
The Plain Truth about the 
PROTESTANT Reformation 

by Roderick C. Meredilh 

Editor's Note: h is about time someone stripped back the cunain that has h id
den the (cue FACTS, in order to reveal in stark reality the real reason why we 
have hundreds of differing religious sects and denominations today_all claim
ing to be "CHRISTIAN." 

By the millions Protestant books, pamphlets, booklets and (racts proclaim 
boldly, as the Protestant foundation: "The BIBLE, [he whole Bible, and nothing 
but the Bible, is che religion of Protestants." 

The BIG QUESTION is: "DID the Protestant reformers restore the tcue 
' faith which was once delivered untO the sa ints'?" 

DID the Roman Cacholic Church need reforming? That is, WIIS the Roman 
Catho lic Church the original Church which Jesus and His AposcJes built, merely 
gone wrong? Jesus said , of HIS true Church: "Lo, I am with you alway, even 
untO the end of the world." 

As Mr. Meredich asks: "At che start of the Reformation, where was the 
church Jesus built, the church He promised:'1 am with you alway?' If ic was che 
Roman Catholic Church, then the Protestants were simply-as Catholic hiscorians 
claim-revolting against the Church of God On earth. 

"But if che case be chac the church of Rome is 'lOt che church chat Jesus builc, 
then why did not the reformers seek for and unite with that church which had 
never participated in the paganism of Rome . .. the church which Jesus promised 
to be with until che end of the age? . .. Why start many 'lew churches if chat 
ONE TRUE CHURCH was sti ll in existence?" 

Certainly these questions demand an answer. An intensive and extended exami. 
nation and thorough research into the FACTS, toO long concealed from che 
public, has been the conscientious and painstaking work of Mr. Meredith in the 
p reparation of his forthcoming book, "The Plain Truth About the Protestanl 
Reformation." The FACTS he brought to light from many authentic histori
cal sources are astOunding. This startlingly revealing book was written as a The
sis, in partial ful611ment of the requirements for the degree of Master o f Arts in 
Theology conferred on Mt. Meredith June 6th, 1958, by Ambassador College. 

This book is being reproduced serially in The Plain Truth, che present article 
being the first installment. It will be cont inued in future numbers. 

You will find it to be an asconishing and eye-opening revelation. We feel it 
is breathtaking in interest, intriguing, and shocking-but jt is all the TRUTH, 
carefully documented. 

We feci it is high time chese little known facts be published, and the truth laid 
bare before the public eye under the floodlight of the primed page. We need co 
know how ic came about that, even in our modern times, as the Word of God 
foretold : "a ll nations were deceived '" 

THE PROTESTANT movement to· 
day is on trial. The Protestant 
Reformation has spawned a veri · 

table babylon of hundreds of differing 
denominations. They vary in faith and 
practice all the way from fundamemalist 
Quakers to modern Congregationalists, 
from primitive Methodists to Christian 
Scientists. from conservative Lutherans 
to Mormons. Seventh Day AdventiSlS 

and Jehovah Witnesses-with hundreds 
of shadings in between. 

What is the real basis of the Protes· 
tant churches throughout the: world to· 
day? Why did their early leaders revolt 
against the authority of the Roman 
Catholic Church? To what extent are 
they responsible for today's "divided 
Christendom"? 

Did the Protestant reformers sue-

ceed in attain ing their stated goals? 
More important, did they succeed in 
recapturing the fait h and belief of Jesus 
and the inspired New Testament 
Church ? For the real quest ion is wheth· 
er the Protestant reformers and their 
successors have succeeded in returning 
to the "faith once delivered." 

These questions are vilal. Many of us 
have been reared from childhood in one 
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of the many denominations or sects 
stemming from the Protestant Refor
mation. We assumed-as every child 
does-that what we were taught was 
altogether true. 

Of course, we were, however, all 
taught different things! 

We are told in Scripture to "prove 
all things; hold fast that which is good" 
(I Thes. 5:21). The purpose of this 
thesis, then, is an objective examination 
of the real factors underlying the Prot
estant Reformation. We will seek to 
find OUt why the early reformers re
belled against the Roman Catholic sys
tem and why the various Protestant 
bodies took shape as they did. Using 
the impanial factS of history, we will 
compare, in principle, the teaching!, 
methodJ and actiotIJ of the Protestant 
reformers with the Bible which they 
professed to follow . 

The Basis o f J udgment 

Realizing the current trend toward 
modernism and rejection of the Bible 
as an inspired authority, let us simply 
state that this thesis is written from 
the point of view of fundamentalist, 
literal understanding of the Bible. This 
inspired revelation from God will be 
the criteria of truth. 

For those readers who may be mod
ernistS or "higher critics," we will sim
ply ask: Have you really proved wheth
er or not the Bible is supernaturally 
inspired ? A good way to disptove it 
would be to present conclusive evidence 
that the scores of prophecies which 
pronounce specific judgments on the 
major cities and nations of the ancient 
world have not come to pass. Unfor, 
tunately, for your cause, no one has 
been able to do this. 

Anorher test would be to take God 
at His Word, surrender to obey H is 
will, and then in real faith and earnest, 
believing prayer claim one of the many 
specific promises given in the Bible 
and Jee whether or not a miracle-work
ing God stands back of His Word. 

Naturally, the modernist has not 
done that. He has failed to prove that 
the Bible is not inspired. So it may 
be well to remind ourselves that it is 
intellectual hypocrisy to scoff and ridi-

The PLAIN TRUTH 

cule something when there is no proof 
to the contrary. 

Therefore, we will employ the Holy 
Bible as the overall spiritual "yard
stick" against which we will measure 
the PrOtestant Reformation. 

Also, we shall quote the statements 
of the reformers themselves about what 
they intended to do. We will examine 
the histOrical record to see what they 
aCtually did do. Then we will consider 
statements of their Protestant descend
ants, and let them- help pass judgment 
on the ultimate results of the Refor
mation. 

The Protestan t Aims 

We will examine the well· known 
saying of ChiIJingwonh, the Protestant 
theologian : ' 'The Bible, the whole 
Bible, and nothing but the Bible, is 
the religion of Protestants" (Schaff
HerlOg, E'lCycloped/a of RellgiollJ 
K'lOwledge, an. "Chilljngworrh, W."). 
In their constant affirmation of (he 
scriptures as "the inspired rule of faith 
and practice (Schaff-Herzog, art. 
"Bible"), the Protestant leaders have 
committed themselves to follow the 
religion of Jesus Christ and His apos
tles in all respects. 

The Lutherans, in their Torgau Book 
of 1576, declare that "the o,IIy Jtandard 
by which all dogmas and all teachers 
must be valued and judged is no other 
than the prophetic and apostolic writ, 
ings of the Old and of (he New Testa
ments" ( T. M. Lindsay, A History of 
the Reformation, p. 467). 

The average Protestant of today 
usually accepts these statements at face 
value, and assumes rhat they must be 
at least very close to the truth. We 
would ask : Was this actually (rue dur
ing the course of the PrOlestant Refor
mation? Is it true now? 

Ir is well to remember also that in 
his writings and teachings, John Knox, 
among other leading reformers, ac' 
knowledged "that all worshipping, hon
ouring, or service of G<Xl invented by 
the brain of man in the religion of 
God without His own express com 
mandment is idolatry," He then adds 
force and pointedness to his statement 
b}' saying that "it shall nothing excuse 
you to say, we trust not in idols, for 
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so will every idolater allege; but if 
either you or they in God's honour do 
anything contrary to God's Word, you 
show yourself to put your trUSt in some
what else besides God, and so are idola
ters. Mark, brethren, that many maketh 
an idol of their own wisdom or phan
tasy; more trusting to that which they 
think good nor unto God" (Hastie's, 
The Theology of the Reformed Church, 

p. 50). 
Knox's warning against false "serv

ice of God invented by the brain of 
man" is certainly parallel to Jesus' con
demnation of the "traditions of men" 
( Mark 7: 7-8). It is very important 
(ha( we understand this principle be
fore attempting to comprehend the real 
mean ing of the Protestant Reformation. 
For, as Solomon wisely wrote: "There 
is a way that Jeemeth right unto a man, 
but the end thereof are the ways of 
death" (Proverbs 14:12), 

We must not view the Reformation 
in (he light of human ideas and what 
appears reasonable to man, but in the 
light of Christ's words: "Man shall not 
live by bread alone, but by every Word 
of Gbd" (Luke 4:4). We need to con
sider also Jesus' warning againSt human 
tradition, and the fact that the reform
ers understood this principle and 
claimed to pursue a course based upon 
"the Bible only," 

Was God's True Church "Reformed"? 

Although it is a subject many PrOtes
tants do not like to discuss, to correctly 
grasp the significance of the Reforma
tion we must take one other very im
portant consideration into account. 
That is : Was the Protestant movement 
a reformation of God's true church gone 
wrong? Is, then, the Roman Catholic 
Church actually the misguided offspring 
of the church Jesus Christ said He 
would build? 

If not, was the Protestant movement 
simply an effort of men to extricate 
themselves from a false and harsh sys
tem which they admit is pagan and 
devilish in many of its beliefs and prac
tices? In that case, where had God'J 
/rile chuTch been in all the centuries 
between the original apostles and the 
Protestant reformers? 

Jesus Christ said; "I will build my 

Page 2 of 56



July, 1958 

church; and the gates of hell shall nOt 
prevail against it" (Mat. 16:18). At 
the conclusion of His earthly ministry, 
He commanded His apostles : "Go ye 
therefore, and teach all nations, baptiz
ing them in the name of the Father, 
2nd of the Son, and of the Holy Spirit: 
teaching them to observe all thitlCI 
whatlOever I have co'nmatlded you: 
and, 10, I am with you alway, even un· 
to the end of the world" (Mat. 28: 

19·20). 
At the start of the Reformation, 

where was the church Jesus built, the 
church to which He promised, "I am 
with you alway?" If it was the Roman 
Cathol ic Church, then the Protestants 
were simply-as Catholic historians 
claim-revolting against the Church of 
God on earth . 

In this case, much as they might 
wish to improve conditions withi,1 the 
uue church, they should have remem
bered and obeyed the words Christ 
uttered of the Scribes and Phari~s

the perversc but rightfully constitUled 
religious leaders of H is day: "AI! things 
therefore whatsoever they shall say to 

yOU, ob,,,ve a,d do; but according to 
their works do ye not" (Mat. 23:3 ). 

But if the casc be that the church 
of Rome is not the church that Jesus 
built, then why did nOI rhe refOffllerJ 
lIele for anti ,mile with that church 
which had never participared i,1 rhe 
paganism of Rome nor been contam i
nated by her fa lse doctrine and influ · 
ence, the church which Jesus promised 
to be with until the end of the age, the 
church of which He is the living Head? 
(Eph. 1:22). 

Why Slalt many tlew chl/rchel if that 
olle true church was still in existence? 

Or was it necessary only to purify 
the faith and morals of those indiv;dualI 
who would be willing to come OUt ef 
a corrupted Roman system? 

These questions demand an answer! 
As we shall later see, many Protestant 
leaders-knowing and believing that 
Rome is their true source-seek to vin 
dicate her claim as the true body of 
Christ on earth. This supposition needs 
a careful examinat ion. 

Is the "mother" church at Rome the 
only historical basis of the Protestant 
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plea of descent from ChriSt and His 
apostles? We shall see. 

Today's "Christendom" 

We must weigh any religious d~· 

nomination or movement in the balance 
of Ouist's prophetic saying : "Ye shall 
know them by their fr uits. Do m~n 

gather grapes of thorns, or figs of 
thistles? Even so every good tree 
bringeth fo rth good fruit ; but a coc
rupt n ee bringeth forth evil fruit" 
( Mar. 7:16-17). 

The honest historian will be forced 
to admit that the Reformation brought 
in its wake an increa~d interest in and 
knowledge of {he B ibl~ by the common 
man. Also, the revival of learning and 
the arts inspired by the Renaissance 
spread most readily to the whole pop
ulace of those nations which accepted 
Protestant ism. Adm ittedly, the Prot· 
estant lands maintain a far higher level 
of education than do Catholic nat ions. 
And, in like manner, they enjoy a much 
higher standard of living, materially 
speaking. 

But, again returning to the real root 
of the problem, how do the Ip jrjtual 
standards of modern POtestants com
pare with that of the inspired New 
Testament Church? 

Has a real return to "apostolic Chris· 
tianity" occurred? Or does, of necessity, 
another tremendous "cleansing and purg
ing" religious upheaval still lie in the 
future? 

Speaking to H is disciples of the 
Phari~s, the religious leaders of His 
day, Christ sa id : "Every plant, which 
my heavenly Father hath not planted, 
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shall be rooted up" (Mar. 15:13) . Are 
the "fruits," the "JultJ, of the Protes
tant Reformation such as to show us 
that rhis movement was planted by God 
and used for H is glory? 

The purpose of the following chap
ters is to answer the many questions 
raised herein. We will get at th~ root 
of these questions. 

Let us be reminded again at the out
set that the Protestant Reformation 
must be vi~wed by every honest Chris
tian in the lighl of the clear teachings 
and examples of Christ and the apostles 
-"the Bible and the Bible only," which 
Protestant leaders have claimed to be 
their "sole rule of faith and practice." 

If the PrOtestant faith be true, then 
we can prove that it is so. But we must 
not anum" without proof, that the doc
trines, beliefs and practices of modern 
Protestantism constitute the religion 
founded by Jesus Christ, the Son of God. 

In this above all Ot:her matters, we 
must krIOW. We must be Jure. W e 
must nOt be afraid to compare Christ 
and His W ord with what purports to 
be His Church in our age. 

This is a fa ir challenge. 

Chrisdanity After the Death 
of the Apostles 

All scholars agree that t~ PrOt:estant 
reformers broke with the historical 
Catholic Church. 

Very few laymen realize the history 
of degeneracy and the utter depravity 
to which th is body had sunk before 
the call to reform was sounded. A real
ization of this fact, and a grasp of the 
historical background of the PrOtestant 
Reformation is most necessary for its 
proper undemanding. 

It is widely recognized (hat the v;sibl, 
church in the early Roman empire 
completely changed many of the beliefs 
and practices of Christ and the aposdes. 
We need to understand the nature of 
these changes 10 properly evalua t~ the 
later Reformation. And as we consider 
the record of the Roman system, we 
should ask ourselves: " Is this the his
tOry of God's true Church gone wrong?" 

Early Apostasy 

A mysterious change transformed 
the life, doctrine and worship of the 
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visible church within fifty years after 
the death of the original apostles. As 
H urlbut observes: "For fifty years after 
St. Paul's life a curtain hangs over the 
church, through which we strive vainly 
to look; and when at last it rises, about 
120 A.D. with the writings of the 
earliest church-fathers, we find a church 
i'l many aJpeClJ very different from 
that in the days of Se. Peter and St. 
Paul" (Tbe Stor), of tbe CbriJliall 
Cburch, p. 41). 

This unusual transformation recalls 
the ominous words o f Paul: "For the 
time will come when they wi ll not en
dure sound doctrine; but after their own 
lusts shall they heap to themselves teach
ers, having itching ears; And they shall 
turn away their eaTS from the truth, and 
shall be turned unto fables" ( 11 Timothy 
4:3 -4). Peter, in his second epistle, had 
given a similar warning: "Bm there 
were false prophets also among the peo
ple, even as there shall be false teachers 
among you, who privily shall bring in 
damnable heresies, even denying the 
lord that bought them, and bring upon 
themselves swift destruction. And many 
shall foll ow their pernicious ways; by 
reason of whom the way of truth shall 
be evi l spoken o f" ( 11 Peter 2:1-2 ). 

In fact, by the time o f the apostle 
John's last epistle about AD. 90, per
versions of the true fai th were already 
rampant and false teachers were gain
ing the ascendancy within the visible 
church congregations. John states that 
one Diotrophes is already excommuni
cating those who adhere to the truth, 
"neither dOth he himself receive the 
brethren, and forbiddeth them that 
would, and casterh them our of rhe 
church" ( Ill John 9-10), 

From the detached viewpoint o f the 
secular historian, Gibbon describes this 
portion of church history: "A more 
melancholy duty is imposed on the his
torian. He must discover the inevitable 
mixture of error and corruption which 
she contracted in a long residence upon 
earrh, among a weak and degenerate 
race o f beings" ( Decline and Fall, VoL 
I, p. 3AO). 

The visible Christian assemblies. 
subverred by false teachers with world 
ly am bitions, began to adopt the prac
tices and customs of the ancient pagans 
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in place of the inspired faith and prac
tice of the apostolic church. "Chris· 
tianity began already to wear the garb 
of heathenism" ( Wharey's Ch,m:h 
History, p. 39). 

Ceremonies and rituals began to re
p lace the worship of God from the 
heart unt il finally the whole of rel igion 
was made to consist of little else 
( Wharey, p. 40). Th is, of course, was 
true only of the visible church as a 
whole. 

So me Continue Apostolic Practice 

In spite of the apostasy of the 
majority, there is an abundance of his
torical evidence to indicate that a num
ber of Christian societies-some hold
ing much of the truth, some very little 
-<ontinued to follow the basic doc
trines and practices of the original 
church right down to the time of the 
Reformation. Gibbon speaks of the 
plight of the principal imitators of the 
apostolic church, called the "Nazarenes," 
who, "had laid the foundatiolls of the 
church ( but ) soon found themselves 
overwhelmed by the increasing mul
titudes, that from all the various reli
gions of Polytheism enlisted under the 
banner of Christ: and the Gentiles, who, 
with the approbation of thei r peculiar 
apostle, had re jected the intolerable 
weight of the Mosaic ceremonies, at 
length refused to their more scrupulous 
brethren the same toleration which at 
first they had humbly solicited for their 
own practice" (Decline and Fall, vol. 
I, p. 387). 

Th us we find that the gentile con
ven s began bringing into the church 
the customs of their former heathen 
religions, and an attirude of contempt 
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for Those who would remain faithful 
to the example and practice of Christ 
and the original apostles. N o doubt 
this very attitude was the reason Dio
uophes could "cast Out" the true 
brethren with the apparent approval 
of the visible congregations. 

Since it is not the purpose of the 
present work to trace the history of 
the small body of believers who re
mained faithfu l to the apostOlic faith 
and worship, and since it is a common 
practice for denom inational church 
historians to diston or cast aspersions 
upon the belief of this people, it may 
be well to include an admission by 
H urlbut of the difficulty in ascertaining 
the true beliefs of these people, or, for 
that matter, of the actual "heresies" of 
the time. He tells us: 

"With regard to these sectS and so
called heresies, one difficulty in under
s{anding them arises from che fact that 
(except with the Moncanisc$, and even 
there in large measure), their own 
writings have perished; and we are 
dependent for our views upon those 
who wrote against them, and were 
undoubtedly prejudiced. Suppose, for 
example, that the Methodists as a de
nom ination had passed out of existence 
with all their literature; and a thousand 
years afterward, scholars should attempt 
to ascerta in their teachings OUt of the 
books and pamphlets written againJJ 
John W esley in the eighteenth century, 
what wrong conclusions would be 
reached, and what a distOrted portrait 
of Methodism would be presented!" 
(Tbe Story of the ChriJlian Church, 
p.66) . 

Add to this scanty historical evidence 
the fac t that many modern church his
torians write from a denominational 
viewpoint prejudicial to apostolic prac
tices and beliefs, and it is easy to per
ceive the inherent difficulty in finding 
the truth about such Christians in past 
ages. Nevenheless, even the testimony 
of enemies contains abundant p roof 
than an unbroken chain of these faith ful 
believers has existed until this day. 

N ext mOllth, we will continue this 
suies with a vivid account of the mys
terious ch~nge that took place in what 
was considered "Christianity" before the 
age of the Reformation. Don't miss it! 
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The Plain Truth about the 
PROTESTANT Reformation 

Was the Protestant movement really a " reformation" of the 
one true Church which Jesus Christ built? Was it a return to 
genuine apostolic Christianity? Here are the surprising answers 

every informed person NEEDS to understand! 
by Roderic;k C. Meredith 

PART TWO 

I N THE first article of this series, we 
discussed the PrOlestant claims that 
"the Bible, the whole Bible, and 

nothing but the Bible, is the religion of 
Protestants." T his is a REMARKABLE 

statement. 
Also, we learned from the Bible and 

from the re("ord of history about the 
remarkable trail/formation that took 
place in nominal Christianity soon after 
the death of the original apostles. For
mer pagan customs and beliefs were 
introduced into the church congrega
tions. Ceremonies and rituals began to 
replace the [Cue worship of God. Yet, 
in spite of persecution, a small but un
broken chain of witnesses continued the 
fa.ith a.nd worship of the apostolic 
Church. 

Since the Protestants definitely came 
OUt of the bosom of the Roman Cath
olic Church, we asked: Was the Protes
tant movement a reformation of God's 
true Church gone wrong? Is, then, the 
Roman Catholic Church actually the 
misguided offspring of the Church 
Jesus Christ said He would build? 

Now let us continue the answer. 

The Development of the Catholic 
Church 

Although, as we have seen, much of 
the truth perished from the local con
gregations within fifty years after the 
death of the apostles, the Roman Cath
olic Church as such did not develop 
until the fourth century. Before then, 
there were many splits and d ivisions 
within the visible church, but the prog
ress of literal idolatry was Stayed be
cause of persecution by the Roman 
state-which prevented many of the 
heathen from coming in and kept the 
church pure to that extent. 

But, even so, it was mainly a purity 
in error, for the theology of the time 
had departed so far from the teachings 
of Jesus and the apostles that many 
doctrines were now based upon the 
ideas of Plato and other pagan philos· 
ophers. Origen, one of the great "church 
fa thers" of this period, was an admirer 
of this philosophy and employed it in 
explaining the doctrines of the gospel. 
This led him IQ the allegorical melhod of 
interpreting scripture (Wharey, p 46). 

Dealing with this period, Gibbon 
describes for us the gradual development 
of what eventually became the Roman 
Catholic hierarchy, patterned after the 
government of imperial Rome. He 
states: "The primitive Christians were 
dead to the business and pleasures of the 
world; but their love of action, which 
(Quid never be entirely extinguished, 
soon revived, and found a new occupa
tion in the government of the church" 
( Decline and Fall, vo!. t, p. 410). 

Of the developmenr of this church 
government, he tells us that it soon 
followed the model of the provincial 
synods-uniting several churches in one 
area under the leadership of the bishop 
of the church possessing the most mem
bers and usually situated in the largest 
city (Gibbon, p. 413-41 ~ ). With (he 
conversion of Constanrine to nominal 
Christianity, the church government be
gan [Q be modeled more nearly after 
the Roman state. Wharey tells us: "Un
der Constantine the Great, the church 
first became connected with the state, 
and in its government was accommo
dated to such connection, upon princi
ples of state policy" (Church HiSJory, 
p. SS). 

Corruption and Moral Decay 

The increased vice and (Qrruption 
of the ministry is related by Mosheim, 

who apdy describes the lUll for POW" 
which entered the hearts and minds of 
the spiritual leaders of this period: "The 
bishops had Ihameful quarrelJ among 
themselves, respecting the boundaries 
of their sees and the extent of their 
jurisdiction; and while they trampled 
on the rights of the people and of the 
inferior dergy, they vied with the civil 
governors of the provinces in luxury, ar· 
mgance, and voluptuousness" ( Iml;tut,/ 
of eCc/eJuH/ical HiltOry, p. 131 ). 

When Constantine became sole em
peror of the Roman Empire in 323 
A.D., within a year Christianity, at least 
in name, was recognized as the official 
religion of the empire. This recognition 
not only affected the government of 
the church and the morals of its minis· 
ters, but it had a profound influence on 
the entire church and its membership. 

All persecution of the established 
church ceased at once and forever. The 
ancient day of the sun was soon pro
claimed as a day of rest and worship. 
Heathen temples were consecrared as 
churches. Ministers soon became a 
privileged class, above the law of the 
land. 

Now everybody sought membership 
in the church. "Ambitious, worldly, un· 
scrupulous men sought office in the 
church for social and political influence" 
( Hurlbut, p. 79). Instead of Christi
anity inRuencing and transforming the 
world, we see the world dominating the 
professing Christian church. 

"The services of worship increased 
in splendor, but were less spiritual and 
hearty than those of former times. The 
forms and ceremonies of paganiIm 
gradually crept into the worship. Some 
of the old heathen feam became church 
festivals with change of name and wor
ship. About 40~ A.D. imageJ of saints 
and martyrs began to appear in the 
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churches ... " ( Hurlbut, p. 79). 
The church and state became one 

integrated system when Christianity was 
adopted as the religion of the empire. 
The Roman Catholic system had begun, 
and Hurlbut tells us that, "the church 
gradually usurped power over the state, 
and the result was not Christianity but 
a more or less corrupt hierarchy con
trolling the nations of Europe, making 
the church mainly a political machine" 
(The Story of the ChriJtian Church. 
p. 80) . 

Catholicism in Power 

Within twO years after what was 
called Christianity became the official 
religion of the Roman Empire, a new 
capital was chosen and built by Con· 
stantine. He selected the Greek city of 
Byzantium because its situation ren
dered it relatively safe from the ravages 
of war which had so oft en plagued 
Rome. 

Soon after this, the division of the 
empire took place-with Constantine 
appointing associate emperors for the 
WeSt. The division of the empire pre
pared the way for the coming split in 
the Catholic Church. This also provided 
an easier path to the exaltation of the 
Roman bishop as he was not now 
overshadowed by the emperor. 

During this time, the established 
church ruled supreme-and any attempt 
to return to the apostolic faith would 
have been severely punished as an of· 
fence against the state. "The command 
was issued that no one should write or 
speak against the Christian (Catholic ) 
religion, and all books of its opposers 
should be burned" (Hurlbut, p. 85 ). 

Thus we can see that those who may 
have held much truth during this period 
were deprived of the means of preserv· 
ing any record of their faith for future 
generations, This edict was efftttive in 
stamping OUt hereJY, but it was also 
effe<tive in stifling any truth which 
was held in opposition to Catholic doc· 
trine, 

As for the substance of that doctrine, 
Wharey tells us : "The Theology of this 
century began to be much adulterated 
and corrupted with superstition and 
heathen philosophy. Hence are to be 
seen evident traces of excessive venera· 
tion for departed saints, of a belief in 
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a state of purgatory. for souls after death, 
of the celibacy of the dergy, of the 
worship of images and relicl, and of 
many other opinions, which in process 
of time almost banished the true re· 
ligion, or at least very much obscured 
and corrupted it" (Church HiJlory, p. 
60) . Thus we find that as the Catholic 
church continued, superstition, heathen· 
ism and idolatry increased. 

The development of papal power was 
the outstanding fact during the ten 
centuries of the middle ages. The Pope 
at Rome soon daimed to be ruler, not 
only over the other bishops, but over 
mstions, kings, and emperors (Hurlbut, 
p.105). 

Gregory I (590·604) made the 
church the virtual ruler in the province 
around Rome, and it was he who de· 
veloped the doctrine of purgatory, the 
adoration of images, and transubstanti· 
ation. Fisher speaks of this period: 
"ChristmaJ originated in the West 
(Rome ), and from there passed over 
intO the Eastern Church. Many Chris· 
tians still took part in the heathen 
festival of New Y ear's" ( HiJtory of the 
ChriJtian Church, p. 119 ). 

Speaking of the doctrinal contro· 
versies which raged through the church 
at this time, he says: "The interference 
of the state in matters of doctrine is a 
fact that calls for panicular notice. In 
philosophy, Plato's inAuence was still 
predominant: Augustine, as well as 
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Origen, was steeped in the PlatOnic 
spirit" (Fisher, p, 121), Here is a plain 
statement that the philosophical teach
ings of such heathen thinkers as PlatO 
distinctly influenced the doctrinal posi
tions of many of the early "church 
fathers"! 

The Culmination and Decline of 
Papal Prestige 

The height of papal supremacy was 
attained under Gregory Vll, called 
Hildebrand. Under his reign, we behold 
the spectacle of the current emperor, 
Henry IV, in order to receive absolution 
from the pope's ban of excommunica
tion, "having laid aside all belongings 
of royalty, with bare feet and clad in 
wool, continued for three days to stand 
before the gates of the castle" (Hutlbut. 
p. Ill ). 

Another high point in the progress 
of papal authority was the reign of In· 
nocent Ill. He declared in his inaugural 
discourse, "The successor of St. Peter 
stands midway between God and man; 
below God, above man; Judge of all, 
judged of none" (Hutlbut, p. 112), 

Soon after this, however, followed 
the period known as the "Babylonish 
Captivity" of the church 0305·1378). 
Through political influence of the 
French king, the papacy was transferred 
from Rome to the south of France at 
Avignon. The political and moral 
scandals of the pope and clergy through. 

The interior of the St. Sophia church-which is now transformed into a 
mosque. Notice the Arabic inscriptions from the Koran, the MOllem's 
socred book, This church was built by Justinian, who recognized the 
bishop of Rome os absolute head of the Church. 
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The world-famous church of St. Sophio in I.tonbul, Turkey. On this very site In 325, Con.tontine 
the Great built 0 Catholic basilica . After it was destroyed by fire and riots, Emperor Justinian 
dedicated a fabulous new church an the .ame . ite in 527. The Turk. transformed it into 0 masque 
In 1453. This city was anciently made the chief capital of the Romj:ln Empire by Emperor Conlfon. 
tine- who named the city Constantinople, after himself. By moving the chief capitol here, the 
Emperor left the Bishop of Rome free to develop absolute control over religion in We. tern 
Europe . 

out this ent ir~ period weakened the 
papal influence. and b~gan to pr~par~ 
m~n's minds for the lat~r att~mpts at 
reformation (Mosheim, p. 490) . 

That th~r~ wer~ many good and sin
cere men in the Roman church ~ven 

during this period is not doubted. But 
the complele departure of their anc~stors 
from th~ doctrin~ and practice of Christ 
and the aposd~s, th~ substitution in 
their plac~ of heathen philosophi~s and 
doctrines, of heatMn church festivals, 
fam , images, relics and sundry other 
practices-all this would have made it 
well nigh impossible for most men to 
grasp the simple truths of the Bible 
even if th~y had desired to do so. And, 
du~ to the prevailing ignoranc~ and bar
barism of th~ times, most of the com
mon men and women would hav~ been 
unable [0 read the scriptures even if 
they had be~n made available, and they 
had wished to do SO ( Mosh~im, p. 491). 
N~vertheles$, the constant abuse of 

ecclesiasricaJ authority by an ignorant 
and ravenous clergy, the continuing 
scandals of the papal COUrt , and t h~ 

compromising involvements of the 
popes .nd cardinals in temporal as well 
as r~l igious affairs.-all th~se things did 
much to arolUe a quest ioning spirit 
in the masses of people. 

At th~ conclusion of the '"Babylonish 
Captivi ty" in 1378, Pope Gr~80ry XI, 
returned to Rom~. But at his death, 
through pol itical pr~ssure and man~uv~r , 

two popes w~re elected by the cardinalsl 
The world t h~n beheld t h~ spectacle of 
the nominal h~ads of Christendom hurl 
ing maledictions, t hr~af5 , accusations 
and ~xcommun ications at ~ach other 
over a period of many years. 

Mosheim apdy describes this unhappy 
Sta t~ of affairs : "For, during fi fty years 
th~ church had tWO or three h~ads, and 
the contemporary pontiffs assaiJ~d each 
other with ~xcommuniatt ions, mal~ic

tions, and plocs. Th~ ca lamiti~s and dis
tress of tho~ r im~s are i nd~scribab le. 

For besides th~ perpetual contentions 
and wars berw~n the pontifical factions, 
which w~re ruinous to great numbers, 
involving th~m in th~ loss of lif~ or of 
property, nearly all ~nse of rd igion 
was in many places extinguished, and 
wickedness daily acquired gr~ater im
punity and boldness; the cI~rgy , pre
viously COrrupt, now laid asid~ ev~n 

the appearanc~ of piety and gooliness, 
while tho~ who called themsdv~s 

Chriu's vic~gerents were at open war 
with each other; and th~ con5ci~ntious 
people. who be1iev~ no on~ could be 
sav~ without living in subj~ct ion to 

Christ's vicar, w~re thrown into the 
great~st perplexity and anxiety of mind" 
(Mosheim, p. 496 ) . 

Such was the provocative stat~ of 
"Christendom" on th~ ~v~ of the Rd· 
ormation. W~II might men han ask~ 

th~ms~lv~s, "Is thiJ th~ church that 
Jesus Christ built?" 

Precursors 01 th~ R~lormacion 

HistOry seems to provjd~ some strange 
dilemmas. On~ of twO alt~rnatives is 
oft~n assum~d about th~ existence ol 
the tcue Church during th~ Middle ag~s. 

One is that th~ Church of God as a 
visible, organiz.ed body of believw had 
c~a.sed to exist ov~r a period embracing 
hundr~ds of years. The oth~r is that 
the Roman Catholic Church-who~ 

Nller depravity we have described in 
the preceding installment-was the only 
legitimate descendant of the Church 
Jesus Christ said He would build (Mat. 
16, 18 ). 
How~v~r. many historians ar~ now 

beginning to realize that th~re w~re 

groups of beli~nrs in apostolic tcuth 
scatt~red through almost every COUntry 
of Europe prior to the age of Luther 
( M05h~im, p. 685 ). 

Long befor~ th~ dawn of th~ R~forma· 
tion proper, many of thes~ different in· 
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dependent movcments and religious 
societies asserted themselvcs more 
strongly with the decline of papal in
fluence and power. Some of rhese un
doubtedly contained remnants of be
lievers in apostolic ttuth, now long 
languishing in an obscurity forced upon 
them by periodic persecudons and rav
ishments. 

Among these, the Albigenscs or 
Cathari, "puritans," grew to prominence 
in southern France around the year 1170. 
The Cathari made great use of scripture, 
although they are reputed ro have re
jected parrs of the Old Testament 
( Walker, A HislOry of the Christian 
Church, p. 250 )_ 

They translated and circulated copies 
of the New Testament, repud iated the 
authority of tradition, and attacked the 
Roman Catholic doctrines of purgatory, 
image worship, and various priestly 
claims. Their doctrine seems to have 
been a mixture of truth and error, but 
their rejection of papal authority 
brought forth a "crusade" against them 
at the behest of Pope Innocent III. in 
1208. As a result, the sect was almost 
extirpated by the wanton slaughter of 
mOSt of the inhabitants of the area, 
including many Catholics ( Hurlbut, p. 
141 ) . 

The W aldenses 

Another scattered group of believers 
in apostolic teachings and pracdces were 
caUed Waldenses. Mosheim tells us how 
the Waldenses "multiplied and spread 
with amazing rapidity through all the 
countries of Europe, nor could they be 
exterminated entirely by any punish
mentS, whether by death or any other 
forms of persecution" ( p. 429 )_ 

Unquestionably, there were different 
elements among those denominated as 
Waldenses. Some held to more apostolic 
truth than others. Some, we are in 
formed , "looked upon the Romish 
church as a real church of Christ, though 
gready corrupted." But others, "main
tained that the church of Rome had 
apostatized from Christ, was destitute of 
the Holy Spi rit, and was that Babylo
nian harlot mentioned by St. John" 
( Mosheim, p. 430)_ 

As we have already .seen , the enemies 
of these scattered Christian groups have 
often charged them falsely as to doc-
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n ines, and much of the scriptural truth 
they may have held has probably been 
lost with the destruction of their 
original writings. Yet even their enemies 
sometimes beat eloq uent testimony as 
to the morals and doctrine of the Wal
denses_ As qUOted in an appendix of 
Wharey's Church His/ory, the following 
incident, taken from an early and re
puted source, is indicative of the faith 
and practice of the early Waldenses: 
"King Louis XII having received in
format ion from the enemies of the Wal 
denses, dwelling in Provence, of several 
heinous crimes which they fathered 
upon them. sent to the place Monsieur 
Adam Fum~, Master of Requests, and 
a certain Sorbonnist Doctor, called 
Parui, who was his confessor, to in
quire into the matter. They visited all 
their parishes and temples, and neither 
found there any images, or sign of the 
ornaments belonging to the mass, or 
ceremonies of che Romish Church. Much 
less could they discover any of those 
crimes with which they were charged. 
But rather, that they kept the Sabbath 
duly; caused their children to be bap
Ciled, according to the primitive Church; 
taught them the articles o f the Christian 
fa ith, and the commandments of God . 
The king, having heard the repo" of 
the said commissioners, said, with an 
oath, that they were better men than 
himself or his people." (J. Paul Perrin, 
His/ory of the Waidemel, Book 1, 
Chap. V) . 

Thus it is evident that much knowl
edge of the "faich once delivered" ex
isted in the minds of many fa ithful men 
and women throughout the Middle 
Ages_ They were often gathered together 
in religious bodies for purposes of wor
ship. Though sometimes scattered and 

persecuted, they were, in actual fact, & 

Church which arried on in the spirit, 
faith and practice of Christ and His 
apostles. 

W e need to consider the fact that 
the knowledge of apostolic truth and 
pracdce which they held WIIS IIvtlU4bl. 

to Luther and the other reformers if they 
had desired it. 

Besides these scattered groups of be
lievers which had existed-inaepetul.tll 
of Rome-for hundteds of years, there 
were many individual leaders wi,hi" 
the Roman Church who became alarmed 
at the spiritual decay and caJled fOr 
reform before the Reformation proper_ 

The Work of John Wyclif 

One of the most notable reformers 
before the Reformation was John W y
dU, born about 1324 in Yorkshire, 
England_ He is commonly called "the 
morning star of the Reformation." 

At Oxford, he rose to scholarly dis
tinction and eventually became a doctor 
of theology, holding several honorable 
positions at the university. He soon be
came a leader among those attemptins 
to combat a number of glaring abuses 
of the clergy. 

Wyclif attacked the mendicant friars, 
the system of monasticism, and eventu
ally opposed the authority of the pope 
in England. H e also wrote against the 
doctrine of transubstantiation and advo
cated a more simple church service. 
according to the New Testament pat
tern. 

He taught that the scriprures are the 
only law of the church. Yet, he did not 
utterly re ject the papacy, but only what 
he regarded as its abuse ( Walker, p_ 
299 ). 

The incompetence of the dergy led 
hi m to send forth preachers, his "poor 
priesrs," wandering twO by twO through
out the country-to labor wherever there 
was need. Their success was great be
cause there was already a good resent
ment of foreign papal taxation and a 
longing to return to a more Biblical 
faith. 

Wyclif Taught Obedience to the 
Ten Commandments 

Although he never lully developed 
his doctrine, and was very much en
meshed from birth with the Roman 
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Catholic concepts of his time, Wyclif 
clearly perceived the need to restore 
obedience to the ten commandments. 
He never employed the characteristic 
devices of the later reformers in evad
ing this apostolic doctrine. The learned 
historian, Neander, describes this frank 
approach. He states that one of Wyclif's 
first works as a reformer "was a de
tailed exposition of the Ten Command
ments, in which he contrasted the im· 
moral life prevalent among all ranks, 
in his time, with what these command
ments require. We should undoubtedly 
keep in mind what he tells himself, 
that he was led to do this by the igno
rance which most people betrayed of the 
decalogue; and that it was his design 
to counteract a tendency which showed 
greater concern for the opinions of men 
than the law of God. But at the same 
time we cannOt fail to perceive an in
clination to adopt in whole the Old 
Testament form of the law, which shows 
itself in his applying the law of the 
Sabbath to the Christian observance of 
Sunday." (Neander, General HiItory of 
the Chri!tian Religion, Vol IX, Part I, 
pp. 200·201 ) . 

It was perhaps unfortunate that Wy· 
clif left no follower of conspicuous 
ability to carry on his work in England. 
But his translation of the Bible into the 
English language, completed between 
1382 and 1384, rendered a great and 
lasting benefit to his contemporaries. 
"The greatest service which he did the 
English people was his translation of 
the Bible, and his open defence of their 
right to read the Scriprures in their 
own tongue" ( Fisher, p. 274). 

Although his opinions were con
demned by the Roman hierarchy, at
tempts to imprison him proved inef
fectual because of his friends and 
folJowers, and he was allowed to retire 
to his parish at lutterworth, where he 
died a natural death. With his death 
the political significance of the LoUard 
movement, as it was popularly called, 
came to an end. Mainly in secret, some 
of his followers remained active until 
the Reformation. 

But his writings and teachings had 
gone abroad, and, as a historian states: 
"WycJif's chief influence was to be in 
Bohemia nther than in the land of his 
birth" (A HiItory of th8 ChriJt;an 
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XXIX 

Prior to the Protestant Reformation the Bible was circuloted mainly in Latin, 
rother than in the common languoges of the people . Most people in the Middle 
Ages who were obl e to reod understood Lotin. Here is 0 leof from a Latin 
Bible (Psalm 29) printed by Adolf Ruseh in Strauburg, 1481, now In the 
Ambassador College Library. Though the Bible Is today printed in hundred. 
of languoges, the real question rema ins: Have the Protestants returned to 'the 
Bible ond the Bible only'? 

Church, by Walker, p. 301). 

The Hussite Revival 

WycJif's views found a more ready 

acceptance in Bohemia than they had in 
England. This was almost altogether due 
co the efforts of John Hws. 

( Pl8lU8 cont;nu8 on p.g. 23) 
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H uss was born in Bohemia in 1369, 
and was an ardent student of Wydif's 
writings and preached most of his doc· 
trines, I!specially those direcred against 
papal encroachments. As rectOr of the 
University of Prague, Huss early held 
a commanding influence in Bohemia. 

Here are two photogra ph ic reproductions of a printed editi on of the Wycliffe 
Old English Bibl e, tra nslated obout 1382. Notice thot the first chapt.rs of 
Genesis and of Roman s ore wri tten in two different d ialects of that pr.
Reformation age. The church in England prohibited the distribution of this 
trans lotion, allowing only the La tin Vulgate to be ci rcu loted . By this meanl 
those w ho could read and write only English were kept in ignora nce about 
w hat the Bible says. 

the I!mpc:ror. He defl!nded his teachings 
as in accord with scripture, but hI! was 
condl!mned by thl! council and ddivered 
over to the civil power for eXl!cution. 
This method was always usf!d so as to 

prl!serve the ··innocency·· of the Roman 
church in such mat[l!rs. 

This man was Jerome Savonarola, who 
had becoml! so disgusted wirh the 
wickedness and debauchery about him 
rhat he be<:ame a monk of the Domin
ican ordl!r partly in order to escape 
the evi ls all around him. 

At tim hI! apparently hoped to re· 
form the church from within, and had 
thl! confidenCI! of his ecclesiastical su
pl!r iors. But as a preachl!! hI! denounced 
rhl! prevailing sins of the clergy with 
great zeal, and began to arouse suspicion. 
Whl!n he was appointed IQ invest igate 
$Oml! of the alleged miracll!s of the 
church, he I!nded up pronouncing them 
spurious and told his foUowers to quit 
looking for signs and wonders and to 

search rh l! scriprurl!s instead. 
At last, ·'his impassioned condemna

tion of the iniquitous sale of indulgencf!S 
callf!d down upon him rhe papal I!X
communication'" ( Fishl!r, p. 27'». He 
was thl!n pl!csuaded by rhe sympathl!ric 
king to go into I!xile. But, unfortunately, 
he later agreed to appear bdore the 
Council of Constance after having !I!' 
cl! ived a pll!dge of safe conduct from 

The emperor's ··safe conduc( ' pledgl! 
was broken upon rhe Catholic principle 
thar ··faith was nor to be kept with 
hl!retics·· (Hurlbut. p. l 4~ ). The cruel 
sentence passed upon Huss was that 
he was to be burned at the stakl!. His 
courageous death , and that a year latl!! 
of Jerome of Pragul!, who sharl!d his 
reforming spirit and idl!als, aroused the 
J"eforming ell!ment in Bohl!mia and in· 
fluenced his countrymen for many years 
to coml! (Fisher, p. 276 ). 

Jerome Savonarola 

About 1452 was born at Florencl!. 
haly, a man who was to challengl! the 
papal corrupt ions in its own territOry. 

He preached violently against the 
ecclf!Siastical, social, and political evils 
of his day-sparing no age, sex, or COOl

dirion of men. At first thl! ciry would 
nor listen, but later fille-d the cathedral 
to oVl!dlowing. He no longl!r used 
reasonings in his sermons, but preached 
in the name of the Most High (Fisher, 
p.276) . 

For a time he effected a seeming 
reformation of the city, and became for 
a short time the virtual political and 
religious ruler of the city of Fiorl!nce. 
But his political policy made him bitter 
enl!mil!s, among them the pope, Alex
ander VI. Refusing to keep his silence, 
Savonarola was soon excommunicated, 
sdzed. and imprisoned. Aftl!r a prej· 
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udicial trial, he was hanged, then 
burned, and his ashes were thrown imo 
the Arno river. 

HistOrians agree that Savonarola's in
terests lay much less in doctrinal re
forms than in the purification of morals. 
This was to be accomplished within the 
pale of the Roman Church. And we 
may note that, to a great extem, this 
was the case also with Wycl if and Huss. 
All three had been reared Catholics in 
faith, practice and outlook. With the 
possible exception of Wyclif, all died 
as Catholics in actual faCt-even though 
they sought a reformation within that 
body. 

Thus it is evident that no ordinary 
man, be he ever so able and zealous, 
would have been able to bring about a 
purification of the spi ritual depravity 
of the Roman Catholic Church as a 
whole. As a result of the progress of 
papal power, the pope and his imme
diate court were the only ones who could 
do this. 

Obstacles to a True Reformation 

But the involvements of the iniqui
tous system were so great, the selling 
of ecclesiasrical POStS 50 rampant, the 
temptations to capitalize on the sale of 
indulgences and other church revenue 
so abundant, that even a sincere reformer 
within the papal COUrt would have found 
his lot a hopeless onc. "When men had 
sunk their whole fortune in buying a 
lucrative POSt which had been PUt up 
for aUClion, would it nOt be monsrrous 
to abolish a!1 such pom? And there 
was no money with which to make com
pensation. When Leo X died, the Papacy 
was nOt only in debt, but bankrupt. A 
reforming Pope had no chance of suc· 
cess. Evety door was barred, and every 
wheel was jammed" (Plummet, The 
Continental Reformation, p. 15 ) . 

Yet througllout the nations of Eu
rope, there were many political, social, 
and economic abuses that cried Out for 
reform-not to speak of the overwhelm
mg religious abuses. One way or 
another, as we shall soon see, some son 
of universal upheaval was inescapably 
destined to rock the outward compla
cency of that time, 

Bur, as we have seen, the very men 
who tried to reform this corrupt system 
were SA) thoroughly indoctrinated with 
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the teachings of Rome that it was most 
difficult to break wmpletcly away. We 
need to bear in mind that these mm, 
and Luther, Zwingli , Calvin and their 
associates, had all been reared from 
childhood in Roman Catholic doctrine 
and practice. They had been taught 
nothing else, and since thete were prac
tically no religious books Ot Bibles avail
able in the common tOngues they knew 
of little else than the Roman Cathol ic 
faith, ceremonies, rituals and traditions. 

Therefore, it was well nigh impossible 
for them to objectively wmpare the 
rdigious system they had been reated 
in with the beliefs and practices of 
Jesus Christ and the inspited New 
Testament Church. 

However, from a spiritual poim of 
view, the real question of the hour was 
not whether there would be some kind 
of reformation, but whether there would 
be a return to the "faith once delivered." 
A return to genuine apoJlolic ChriJ· 
tianit), was sorely needed. A return to 
the true gospel, the faith and practice 
of Christ and the apostolic church would 
have ushered in a new era of righteous· 
ness and worShip, of peace and of joy. 

Was such a true reformation forth
coming? This is the question that should 
burn itself into the minds and hearts 
of aJl thinking men, because the final 
answer ro this question will determine 
- ro a grear extent-the real meaning 
of the religious division and confusion 
of our time. 

The answen ro these vital questions, 
the unraveling of this fascinaring mys
rery, will appear next month. 
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The Plain Truth 
PROTESTANT 

about the 
Reformation 

Was the Protestant revolt 0 purely relig ious movement? Was 
it a sincere attempt to "reform" the Church which Jesus built? 
Here are astounding FACTS in this third of the series of articles 

based on Mr. Meredith's eye-opening book! 

THE f iRST twO installments in this 
series revealed rhe starding fact 
that a radical change came over 

nominal "Christianity" soon aher the 
days of the original apostles. Pagan 
ceremonies, customs and traditions were 
quickly accepted into the professing 
Christian Church. 

We learned of the corruption and 
deb4llchny of the Catholic Church dur
ing the Middle or "Dark" ages. We 
learned how men like Wyclif, Huss and 
SavonaroJa were unable to purge this 
wickedness from within the organized 
church of their day. They paid with 
their /ill';/ 

Now l~t us consider the teal fac(Ors 
which caused m~n 10 revolt againsl Ih~ 
authority of th~ Roman Catholic Church. 
Again, l~t us ask ourselv~s these qu~s
tions: Was Ihis a sincer~, Spirit-moli
vat~ r~turn (0 th~ "fa ith onc~ ddiv
ered (0 Ih~ saintS"? 

lmm~diat~ Causes of th~ 
Reformation 

Many mod~rn Prot~stanlS have as
sumed thal Ihe Reformation was puce
Iy a religioll; monm~nt. Th~y see vi
sions of muhitud~s of sinc~r~ m~n 
Ihroughout G~rmany and EUrope whol~

h~rredly ~king a r~turn to apostolic 
fairh and practic~. 

But this is noc a true picture. 
It is an historical fact that th~r~ were 

many s~lfish and mat~rialistic reasons 
why th~ R~formation took place when 
and how it did. Many of them w~r~ 
entir~ly divorced from a pure rdigious 
mociv~. 

Th~r~ is no doubt that political, in
t~lI«tual and financial considerations 
played a promin~nt parr in bringing 
about the Rdormadon of the sixteenth 
century. A rising sense of nationalism 

by Roderick C. Meredith 

caused men (0 fee l rhat, as Germans, 
Fr~nchmen , or Englishm~n. they had 
common inter~sts against all for~igners, 

ev~n th~ pope himself. 
As the cities of Europe grew in size 

and i nfluenc~ , the increased int~!ligence, 

w~alth, and political influence of the 
middle class prepared th~m to play a 
d«isive rol~ in the coming upheaval. 
They began to grow restiv~ und~r the 
conslant ecclesiastical interf~r~nce in 
temporal affairs (Walk~r, p. 289). 

Coupled with this national feeling, 
the growth of absolutism had mad~ the 
various rulers feel mOre independent of 
the See of Rome, and they often at
tempted to s~cur~ unfettered control of 
ecclesiastical appointments within their 
realms. This was th~ beginning of a 
tend~ncy which Ialer culminaled in 
state-controlled churches in many lands. 

The marked fri~ndship berw~n the 
popes and th~ kings of France during 
the Avignon period gave rise (0 a gen· 
eral suspicion of papal motives in other 
nations. This scandal was h~ightened 

by Ihe increase in papal aXalion during 
this period, when "the removal of the 
papacy to Avignon largely CUt off the 
r~v~nues from th~ papal estates in haly 
without diminishing the luxury or ex
pensiveness of the papal coun" (Walker, 
p. 292, 2%). 

Many complaints were voiced, not ' 
only by individuals, but by the most 
powerful kings and by whole nations 
against the imperious domination of 
the popes, the frauds, violenc~, avarice 
and injusdce of Rome. The insolence 
and tyranny of papal legates, the 
crimes, ignorance and moral depravity 
of priests and monks made men every
where wish for a reformation of the 
church "in itS head and members" 
( Mosheim, p. 559). 

Acting in concen with all these 
forces was that remarkable movement 
known as the R~naissance, or (he awak_ 
ening of EUlOpe to a new in(~rest in 
science, literatur~ and art. It was a move· 
ment that brought the change from 
medieval to mod~rn ideals. cultur~, and 
m~thods of thought. 

If we would understand the cefOf'· 

mation that followed, we must first 
examine the interplay and action of 
each of these faclors which played such 
an important parr in ils direction and 
final outcome. 

Political and Financial Causes 
for Refonn 

As we have seen, th~ papal power 
reached its heighl und~r Hildebrand 
( 1073-1085), who, even mor~ than his 
predecessors. aimed at the complete sub
ordination of the empire to the Roman 
church. Th~ prosecution of this enler
pris~ caused a protracted strugsle for 
power between the papacy and the em
pire. In this struggle, the popes had 
great advantages over the ~mperors
whose actual dominions were far from 
being coextensive wilh the area domi
nated by the church. Onc very effectiv~ 
support was found in the disposition 
of the German princes themselves to 
PUt checks upon the power of the em
perors. And in th~ crusades Ihe popes 
had the opportunity to direct the r~

ligious enthusiasm of the common peo
ple in all nations (Fisher, The RefoffTU
lion, p. 26-28L 

Eventually, the papacy was trium
phant in this srrugsle and the penitent 
Emperor, Henry IV, was forced to hum
ble himself before Pope Hildebrand in 
order to rerain the allegiance of his sub
jects. Thus, we behold the spectacle of 
the church ruling oiler Ihe ;Iale, and 
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dictating itS will to the Roman em
perors. 
Ind~. the church had long domi

nated the empire to some extent, but 
never so completely. "In the eighteen 
years ( 1l98-1216) in which InnOCent 
III reigned. the papal institution shone 
forth in full splendor. The enforcement 
of celibacy had placed the entire body 
of the clergy in a closer relation to the 
sovereign pontiff. The Vicar of Peter 
had become the Vicar of God and of 
Christ ... The king was to the Pope 
as the moon to the sun-a lower lumi· 
nary shining with borrowed light" 
( Fisher, The Refo,mation, p. 29) . 

Thus We see that the popes were 
making themselves Out to be God on 
ear/h. They taught Christ was setting 
up His millennial reign on earth 
through them. 

However, before this papal power 
could long be exercised, it became evi· 
dent that there were new forces rising 
in Europe to challenge its supremacy. 
In many lands, the patriotism of the 
people was resulting in an unwilling. 
ness to submit to foreign domination 
OVer their own national churches and a 
reluctance to pay "Peter's pence" for 
the construction of magnificent cathe· 
drals in Rome ( Hurlbut, p. 151 ). 

Abuse of Religious Office 

In the exercise of its political and 
nnancial power, the Catholic Church 
was riding for a fall. The popes seemed 
to have an insatiable craving for money, 
This wealth was not only used to further 
their quest of voluptuous and easy living, 
but [Q purchase f,iendJ and power. The 
Roman pontiffs were able to extract this 
money from their unwary subjects by 
various means concealed under the ap· 
pearance of religion. 

Mosheim describes this abuse of pow· 
er: "Among these artifices, what were 
called indulgences-that is, liberty to 
buy off the punishments of their sins by 
conttiburing money to pious uses
held a distinguished place. And to these 
recourse was had as Often as the papal 
treasury because exhausted, to the im· 
mense injury of the public interests. 
Under some plausible but for the mOSt 
part false pretext, the ignorant and 
timorous people were beguiled wi th the 
prospect of great advantage by the 
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hawkers of indulgences, who were in 
general base and profligate characters" 
( EccJ. HiJIO,J', p. 560). 

These scandals provided a very ade· 
quate reason in the eyes of many Ger
man princes, for instance, to throw off 
the papal yoke-whether by "reform" 
or revolt- in order to free themselves 
from papal taxation and interference, 
and to seize the wealth of the churches 
and monasteries. Luther's later attack on 
the papal financial policy and tuation 
instantly made him a champion of the 
German middle class and, indirectly, of 
all his countrymen, who had long har· 
bored feelings of resentment toward the 
crafty and easy·living Italians. 

In England, relatively the same situa· 
tion prevailed. King Henry VIII had 
squandered most of the royal treasury 
inherited from his more astute father. 
At the same time, there was growing 
discontent among the nobles in par· 
ticular with regard to excessive papal 
taxation, and the abundant wealth of 
the monastic orders wou ld be prize 
pickings if the papal authority were 
caSt off. It is significant that one of 
Henry's first actions after having him· 
self recognized as the "supreme head of 
the Church and clergy of England" was 
to order the confUc~/;on of the wealth 
of the church, particularly that of the 
monastic orders. 

Through royal negligence and ex· 
travagance, there arose a class of sharers 
in the monastic loot whose vested inter· 
estS lay in continued separation from the 
church of Rome. This faction was a 
powerful guarantee against any later 
movements for reconciliation with the 
papacy ( Walker, An Outline HiJlory of 
the Ca/ho/;c Chll,ch, p. 56) . 

In view of these many temptations, 
and the nationalistic tendency already 
underway, it should have been the pri
mary interest of the popes to reconcile 
the political and financial objections of 
the various nations. But such was not 
the case. 

While the papacy should have been 
doing evetything possible to avoid ago 
gravating the peoples of Europe with 
its ruthless financial policy, it did just 
the opposite. In order to enrich their 
own relatives or to strengthen the States 
of the Church, the popes Often applied 
the wealth they received from indul· 
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gences and the sale of church offim. 
Fisher describes the wretched charac· 

ter of some of these popes: "Innocent 
VIII, besides advancing the fortunes of 
seven illegitimate children, and wagins 
rwo wars with Naples, received an an
nual tribute from the Sultan for detain· 
ing his brother and rival in prison, 
instead of sending him to lead a force 
against the Turks, the enemies of Chris
tendom. Alexander VI, whose wicked
ness brings to mind the dark days of 
the Papacy in the tenth century, oc· 
cupied himself in building up a princi
pality for his favorite son, that monster 
of depravity, Caesar Borgia, and in 
amassing treasures, by base and cruel 
means, for the support of the licen
tious Roman Coun. He is said to hive 
died of the poison which he caused [Q 

be prepared for a rich cardinal, who 
bribed the head cook to set it before 
the Pope himself" (The RefoN1Uliofl, 
p. 44-45) . 

Thus, it is evident that when the re· 
formers began their pleas for a break 
with the papal authority, the wide re' 
sponse was Often nOt SO much from 
sincere religious motives as from the 
practical and natural desire of many to 
appropriate to themselves the political 
and financial rewards hitherto withheld 
or controlled by the Roman church. 

The Renaissance 

Another imponant factor in prepar
ing the way for the Reformation was 
the revival of learning, literature and 
art called the Renaissance. The leaders 
of this movement were not usually 
priests or monks, but laymen. It opened 
as a literary movement and was not yet 
openly anti·religious, but only skeptical 
and inquiring. It was greatly aided by 
the invention of printing in 1455, by 
Gutenberg. For the first time books 
could now be disseminated by the thou
sands, and it is significant thac the first 
book printed was the Bible. 

The Renaissance stimulated patriot
ism and served to inspile the production 
of a national literature. It encouraged 
independence in thought and national 
policies, and led to the development of 
the modern European nationalistic con
cepu as we know them. As strong na· 
tional governments arose, this natutaUy 
tended to curb the authority of what 
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had been regarded as the universal 
church. The influence o f the pope and 
clergy became more and mote limited 
to the religious sphere, and the d iplo
matic policy of each nation pursued a 
more independent course. 

Increased interest In the pagan 
classics exerted a marked influence upon 
the educated classes, and caused them to 

break with medieval scholasticism, and, 
in many cascs, with all serious concern 
with religion as such . 

The medieval ideals had been other
worldly and encouraged self-abnegation . 
The Renaissance introduced humanism 
and the expression of the inherent tend
encies in man. The attitude of ascetic 
seclusion gave way to the search for 
full enjoyment of all the world can offer. 

A rational search into the history and 
literature of the past subje<ted many 
docwnents of the church to critical ex
amination. A school of historical criticism 
was started by Lorenzo Valla ( 1405-
1457), who exposed the falsity of the 
Donation of Constantine and denied 
the apostolic origin of the Apostle's 
Creed. All this inquiry and revival of 
human interests served to undermine 
the authority and influence of the 
Catholic Church. 

For about twO generations before the 
Protestant Reformation, the popes them
selves tried to enter into the spirit of the 
Renaissance and the popes of that time 
were marked by culture rather than 
religious faith. This naturally resulted 
in the papal court becoming even more 
worldly, and brought about an increased 
demand for a reformation of the church. 

"One very beneficial result of the 
Renaissance was the revived interest in 
the study of Hebrew and Greek. This 
promoted a better understanding of the 
Bible on which the great reformatory 
work of Luther, Zwingli, and Calv in 
was based. Without this preparation 
their work would not have been pos
sible" (Qualben, HiJtory of the Chrit· 
tum Church, p. 199) . 

Perhaps the most outstanding Renais
sance scholar was Desiderius Erasmus, 
who had been accused of "laying the 
egg that Luther hatched." He studied in 
several different European nations. Al
though he was primarily a Roman 
Catholic, yet his provocative satires of 
the clerical abuses of his time and his 
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appeal to return to the simplicity of 
original Christianity had a profound 
cffe<t on the educated classes of his time, 
and, through them, reached the masses 
of people. 

Erasmus was convinced that the Ra· 
man system was filled with superst ition 
and corruption. Yet he had no wish to 

break with Catholicism. He looked upon 
it, sentimentally, as the "mother" of 
society and the arts. And he was tOO 
intellectual to sympathize with the 
Luthetan revolt, the brutal excesses of 
which repelled him. 

"Hence neither side in the struggle 
that opened in the latter part of his life 
understood him, and his memory has 
been condemned by polemic writers, 
Protestant and Catholic. His own 
thought was that education. return to 

the sources of Christian truth, and flagel· 
lation of ignorance and immorality by 
merciless satire would bting the church 
to purity. To this end he labored" 
( Walker, A HiJ/o,y of the Ch,;uian 
Church, p. 329). 

Thus, we find that the humanists 
helped prepare the way for the Refor· 
mation. They discredited much of the 
Catholic theology. They encouraged men 
to study the Bible and early Christian 
writers from a new point of view. They 
helped release the minds of men from 
med ieval traditionalism, and began an 
era of independent scholarship and 
thinking centered around the desires and 
needs of man. 

With the rise of nationalism, the in
vention of printing and increased d is
tribution of knowledge, this intellec· 
tual movemenr would have eventually 
brought about tremendous changes in 
med ieval Catholicism and in the free
dom of the individual, even had there 
been no Luther, Zwingli, or Calvin. So 
when the Reformation did begin, it was 
helped to success by forces that were 
purely intellectual and often irreligious 
10 nature. 

Religious Abuses Calling 
For Refo rm 

The details of the degenerate morals 
and ecclesiastical corruptions in the 
period immediately preceding the Re
formation are so well known that they 
need only brief summarization and 
analysis here. But one vitally important 
question arises which is usually over-

looked or pushed aside. That is the 
fundamental question of whelher the 
paganized, radically changed and cor
rupted religio.political machine domi
nating the nations of Europe, called the 
Roman Catholic Church, was in actual 
fact the rightful and legitimate succes
sor of the original apostOlic church
the 0 1l t! true church Jesus Christ said 
He would build. 

For, as we shall later see, the Protes
tant churches, as a whole, base their 
claim of histOric unity with the apostolic 
church upon their direct descendancy 
from the Roman Catholic Church, their 
"mother" church. 

Was this church the Church Jesus 
built? Were its leaders and its members 
filled with and led by the Spirit of God? 
This is a vital point, for as the apostle 
Paul states: "'Now if any man have not 
the Spit it of Christ, he ;J none of hil' 
( Romans 8:9 ) . 

We can do no better than draw our 
conclusions from the statemenrs of 
recognized historians in this field. A 
direct comparison is made by Plummet: 
"And as soon as the revival of letters 
caused the contents of the New Testa
ment and the teaching of the Fathers 
to be known, it was seen that what 
passed for Christianity at the dose of the 
fifteenth cenrury was scarcely recog· 
nizable as such, when placed side by side 
with what we know of Christianity at 
the dose of the Apostolic Age" (The 
Continental Reformation, p. 11 ) . 

A picturesque and comprehensive 
description of this state of things as it 
affected the daily lives of the people is 
given by the noted histOrian D'Aubigne: 
"Let us now see what was the state of 
the Church previous to the Reformation. 
The nations of Christendom no longer 
looked to a holy and living God for the 
free gift of eternal life. To obtain it, 
they were obligated to have recourse 
to all the means that a superstitious, 
fearful, and alarmed imagination could 
devise. Heaven was filled with saints and 
mediators, whose duty it was ro solicit 
this mercy. Earth was filled with pious 
works, sacrifices, observances, and cere
monies, by which it was to be obtained" 
( History of the Reformation, p. 17), 

Christ was regarded as a Jlern juag,. 
He was prepared to condemn anyone 
who did not invoke the intercession of 
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the sa ints or resort to the papal indul
gences. 

Many intercessors appeared in Christ 's 
place. First was the Virgin Mary, like 
the Oiana of paganism, and then the 
saint5--whose numbers wefe continually 
augmented by the popes. 

Religious pilgrimages were prescribed 
as a penance for sin. There were almou 
as many religious resorts for pilgrims 
as there were mountains, forestS and 
valleys. On these pilgfimages, the people 
brought to the priests money and any
thing that had any value-fowls, ducks, 
geese, wax, straw, buuer and cheese. 

D'Aubigne continues : 'The bishops 
no longer preached, but they consecrated 
priests, bells, monks, churchet, chapels, 
images, books, and cemeteries; and all 
this brought in a large revenue. Bones, 
arms, and feet were preserved in gold 
and silver boxes; they were given OUt 
during mass for the faithfu l to kiss, and 
this tOO wu a ",urce of great profit . 

'''All that: people maintained that 
the pope, "sittirll u God in the temple 
of God," could not err, and they would 
not suHer any COntradiet ion:" 

It is relatrd that in the very church 
"" here Luthl'r preached, at Wittenberg, 
was shown a supposed fragml'nt of 
Noah's ark, a piece of wood from thl' 
cradll' of Jesus, some hair from the beard 
of St. ChristOpMr, and ninl'tern thou · 
sand other relics. 

These religious relics werl' hawked 
about the countryside and sold to the 
faithful for the spiritual merits they were 
supposed to benow. The wandering 
salesmen paid a percentag~ of their 
profits to the original owners of the 
relics. "The kingdom of heaven had 
disappeared, and in iu place a market 
of abominations had been opened upon 
earth" (O'Abigne, p. 17) . 

The Debauched Clers), 

If the members of this professing 
Christendom may be pareially excused, 
as many histOrians try to do, because of 
the prevailing ignorance and lack of 
ristn spiritual guidance, none of these 
newel carries any weight when applied 
to the higher derBY and to the popes 
themselves. For these men had every 
advantaae of edUCation and knowledge 
if they had rightly desired to take ad
vantage of these. 

The deplorable conuprion of the 
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Roman Church during the century JUSt 
before the Reformation is appalling. 
Many of the popes were no more than 
"respectable" gangsters. 

No rrtlce of the Holy Spirit of God is 
to be found in their words or aCtions. 
Yet they hetUied and r-epr-eunred what 
was supposed to be the only Church of 
God on earth! 

Regarding twO of these popes, 
Wharey states : "Sixtus IV had sixteen 
illegitimate children, whom he took spe
cial care to provide for and enrich. But 
of all the popes of this age, perhaps 
Roderic Borgia, who assumed the name 
of Alexander VI , excelled in wickedness. 
He has been called the Catiline of the 
popes; and the villainies, crimes, and 
enormities recorded of him, are so many 
anJ so great, that it must be certain that 
he was destitute, not only of all religion, 
but also of decency and shame" ( Chur,h 
HiJlo ry, p. 211-12 ) . 

It was a common practice in those 
times for the priests to pay the price 
of blackmail to their bishops fOr the 
illegal concubines with whom they 
shared their beds, and for each bastard 
child thus produced (O'Aubigne, p. 
18). The Roman religion no longer con
tained anything that would cause it to 
be estermed by those who were truly 
pious, and nearly the whole worship of 
God consisted in outward paganilCd 
ceremonies. Such sermons as were oc
casionally add ressed to the people were 
not only destitute of all taste and good 
sense, but were srufled with fables and 
nauseous fin ions (Mosheim, p. 547). 

Had God's True Church 
Become Corrupted? 

And yet, after themselves relating 
these accounts of the spiritual stench, 
utter depravity of morals, and total 
ignorance or disregard for all Christian 
truth and virtue that had Characterized 
the Roman church for many generations, 
these very PrOtestant writers attempt in 
the next breath to label this reprobate 
s),stem the "church of Christ"-the 
church Jesus said He would bu ild, the 
Spirit.filled body of which He is the 
lifling Head! ( Eph. 1:22 ) . 

Notice O'Aubigne's pitiful lament: 
"The evi l had spread through all ranlcs : 
'a Strong delusion' had been senc among 
men; the corruption of manners corre· 
spondtd with the corruption of faith . 
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A myStery of iniquity oppressed the 
enJlaved Chllr,h of Chri!t" ( HiJtory of 
the Reformation, p. 20 ) . 

Of the fact that a purifying and 
deaning up of this society was needed, 
there is no doubt. But of [he supposed 
fact that this lotally paganized system 
was the Church of God on earth there 
is great doubt . 

In faC t, the description of the true 
Church as given in the New Testament 
is in 10tal contradiction to the faith, 
practice and life of Roman Catholicism 
as it has exisrtd for hundreds of years! 

The inspired command of Peter to 

"repent and be baptized" (ACts 2:38) 
was replaced by the Roman injunction 
to "do penance"--<onfess and pay the 
priest. The apostolic way of life of JOlle 
and obedience to God's spiritual laws 
was replaced by a pattern of fear and a 
superstitious observance of special fasts, 
feasts and church fest ivals utterly for
eign to Christ and the early true Church. 

In place of the inspired form of 
church government instituted by Christ 
and carried on by the apostles, we find 
a corrupt hierarchy of priestly offices 
which are nm SO much as mentioned 
in the Bible. And over the whole cor
rupted system we find the Roman pope, 
"sitt ing as God In the temple of God" 
( 11 Thes. 2 :4 ), often disobedient him
self to all the laws of God and man, 
yet holding forth with authority as the 
"Vicar of Christ," and permitting and 
encouraging men to prostrate them
selves before him in a kind of worship 
that Peter and the other apostles would 
have feared to allow ( ActS 10 :25-26 ). 

Was this utterly debased religio. 
political system the legitimate descend
ant of the Church Jesus and the apos
des founded? Would a "reformation" 
of Ihi! foul system constitute a con· 
tinuation of the ttu~ Church? 

These are the really baJic questions 
that we n~ to consider. And let us not 
hide our eyes from the inescapable fact 
that it was dire"ly from (he Roman 
Catholic system that the Protestant 
churches have sprung. 

As we have now seen, there were 
political, economic, social, intellectual 
and religious factors throughout the na
tions of Europe which presaged a uni
versal upheaval. And political and fimm
tilll considerations played a very impor
tant part in the coming reformation. 
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When it came, what was its true signifi, 
cance in the overall plan and purport 
of the eternal God? 

Wa5 it a rccapruring of the "faith 
once delivered" to the sainu? We need 
to face this question squarely. 

In the next ins,allment, we will deal 
directly with the beginning of the Protes
tant Reformation under Martin Luther. 
Many of the hidden jam about wha, 
actually took place and wh)' are truly 
eye-opening! Be sure to read it ! 

T"~ PLA IN TRUTH Pa8c 23 
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The Plain Truth about the 
PROTESTANT Reformation 

Did Martin Luther lead the Protestant reformers to recapture the 
"faith once delivered"? The answers are SHOCKING! You need 

to understond the beginnings of modern Protestantism. 

PART IV 

M 
ILUONS of Pcmcslanc books, 

pamphlets and tracts boldly 
proclaim as the PemeSlan! 

foundation; "The BIBLE, the whole 
Bible. and nothing bur the Bible, is 
the religion of Protestants." 

In the first three installment! of chis 
seri~, we learned from tilt: Bible and 
the record of histOry that a remarkable 
change took place in nomi nal Christi
anity soon after the death of the orig inal 
aposdes. Pagan ceremonies, traditions 
and ideas were introduced into the pro
fessing Christian church. Later, we fou nd 
that during th~ "Dark" ag~s that fol
low~, th~ corruption and worldliness of 
the ruling Catholic Church led profess
ing Christians of that era TO superstit ious 
beliefs and observances that would have 
$hock~ Peter or Paul! 

We have asked : Was the Protestant 
movement a reformation o f God's true 
Church gone wrong? Did the PrOtestant 
refOrmers restore the "faith once deliv
er~ untO the sainu"? Was this move· 
ment inspired and guided by God's HOly 
Spiril? 00 the "fru its" prove this? 

N ow we will come di re<:t1y to the be
g inning of the actual Reformuion under 
Martin Luther. 

Lurher's Revolt Against Rome 

As we have seen, on the eve of the 
Reformation there were many com
plaints and abuses that called for re
form. T hose who were responsible for 
the spi ritual and muerial welfare of the 
people were content to preserve the 
StatUS quo because it served to their own 
enrichment and religious or political 
advantage. 

Yet the people cried OUt for fimm cul 
relief- for at least some measure of 
political freedom. And the yoke of re
lig;ONI oppreJlion laid heavily on the 
populace of Europe. 

by Rode rick C. MeredUn 

Some outstanding perlon<lflty was 
needed to sound the cry of alarm which 
would inev itably set off a univerSlI ex
plosion which had lon8 been smoulder
ing. Yet no ordinary leader, no matter 
what his ideals or personal brilliance, 
could fulfill this role. It would take 
someone who could identify hi~lf 

with the unspoken cravings o f the local 
princes, the middle classes, the peasants 
- who could uniq uely identify himself 
with their long-suffered grievances and 
so become a symbol of the universal 
urge for a complete revol ution in the 
religious, social, and political life of 
that day. 

Such a man was Martin Luther. 
The complete idemificuion of Luther 

with the Protestant Reformat ion, the 
uniqueness of his personality as its cen
ter and u Hying point, is auested to by 
all hisrorians. Fisher describes this cir· 
cumstance: "Unquestionably the hero of 
the Reformation was Locher. Without 
him and his powerful influence, other 
reformarory movements, even such as 
had an independent beginning, like that 
of Zwingle, might have failed of success 
.. Luther apart from the Reformation 

would cease to be Luther." ( The Refor. 
matio,l, p. 87). 

An understand ing of the basic facts 
concerning Luthdschildhood and youth
ful life is important as a background ro 
an adequate comprehensicn of his later 
beliefs and doctrines. 

Luther's Ea rly Life 

Man in Lmher was born at Eisleben, 
Germany, in 1483, the son o f a peasant. 
The family moved [0 Mansfield six 
months after Luther's birth, and h~ was 
brought up there in an atmosphere of 
austerity and disciplined virtue. 

An intimare gl impse is given into 
Luther's early home and school life in 

a recem work by Roland Bainton : "Lu
ther is reported to have said, 'My mother 
caned me for stealing a nut, until the 
blood came. Such strict d iscipline drove 
me 10 the mmUltery, although she meant 
it well. ' This saying is rei nforced by twO 
others: 'My father once whipped me so 
that 1 ran away and felt ugly toward 
him until he was at pains to win me 
back: (At school) '1 was caned in a 
single morning fifeeen times for nothing 
at all. 1 was required to d«line and con
jugate and hadn 't learned my lesson:" 
( Here I StAnd, p. 17). 

Even in these early glimpses, we can 
see a pattern of incidents that eventually 
led t uther to wam to elCape authority 
and any need for obedience. We need to 
understand his background of medieval 
Iuperrtition and feAr in order to fu lly 
understand his emphasis on faith Alo1le 
in later years. 

The atmosphere of Lmher's fa mily 
was decidedly that of rugged peasantry. 
But there was a strong religious feeling 
in the family, and his father, Han$, 
prayed ar the bedside of his son and his 
mother was known in the community 
as a very devout person. 

Yet many elements of old German 
paganism we- re blended with Christian 
mythology in the beliefs of the peasants. 
T he woods, they thought, were peopled 
by elves, gnomes, fairies, witches and 
other spi rits. Luther's own mother be
Jiev~ the-m capable of stealing ~ggs, 

milk, and butter. Luther himself retained 
many of these beliefs unti l his death. 
He once said : "In my native country on 
the top of a high mountain called the 
Pubelsberg is a lake intO wh ich if a stone 
be thrown a tempest will arise over the 
whole region because the waters are the 
abode o f captive demons" ( Bainton, p. 
19 ), H is e-arly Carholic relig ious life
was filled with scenes of steeples, spites, 
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cloisters, priests, monks of various or· 
ders, collections of relics, ringing of 
bells, proclaiming of indulgences. reli· 
gious processions, and supposed cures at 
shrines. In all these things, he had a 
normal religious upbringing for those 
days. 

At fifteen, Luther was sem to school 
at Eisenach, where his mother had rela· 
tives. As did many of the mhet poor 
students there, he was obliged to sing 
in the streets begging for bread. In 1501, 
Luther went to the University of Etfun, 
having agreed with his father to Sludy 
for a legal career. While still a student 
there, a number of spiritual crises upset 
Luther's course, and eventually redi· 
rected his entire life. 

Luther's Own Spiritual Upheaval 

Before relating the specific eVentS 
that led Lurher to depart from the ordi
nary life that his father had planned fOr 
him, it will be helpful to notice the effect 
that the normal religious training of 
that age had on youths in general. and 
on Lucher in parricular. 'There is JUSt 
one respect in which Luther appears co 
have been different from other youths 
of his time, namely, in that he was 
extraordinarily sensitive and subject to 
recurrent periods of exaltation and de
pression of spirit. This oscillation of 
mood plagued him throughout his life_ 
He restified that it began in his youth 
and that the depressions had ~n acute 
in the six months prior to his entry into 
the monastery" ( Bainton, p. 20 ) . 

We can sce that Luther had a very 
troubled mind indeed. This problem of 
moodiness-aggravated by a feeling of 
perpcrual glli/t which the Catholic doc· 
trines engendered-made Luther seek a 
type of emorional release from these 
inner conflicts. 

Bainton states : "The explanation lies 
rather in the tensions which medieval 
religion deliberately induced, playing al
ternately upon fear and hope. Hell was 
stoked, not because men lived in per
petual dread, but precisely because they 
did not, and in order to instill enough 
fear to drive them co the sacraments of 
the Church . If they were petrified with 
terror, purgatory was imroduced by way 
of mitigation as an intermediate place 
where those nOt bad enough for hell nor 
good enough for heaven might make 
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furt her expiation. If this alleviation 10' 

spired complacency, the temperature was 
advanced on purgarary, and then the 
pressure was again relaxed through in
dulgences" ( Here I StQnd, p. 21) . 

Thus, we can see that Luther's sensi
tivity was easily played upon by religious 
fears that had been inculcated since 
childhood. These fears were an integral 
part of the system which Luther eventu
ally came to abhor. 

Perhaps the first in a series of events, 
that led Luther gradually to his eventual 
role as a reformer, was a discovery he 
made when he was twenty years old and 
had already taken his Bachelor's degree. 
It happened that while he was looking 
one day at the books in the Effurt li· 
brary that he casually picked up a copy 
of the Latin Bible. This was the font time 
that he had ever held a copy of the 
Bible in his hands, and he was surprised 
at {he richnes.< of its contents and stud ied 
it eagerly ( Fisher, The Reformation, p. 
88 ). Although he had been for some 
time now engrossed in humanistic Stu
dies, on reading rhe Scriptures for the 
fi rst time on this and subsequent occa· 
sions the deep reJigioul a'lxielieJ that 
had affected him from a child returned 
and began ro occupy his thoughts. 

Thunder ~Htikes Luther 

Later, returning to Erful[ from a visit 
with his parents, a storm arose and a 
thunderbolt struck down Lutber and his 
companion. Luther quickly regained his 
feet, but was deeply moved when he dis· 
covered that his friend, Alexis, had been 
killed. Then and there, Luther deter
mined to make his peace with God, and 
he soon entered the Augustinian mon
astery at Erfutt to become a priest. 

In 1507, he was ordained ( 0 the 
priesthood, but his studies and spiritual 
exerc ises fai led to bring him rhe inward 
peace he so desperately sought. He was 
encouraged to study passages from the 
Scriptures and the church fathers, by 
Staupitz, the vicar of the order. But this 
study, although helpful, did not quiet 
the restlessness and inward torment of 
Luther. 

During this time, many were struck 
by the remarkable appearQn&e of Luther. 
In 1518, a contemporary said of him, 
"I could hardly look the man in the face, 
such a diabolical fi re darted Out of his 

eyes" (Hausser, The Pet';od of Ih. R.,· 
ormQlion, p. 8). 

Luther Felt Unable to Obey God 

Feeling a deep sense of personal i1l ' 
tuiequQ&y and l in, he set OUt to perform 
whatever good works were prescribed 
for the saving of his soul. And there 
were many such exercises recommended 
by the Catholicism of that day. "He 
fasted , sometimes three days on end 
without a crumb. The seasons of fast ing 
were more consoling to him tban those 
of feasting. Lent was more comforting 
than Easter. He laid upon himself vigils 
and prayers in excess of those stipulated 
by the rule. He cast off the blankets per· 
mitred him and well.nigh feOR himself 
to death. At times he was proud of his 
sanctity and would say, '1 have done 
nothing wrong today: Then misgivings 
would arise. 'Have you fasted enough? 
Are you poor enough?' He would then 
suip himself of all save that which de
cency required. He believed in later life 
that his austerities had done permanenl 
damage to his digestion" (Bainton, p. 
34). 

All Luthcr knew of Christ at this 
time was that He was a "stern judge" 
from whom he would like to flee. Under 
a feeling of utter condemnation, Luther 
persisted in afflicting his body and mind 
with the various religious exercises prac· 
[iced by the monks of his day ... 'If a 
monk ever won heaven by monkery; he 
has said, 'I would have found my way 
there also; all my convent comrades will 
bear witness to that'" ( Lindsay, Hiltory, 
p.427 ). 

Notice that these things all indicate 
Luther's strong attachment to the Roman 
church. He was parr and parcel with it, 
had been reared in it, steeped in irs doc· 
trines. And as is often the case in similar 
instances, when the break did come it 
was to be a violent one. 

"The trOuble was that he could not 
satisfy God at any point. Commenting 
in later life on the SermOn on the Mount, 
Luther gave search ing expression to his 
disillusionment. Referring to the pte
cepts of Jesus he said : This word is tOO 
high and tOO hard that anyone should 
fulfill it. This is proved, not merely by 
our Lord's word, but by our own experi
ence and fee ling. Take any upright man 
or woman . He will gel along very nicely 
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with thOK' who do nO[ provok(' him, buc 
1("[ som('()n(' proff('r only the slightest 
irritation and he will flare up in anger 

if not against friends, then against 
enemies. Flesh and blood cannot rise 
above it'" ( Baimon, p. H). 

Determining in his own mind that it 
is impoJIible for man w perform what 
God requir('s, Luther continued his 
search for an answ('r 10 his guilt corn· 
plex. Having been made a professor in 
the University of Wittenberg, which was 
operated in connection with the Augus· 
tinian monastery th('r(', h(' began to lec· 
tur(' on the episdes of Paul. 

He had hardly begun his ('xposition 
of th(' epistle to the Romans when his 
ey('s fastened on the passage, "rhe jUff 
,hall !ille by fairh" ( Romans I: 17). 
These words made a profound impres· 
sion on Luther, and he pondered thei r 
meaning at g reat length. 

His Disillusionment With 
the Papacy 

When Luther visited Rome at some 
time during this period , he ran about 
the city full of devotional ardor, att('mpt
ing ro $CCU r(' for himself the spiritual 
blessings that were offered by view ing 
various holy relics and doing penance 
at sacred shrines. While he did penance 
upon the stairs of Ihe so-called judg
ment $('at of Pilate, Ihe haunting lexl of 
Scripture again entered his mind-"the 
JUSt shall live by faith." 

Throughout Luther·s stay in Rome, 
disillusionments began to multiply in his 
mind as to the characler of the Roman 
church. He began to see what a corrupr 
and abominable system it had become. 
While officiating at several masses in 
Rome, he tr ied to ma intain the dignity 
and reverence which he fe lt this aCt ion 
required. But he was very disturbed at 
the frivolous and totally irreverem man
ner in which the Roman priests cele
brated the sacrament of the altar. 

D'Aubigne relates: '·On(' day when 
he was officiat ing he found that the 
priests at an adjoining altar had al ready 
repeated seven masses before he had 
finished one. ·Quick, qu ick! ' cried one 
of them, ·send our Lady back her Son;' 
making an impious allusion to the tran
substantiation of the bread into the body 
and blood of Jesus Christ. At another 
time Luther had only JUSt reached the 
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Gospel. when the priest at his side 
had already terminated the mass. 'Passa, 
passa! ' cried the laller to him, 'make 
haste! have done with it at once:" 

··His astonishmem was st ill greater, 
when he found in the dignirarieJ of rhe 
papacy what he had already observed in 
the inferior clergy. He had hoped better 
things of them·· ( HiJlory of rhe Refor
mario'J, p. 68). 

Returning home, he pondered over 
the scenes of the pious pilgrims in 
Rorn(' seeking salvation through various 
endeavors. And he shuddered as he re
called the frivol ity, the moral wretched· 
ness, and the lack of real spiritual knowl
edge in that dty-supposedly, '·the 
capital of Christendom:· The words of 
Paul returned to him again-··the JUSt 
shall live by faith." At laSI he fe lt that 
he could understand (hem. 

The Heart o f Luther\ Theology 

Fishe r relates Luth e r·s feel ing : 
.. Through the Gospel that righteous
ness is revealed which avails before God 
- by which He, out of grace and mere 
compassion, justifies us through faith ." 
'Here I fell at once; he says, 'that I u:as 
wholly born again and that I had en· 
tered Ihrough open doors into Paradise 
itself. That passage of Palli was truly to 

me the gate of Paradise: He saw Ihat 
Chrisl is not come as a lawgiver, but as 
a Savior; rhat love, nOI wrath or justice, 
is the motive in his mission and work ; 
Ihat the fo rgiveness of sins through Him 
i~ a free gift; that the relationship of the 
soul to H im, and through H im to the 
Father, which is expressed by the term 
failh , the responsive act of the soul to 
Ihe divine mercy, ir allrhaJ i, required. 
Th is method of reconciliation is withou t 
the works of the law·' ( The Reforma
rio'l, p. 91) . 

Now we see the central point of aB 
Luther·s theology. This doctrine of justi
ficarion became the cornerSlOne of all of 
Luther·s subsequent religious efforts. It 
alone had prol'ided him wirh a sense of 
release from his haUl/ring seme of guilt 
and fear of damnation . And, we may 
truly add, it gave him a way ",ou,ld the 
requirements of G"od's spirirual law
which Lurher felr he could nor kee~ 
and which he ultimately grew to hare. 

h is e\'ident that in all this thinking 
about law, Luther was substituting the 

Cathol ic idea of ritualist ic "works" and 
penances for the Ten Commandmenu 
of God. Obmud with the idea of get
ting around a need for any obedience, 
he began to fee l that faith alone is 
sufficient for salvation. 

The logical consequence of Luther·s 
new position demanded a clash with 
Rome. It was on the question of the 
sale of indulgences that his di reer op
pOSit ion to Orthodox Cathol ic doctrine 
was first made known. 

The DocHine of Indulgences 

After his return from Rome, Luther 
had resumed his teaching career in the 
Un iversity of Witlenberg, and continued 
in his study of the Scripture and in the 
development of his theory of justifica
tion and salvation. Through the en· 
couragement of his superior, Staupitz, 
he completed his work for his doctOr's 
degree so that he might !('place Staupitz 
by assum ing the chair of Bible at the 
univers ilY. In I') 12, he took the degree 
of Doctor of Divinity, and continued 
his teaching career. 

All rh(' whil(', his ideas on justifica 
tion were growing and developing. He 
wrore ; "I greatly longed to understand 
PauJ"s Epistle to the Romans and noth
ing stood in the way but that one expres
sion, ·the justice of God; because I took 
it to mean that justice whereby God is 
JUSt and deals justly in punishing the 
unjust. My situation was that, although 
an impeccable monk, I stood before God 
as a sinner troubled in conscience, and 
I had no confidence that my merit would 
assuage him. Therefore I did not love 
a JUSt and angry God, but rather hated 
and murmured agai"st him. Yet I clung 
to the dear Paul and had a great yearn· 
ing to know what he meant" ( Bainton, 
p. 49 ). 

Notice that Luther confessed that he 
bated God in the form of Lawgiver and 
Judge. True enough, his false Cathol ic 
concept o f obedience confused him as to 
the real spiritual issues at stake. He was 
like a man spiritually drunk-seeking 
his way OUt of an abyss. But in his men
ta l torment from Ca tholic teaching, he 
was also desperately determined to find 
a II-'ay around obedience, law and justice. 

Luther wrote : "Night and day I 
pondered until 1 saw the connection 
between the justice of God and the state-
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mem that ' the juSt shall live by his 
fa ith: T hen I grasped that the justice 
of God is that righteousness by which 
through grace and sheer mercy God 
justifies us through faith . Thereupon I 
felt myself to be reborn and to have 
gone through open doors into pa radise. 
The whole of Scripture took on a new 
meaning, and whereas before the ' jus· 
tice of God' had filled me with hate, 
now it became ro me inexpressibly sweet 
in greater lo\'e. This passage of Paul 
became to me a gate to hea\'en 
( Baimon, p. 49 ), 

Thus, we can see that with the in, 
creasing Stress Luther was putting on 
justification by faith alone, the Romish 
practice of selling j,ldlllgenur for sin 
would be particularly distasteful to him 
-and an abuse he would naturally want 
to a([ack. Since the mattet of indJllgenceJ 
was [ne immediate cause of Luther's 
break with Rome, it will be particularly 
helpful at this point 10 quote a scholarly 
description of this practice, and the 
exact wording of the indulgences. 

Descr ip tion o f Indulgences 

Wharey states: "indulgences, in the 
Romish church, are a remission of the 
punishment due 10 sin, gramed by the 
church, and supposed 10 save the sinner 
from putgatory. According to the doc
trine of the Romish church, all the good 
works of the saints, over and above those 
that were necessary for their own justi
fication, are deposited, together with the 
infinite merits of Jesus Christ, in an in
exhaustible treasury. The keys of this 
were committed {Q SI. Peter, and to his 
successors, the popes, who may open it 
at pleasure; and, by transferring a por
tion of this superabundant merit 10 any 
part icular person for a sum of money, 
may convey 10 him either the pardon 
of his own sins, or a release of anyone 
for whom he is interested, from the 
pains of purgarory. 

"Such indulgences were first invented 
in the e!e\'enth century, by Urban 11 , as 
a recompense ro those who went in 
person upon the glorious enterprise of 
conquering the Holy Land . They were 
afterwards gtanted to anyone who hired 
a sold ier fOr that purpose; and, in proc
ess of time, were beslOwed on such as 
gave money for accomplishing any pious 
work enjoined by the pope. The power 
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of granting indulgencu has been greatly 
abused in the church of Rome_ Pope Leo 
X., in order to carry on the magnificent 
structure of St . Peter's al Rome, pub, 
lished indu lgence~, and a plenary per
mission to all such as should contribute 
money towards it. Finding the project 
take, he granted to Albert, elector o f 
Menu, and archbishop of Magdeburg, 
the benefit of the indulgences of Saxony, 
and [he neigh boring pans, and farmed 
OUt those of other count ries to the 
highest bidders; who, to make the beSt 
of their bargain, procu red the ablest 
preachers to cry up the values of the 
ware. The form of these indulgences was 
as follows : 

,. 'May our Lord Jesus Christ have 
mercy upon {het:, and absolve thee by 
the merits of his mOSt holy passion. And 
i, by his authority, that o f his blessed 
apostles, Peter and Paul, and of the most 
holy pope, gral;;ed and committed to 
me in these parts, do absolve thee, first 
from all ecclesiastical censures, in what
ever manner they have been incurred; 
then from all thy sins, transgressions, 
and excesses, how enormous soever they 
may be; even from such as are reserved 
for the cognizance of the holy see, and 
as far as the keys of the holy church 
extend . I remit to you all pu nishment 
which you deserve in purgatory on 
their account; and 1 restOre you to the 
holy sacraments of the church, to the 
union of the faithful , and to the inno
cence and purity which you possessed 
at baptism; so that when you die, the 
gates of punishment shall be shut, and 
the gates o f paradise of delights shall 
be opened: and if you shall not die at 
present, this grace shall remain in full 
force when you are at the point of death. 
In the name of the Fat her, the Son, aod 
the Holy Ghost:" (Church History, 
p. 224-25.) 

The glowing descr iptions which the 
hawkers of indulgences gave of their 
benefit were sometimes almost incredi
ble. If a man, they said, should purchase 
leners of indulgence, his soul may rest 
assured of its salvation. "Lo," they said, 
"the heavens are open; if you emer nOt 
now, when will you enter ?" 

It was the great abJlJt o f this al ready 
abominable practice which led Martin 
Lurher to take a definite stand against 
Rome. He was, of course, correct in 

opposing this practice. Taking the Sfand 
he did, took cou rage. But the question 
we wish to consider is whether this led 
him to return to the "faith once deliv
ered," or simply to reject that parr of 
the Catholic t('aching which he could 
not agree with and to 5('t up in its place 
another purely hllman inspired eccle
siastical system which suited him. 

The Indulgence for St. Peter's 
in Rome 

In Luther's vicinity, the proclamation 
of the indu lgence to help rebuild St. 
Peter's in Rome was entrusted to a 
Dominican, Tetzel, an experienced ven 
dor. The indulgence was not actually 
offered in Luther's parish because the 
church could nOt introduce an indul
gence without the permission of the 
local authorities. In this case, the elector, 
Frederick the Wise, would not give his 
consent because he did not wish the 
indulgence of St . Peter 's to encroach 
upon the indulgences of .All Saints' 
Church at Wirtenberg ( Bainton, p. 57) , 

But Tetzel came so close that Luther', 
parishioners could go o\'er the border 
and return with some amazing conces· 
sions as a result of the high pressure 
sales campaigo Tetzel and his fellow 
hawkers were conducting. 

Luther was righteously indignant at 
this shameless imposition of the Pope, 
and his reformer's blood was roused, 
As the practice of the time, he drew 
up ninety-five theses for debate and 
nailed them to the door of the Castle 
Church at W iHenberg. This was on 
October ,I, 1517. 

Many of Luther's theses appealed to 
the desperate financia l straits of the 
German peasants, and indirectly ap
pealed to the papacy to StOP exacting 
mOre money from them. In his fifti erh 
proposition, Luther maintained: "Chris
tians must be taught that if the pope 
knew the exaCtions of the preachers 
of indulgences he would rather have St_ 
Peter's basilica reduced to ashes than 
built with the skin, flesh and bones of 
his sheep" ( Benenson, DocumenlJ of 
the ChriItian Church, p. 267) . 

In the heated d iscussions that fol
lowed, Luther declared: "The revenues 
of all Christendom are being sucked 
into this insatiabl~ basilica. The Ger· 
mans laugh at ca lling this the common 

Page 20 of 56



ueasur~ of Chrislendom. B~for~ long 
.11 I h~ churches, palaces, walls, and 
bridges of Rom~ will ~ buili OUI of 
our mon~y. First of all w~ should rear 
living templ~s, nm local churches, and 
only last of all St . Pelds, which is not 
he<:essary for us. W ~ G~rmans cannot 
attend St. Peter's. Better that il should 
nev~r ~ built than that our parochial 
churches should be despoiled" ( Bain· 
ton, p. 61 ). 

Luther 's politj(~l ~ppe~l to his fellow 
G~rmans is ~vid~nt in all the ~arly writ
ings on this subject. He does not argue 
from the spiritual principle of what is 
right or wrong before God, but primarily 
from the n~tiona/jJt;c altitud~ Ihat the 
money from indulgences should be spent 
on German r~ l igious cauS(s. 

Luthe!"s attack on the papal financial 
policy brought a ready agrffmem among 
the G~rmans who had long suffered 
from a S(nse of grievance againsr the 
Ita/un hierarchy-as they Often regard· 
ed it, Luther's olher poinl, that indul
g~nc~s w~re spiritually harmful to the 
recipient, and that th~ pope has no ab· 
solU!~ power over purgatory or th~ for· 
giv~ness of sins, also stirred up con· 
troversy. 

Although the average German was 
likely to fully understand only the d~· 

mand for financial r~l ief, only LU!hds 
connection of this popular grievance 
with the id~a of blasphemy against the 
m~rcy of God would have the appeal 
to creat~ a popular revolution. 

Luth~r rook no steps to spr~ad his 
th~ses among the people, But Others 
qui~dy translated th~m into G~rman 
and had th~m primed. Th~y soon be· 
cam~ th~ talk of all Germany, and 
Luther's career as a reformer had been 
launched ( Bainton, p. 62·63). 

Lurher's Fina l Br~ak With Rome 

When Lurher fitst POSted his thes~s, 
h~ did nm im~nd rhem fOr general dis· 
semination. But now thu rh~y had been 
distribU!ed, he stood by them in subs~· 

quem discussions and in tracts which 
h~ wrote in their defenc~. Although 
news of th~se developments rcavelled 
slowly, it was not long before the au· 
thorities in Rome knew that the grealer 
parr of Germany was laking sides with 
Lurh~f . 

An accusat ion was brought against 
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Luther at Rom~, and th~ pope commis· 
sioned Cardinal Caj~lan to represent 
him in talks with Luther. H~ was tOld 
10 uy 10 persuade Luth~r to give up 
any radical ideas-and to handle th~ 

affair with as li ttle distUrbance as pos· 
sible ( Hausser, p. 20 ). 

This he could not do, and Luth~r 

appealed from [h~ pope ill informed to 
the sam~ when bett~r inform~d . There· 
upon a second at tempt was made to 
k~ep Luther within the Roman fold. 

Carl Von Milin, a papal nuncio, was 
able to win LUlher's confid~nce and 
make an agreement for him 10 main
rain sil~nc~prov ided his enemies 
would also--until papal repre.sentativ~s 
had been able to look into Luther's new 
doc[r in~s. "And [hen," Luther said, "if 
I am conviCled of ~rror, I shall willingly 
r~tnCt it, and not weaken th~ power 
and glory of the holy Roman Church" 
( Hausser, p. 22 ), 

We notice that Luther uill regarded 
the Roman church as "holy"! It is im· 
porram to realize how Ihoroughly 
Jleeped in her philosophies and docuines 
Luth~r actually was. True, he ~ventually 
came 10 sharply disagree on sevenl 
points. But to th~ very ~nd, Manin 
Luther- born and reared a Roman 
CathOlic, and Catholic priesT by pro· 
fession-was lirerally latur~/ed with th~ 
conCeptS, dogmas and rrad idons which 
this church had accumulaled through 
the Middle Ages. 

As late as March 3, 15 19, Luth~f 

wrote the Pope : "Now, Most Holy 
Father, I proles[ before God and his 
cr~atures thal it has never been my 
purpose, nor is it now, to do oughT that 
might weaken or ov~rthrow th~ author· 
ity of Ihe Roman Church or thaT of 
your Holiness; nay, more, I con fess that 
the pow~r of [his church is above all 
Things; thal n04:hing in heaven or on 
earth is to be set before it, Jesus alone, 
[he Lord of all, ~xcepled" ( Alzog's 
Unill'rJ~1 HiIlor)" p. 195). 

Unless he were lying," this letter, 
Martin LUlher-even at this late date
feh that the Roman Calholic religion 
~'as the Itue Church of God on earth! 

Luther 's Course of Action 

BUI his truce with Rome nOI to speak 
OUI was to be shon ·Jived. Dr. John Eck, 
a theologian from L~ipzig, publicly chal· 

lenged Luth~r to debat~ on his new 
doctrin~s ( Hausser, p. 22) . So th~ bat· 
tie of words and pamphlets revived, 

In th~ d~bat~s, LUlh~r, as h~ always 
did, con fused jUJlifi'~tion and 1~/1I~ljon . 
He maintained thal faith ~lone-with· 
out any works-suffices for salvation. 
When confronted with confl icting $ tat~· 
m~ms from rhe Epistle of Jam~s, he 
c~lled in question Ihe ~ulhenticity of 
thiJ epiu}, ( Alzog, p, 196) , 

It is important ro realize thar not 
onc~, but m~n'f tim,s, Luther would 
challenge th~ authority of any book in 
the Bible which seem~d to disagre~ with 
his ide~s on iUJt;fic~/ion , W~ will d is· 
cuss Luther"s contradictory statements 
on Scriptur~ in a later chap[~r. 

Afler the L~ipzig debates, Or, Eck 
set out for Rome to warn Pope Leo X 
of the danger Luth~r was becoming to 
the Ca[holic Church in G~rmany. A 
papal bull was issued in 1520 condemn· 
ing Luther and forry-on~ of his propo
sit ions. He himself was 10 be excom
municated if he did nor retract within 
sixty days ( Alzog, p. 203), 

Fina l Br~ak with Rome 

BecauS( of Luther's populariry with 
both th~ common people and th~ no
bi lity, th~ papal bull was receiv~d with 
op~n r~pugnanc~ in G~rmany. Many 
declared that it was not necessary to 
obey it and Luther's protector, Fr~d~rick 
the Wise, openly d iKlaim~d obedience 
to [he bull. So Lurher then took the 
unheard of step of publicly burning the 
papal bull in the pr~s~nce of his f~llow 
monks, Ihe students, and the citizens of 
Wittenbetg ( Hausser, p. 27). 

This boJd step of mak ing a comp l~[e 
break with Rome dr~w the attention of 
the entire G~rman nation 10 Lu[her's 
cause. H~ quickly found politica/ Jllpport 
in the fri~ndly disposiTion of th~ ~leclOr 
and of the jurists who had a long Sta nd
ing grievance over rh~ interferenc~ of 
ecclesiastical COUrtS in civil affairs. He 
also found r~ady alli~s in th~ humanist 
scholars who were filled with nationalis· 
tic fervor and were r~ady 10 av~nge the 
indignities suffered by G~fmany under 
h alian and papal rule. They were ready 
la wrire with invectiv~ and sl[ir~and 
also to use theif swords ( Fisher, The 
Reform~tion, p. 102 ). 

Soon after these ev~n[$ , Luther made 
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a political appeal ro . the German no
bility for their backing. His challenge 
to the "glorious TeutOnic people" who 
were "born to be masters" had an elec
trifying effect on many of rhe German 
nobles and princes. But it was purely 
political, and this same type of appeal 
has more flxendy been used with suc
cess by German generals and dictators! 

Luther urged : POOr Germans 
that we are-we have been deceived! 
We were born to be masters, and we 
have been compelled to bow the head 
beneadl the yoke of our ryrams, and to 

become slaves. Name, titie, outward 
signs of royalty, we possess all these; 
force, power, right, libeny, all . these 
have gone over to the popes, who have 
robbed us of them. They get the kernel, 
we get the husk. It is time the 
glorious Teutonic people should cease 
to be the puppet of the Roman pontiff" 
( Benenson , DocumenlJ of Ihe Ch,.;/ · 
tian Chu,.ch, p. 278 ). 

From here on, it remained for Luther 
and his adherents to attempt to found 
a new religiONS s)'srem, embracing the 
doctrines Rowing from Luther's act ive 
pen. In future chapters, we will see if 
Lucher's system constituted a return co 
the failh, doctrine and praClice of Christ 
and the apostol ic Church. 

Th r PLAIN TRUTH 
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The Plain Truth about the 
PROTESTANT Reformation 

Was the Protestant movement a sincere attempt to restore New Testament 
Christianity? 00 the II fruitsll show that it wa s motivated and guided by God's 
Spirit? Read the startling TRUTH in this fifth instaliment of the series of articles 
based on Mr. Meredith's eye·opening book! 

W E HAVE already discussed the 

great apostasy which swept over 
the professing Christian Church 

after the days of the aposdes. PtJganilm 

- its ceremonies, crad itions and phi
losophies-was quickly introducd into 
the early Carholic Church. 

The documented story of utter cor
rupJion and debauchery in professing 
"Christendom" presents a startling con· 
trast to the beliefl, clIJlomJ and woy of 
life of the true Church in apostolic days. 
We found that men like Wydi f, Huss 
and Savonatola were mtJrl)'I'ed in trying 
to purg~ this wickedn~ss from the 
Catholic Church. 

Millions of the common people cri~d 
Out for relief from the political and 
financ ial tyranny of Rome, LaSt momh, 
we discussed Luther's unique identifica
tion with these fervent hopes of the 
masses. 
W~ have presented the documented 

evidence that Luther was oppressed with 
a sens~ of guilt in being unable to obey 
what he thought was God's will. T his 
led him to the point of adding a word 
to Romans I: 17 and teaching : "'T he 
JUSt shall live by faith alo'le." 

Beside$ revolting againSt the Catholic 
doctrine of indulgences, Luther rebelled 
against the need of any definite obedi
ence to the commands of God- relying 
now on "faith alone" for salvation. And 
in his r~be][ion against Rome, he made 
a political appeal to the German nobles 
for their backing, writing : ·'We were 
born to be masters. . It is time the 
glorious Teutonic people should cease 
to be the puppet of the Roman pontiff" 
(Benenson, Document! 0/ the Chri!lian 
Church, p. 278. 

T he Beginning of Lutheranism 

After his final break with Rome, 

by Roderick C. Meredith 

Luther began to cultivate a number of 
the leading nobles and prince$ to support 
h is cause. Without proper prOtection, 
he was a dead man-under the ban of 
the emperor and the pope. 

During his disputes with John Eck, 
and in his preaching, writing, and 
other reformatory labors, Luther had 
won the respect of a number of young 
humaniSlS of Germany. Among these 
were Ulrich von Hutten and francis 
von Sickingen. H utten seconded Luther's 
religious appeals by writing caustic 
pamphlets against the pope and higher 
clergy, And his fri~nd , Sicking~n, offered 
his castle to Luther as a plac~ of refug~ 
in case of emergency. 

Two other men were aids of Luther's 
work and were associated with him at 
the University of Wittenberg. T he first 
was Andrew Carlstadt. Luther 's senior in 
the divinity school, who had conferred 
on him th~ doCtor's degr~e. He was an 
ab l ~ theologian for those times, bur 
lacked Luther's personality and popular 
eloquence. He was regarded as somewhat 
imp~tuous and ohen wished to bring 
about a more complete reformation than 
did Luther. To Luther's dismay, he 
somerime$ put into praClice what Luther 
merely talked about, 

The other man who became absorbed 
in Luther's teaching was Phi lip Melanch
than, the professor o f Greek in the uni· 
v~rsity. He was only twenty-one years 
old at th~ tim~, but was scholarly, sen
sitive, and brilliant-already possessing 
a wid~ reputation for his ability. H is 
conversion to Luther's teaChing was no! 
because of any travail of spirit, but as a 
result of his enthusiastic agreement with 
Luth~r"s interpretation of the writings 
of Paul. 

These humanists, th~se theologians, 
the elector, fredet ick the Wise, and 

many other princes, nobles and scholars 
-all began to ally th~mselve$ with Lu
ther and his t~achings. To most of th~ 
princes and nobility, the motives w~re 
purely political and financial. They w~re 
tired of the domination and intrusion of 
the Italian papacy. Luther had becom~ a 
concrete symbol o f this long-felt rehel
lion. Under his lead~rship, they w~r~ 
united in a common bond 0/ hatred 
against the material pow~r of th~ Roman 
Catholic Church ( Alzog, p. 202). 

To the human ists, Luther became a 
champion who expressed in popular 
~Ioquence what th~y had wri{t~n about 
in witty, erudile books and pamphlets 
which were above th~ understanding of 
the average ma n. And his rel igious ap
peal gave depth and a positive m~aning 

to the attacks on the hi~rarchy which 
their satirical writi ngs had lacked. 
Though many did nOt understand his 
doctrine of grace, his spirit 0/ rebellion 
against Rome quickly spread. 

Thus, Luther became ov~rnight a 
champion of all GermQny in their vari
ous grievances against the papacy. A 
real movement had now begun, and the 
pope and new ~mperor, Charl~s th~ 

fifth, were to find that it was to grow 
into a conflagration with which they 
could not fully cope. 

Luther's Doctrinal Develop ment 

Luther's treatis~ entitled "To the 
Christian N obility of the German N a
tion," issued in 1520, had made him 
very popular with the German nobil ity, 
local au!horiti~s and peasantry, His 
practical proposals in it are briefly sum· 
marized by Walker : "Papal misgovern
ment, appointments, and taxation are to 
be curbed; burd~nsom~ office$ abolish~d; 
German ecclesiastical int~rests should be 
plac~d under a 'Primate of Germany'; 
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clerical marriage permitted; the hr tOo 
numerous holy days reduced in the in
terest of induStry and sobriety; beggary, 
including that of the mendicant orders, 
forbidden; brothels closed; luxury 
curbed; and theological education in 
the universities reformed. No wonder 
the effect of Luther's work was profound. 
He had voiced what earnest men had 
long been thinking" ( A Hirtory of the 
Christian Church, p. 345 ) . 

Later the same year, in his "Babylonian 
Captivity of the Church," Lurher at
tacked the sacramental practices of the 
Roman church. He denied the doctrine 
of transubstantiation, and said there 
are only twO real sacraments-baptism, 
and the Lord's Supper. He denied the 
scriptural validity of the other Roman 
sacraments - confirmation, matrimony, 
orders, and extreme unction, though he 
did say that penance has a certain sacra 
mental value as a return to the purity 
of baptism. 

It is remarkable that in rejecting 
transubstantiation, Luther declares the 
abrolute authorit y of Scripture in mat
ttrs of faith and practice. He states: 
"For that which is asserted withou{ {he 
authority of Scripture or of prOven rev
elation may be held as an opinion, but 
there is no obligation to believe it . 
Transubstantiation must be con
sidered as an invention of human 
reason, since it is based neither on 
Scripture nor sound reasoning. 
(Benenson, Documents, p. 280 ) . 

If Luther had only applied {his type 
of scriptural tes! to all of his doctrines, 
the world today might be a different 
type of place! For when he was charged 
with inserting !he word "sola'· (alone) 
into Romans 3:28, he haughtily replied: 
"Should your Pope give himself any use
less annoyance about the word sola, you 
may prompdy reply: It is the will of 
Dr. Martin Luther tha{ it should be so'· 
(Alzog , p. 199 ), And, we may add on 
good authority, no other reason for such 
unscriptural changes as {hese was ever 
given. When it came to Luther's own 
personal doctrinal convictions, Manin 
Luther was truly a felt- willed man. 

The Essence of Luther's Doctrine 

The essence of the gospel to Luther 
was forgivenell of f inr through a per· 
sonal, transforming faith in Jesus Chrisl. 
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He regarded this as the sole t ype of 
!fue religion (Walker, p . 346 ) . 

But Lucher totally negleCted the Bible 
tcaching on the kind of absolute repent
ance that must precede any forgiveness 
of sins. And his mind continued ro rebel 
against the necessity of obedience ro any 
kind of authority or law after one was 
forgiven by faith in Christ. He wrote: 
·· As many as believe in Christ, be they 
as numerous and wicked as may be, 
will be neither responsible for their 
works nor condemned on account of 
them"· And again : "Unbelief is the only 
sin man can be guilty of; whenever the 
name is applied ro other acts, it is a 
misnomer. ... ( Alzog, p. 199) . 

His third tractate of 1520, that "On 
Christian Liberty,"' aSSerts that a Chris
tian man is spiritually iUbject to no man 
01 to any law. He contended that since 
we are justified by faith alone, we are 
no longer under obligation ro keep the 
law of God. 

Here we see that Luther continued to 
stress this personal, emotional, and psy
chological experience of free forgiveneJJ 
as the cenual tenet of all his teaching. 
He had himself felt so oppressed by a 
sense of guilt while in the Roman 
church, thar he now felt compelled to 

cast aside all sense of law and a need 
for obedience. We will compare this 
reaching with Scripture in another place. 

Thus, Luther's doctrine was now corn· 
plete in its main outlines. Although he 
would later clarify himself on many 
smaller poims, the basic principles of 
Luther"s rheological system had now been 
es{ablished ( Walker, p . 346 ) . 

Lurher at Worms and at the Wa rrburg 

In 1521, Lucher was summoned ro 
appear before rhe Diet of Worms, and 
his friends warned him of his mortal 
danger. But the emperor had given him 
promise of a safe conducr, and he was 
determined to go even ··if there were 
as many devils in that city as there were 
tiles on its houses"· 

Before the Diet, Luther was imme
diately confronted with a row of his 
books and asked whether he would re
cant them or not . After a recess for 
consideration , he admirted that he might 
have spoken too strongly against per· 
sons, but would not recant any of the 
substance of what he had written unless 
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it could be disproved by Scripture or 
reason . He is reported to have closed 
with the words: "Here I stand; I can 
do naught else. God help me. Amen" 
( H urlbut, p. 153 ) . 

Returning home from Worms, Luther 
..vas seized by friendly hands and raken 
to Wartburg Castle, near Eisenach, 
where he was to remain in hiding for 
nearly a year. He had been put under 
the ban of the empire, and had Germany 
been ruled by a strong central authority 
Luther's career would have soon ended 
in martyrdom. But his vigorous and 
friendly territorial ruler, Frederkk the 
Wise, time and aga in proved to be 
Luther's salvation. From his secret re
treat at the Wartburg, tuther made his 
continuing activity felt by wriring many 
letters and pamphlets in favor of his 
cause which were sent all over Germany. 
But the most lasting fruit of rhe period 
was his rranslarion of the New TeSta
ment. This translation from rhe Greek 
text of Erasmus into German was a 
work of high literary value, and is re· 
garded as the foundation of the German 
written language ( Ha user. p. 60-61). 

··Few services greater than this trans
lation have ever been rendered to the 
development of the religious life of a 
nation. Nor, with all his deference to 
the Word of God, was Luther without 
his own canons of criricism. These were 
the relative clearness with which hiJ 
interpretation of rhe work of Christ 
and rhe method of salvation by faith 
is taught. Judged by these standards, he 
felr thar Hebrews, James, Jude, and 
Revelation were of inferior worth. Even 
in Scripture itself there were differences 
in value·· (Walker, p. 349). 

Thus we find that although Luther 
taught thar all true doctrine should be 
based on Scripture, when it came to 
interpreting S::ripture he had his own 
pet theories even as ro the relative 
worth of entire bookr of the Bible! And, 
as we shall see, he violently denounced 
those who did not agree with his doc
trinal theories. 

Continuing Reformation at 
Wiuenberg 

While Luther remained in sedusion 
at Wartburg, several of his associates 
conti nued the ecclesiastical revolution in 
Wittenberg. In many cases they carried 
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Out the very reforms that Luther had 
talked about-but had nor yet acted on. 

By October, 152 1, Luther's fellow 
monk, Gabriel Zwilling, was denounc
ing the mass and urging the abandon
ment of clerical vows. Many of the 
inmates of the Augustinian monastery 
of Winenberg soon renounced their 
profession, and Zwill ing was soon at
tacking the use of images. 

At Christmas, 152l, Carlstadt sum· 
moned the city to a celebration of the 
Lord·s Supper after the new fashion. 
He officiated in plain clothes, omitted 
all reference to sacrifice in the liturgy, 
offered both the bread and wine to the 
laity, and used the German language 
in conducting the sacrament ( Bainton, 
The Reformation of the Sixtee'lfh Cen
fury, p. 64 ). 

Auricular confession and the fasts 
were soon abandoned. Carlstadt taught 
that all ministers should marry and later, 
in 1522, took to himself a wife. 

The general excitement was increased 
by the arrival, in December of 152 1, of 
several radical "prophets·' from Zwickau. 
They claimed immediate divine inspira
tion, taught against infant baptism, and 
prophesied the speedy end of the world 
( Walker, p. 350 ). Melanchthon was up
set by all these events, and was tOO 
unsure of himself to affirm or deny these 
new teachings. 

Caristadt, however, was only trying to 
follow through on Lu/her'l appeal to 
return to Scriptural practices. It is, per
haps, unfortunate that the arrival of the 
Zwickau "prophets·' tainted the move
ment with radicalism for a time. These 
incidents were highly displeasing to the 
electOr, Frederick the Wise, and drew 
forth warning protests from other Ger
man princes. It is important co realize 
that Luther had to walk a narrow line 
to keep with the pleasure of these 
German princes who gave political, 
military and financial backing. 

And so, partly to avoid any further 
censure for radicalism from the German 
princes, and partly because of an evi
dent jea/oulY of Carllladf ( Orchard, p 
339), Luther was determined co rerurn 
to Wittenberg and again take charge 
of the reformacory movement. 

Carlstadt 's Reforms 

But let us first notice SOme of the 

Th~ PLA IN TRUTH 

changes Carlstadt was bringing about : 
·'Carlstadt renounced all clerical garb 
and, though a minister, dressed in a 
great gray cloak as a peasant. A sec
ond principle re·enforced this position, 
namely social equalitarianism. The doc· 
trine of the priesthood of all believers 
was taken so seriously that Caristadt 
would not be called DOCtor but only 
··Brother Andreas"· The desire which 
also aCtuated Luther to restore the pat· 
tern of early Ch,iItianity was carried 
further to include many Old Testament 
practices. The destruction of images 
was based on the Mosaic injunct ion, as 
was also the introduCtion of a str;(I 
sabbatariallilm. The enti,e program was 
alin] to the spi,it of Luther, who be
lieved that the earth is the Lord's and 
rhe fuJlness thereof, and any ponion 
may be used in the interests of religion'· 
( Bainton , T he Reformation of the Six· 
teenth Celltu,)', p. 65·66 ). Upon hearing 
of this new program, Lurher immed i
ately returned to Winenberg, gained the 
favor of the Elector and the town coun· 
cil, and banilhed CarJstadt from the city. 

The startling fact is here disclosed 
that Caristadt, although he m/wnder· 
Jlood JO me pOblll, was anempt ing to 

reinstate many of the practices of Ch,ilt 
and the apoltlel. Luther would haFe 
lIone of thil. He would sometimes talk 
about returning to Biblical Christianity, 
but he always rejeCted any real anempt 
to actually do so. 

Lurher's Alliance wi th the Princes 

After Lurher·s return from W illen
berg, he showed a decidedly comeTl'atille 
allitude in all things and rega ined his 
influence with the German princes. He 
was forced ro play polities muc h of the 
time because the success of the Lutheran 
movement was wholly dependent on 
their favor. 

The emperor was now kept busy by 
a great war with France for the control 
of Italy. Pope Leo X had d ied in Decem
ber 1521, and his successor was nor yet 
influenrial enough to curb Luther·s ac
tivities. Under rhese favorable circum
stances, it looked as if the Reformation 
might win the enri re German nation to 
its cause ( Hausser, p. 68-69). 

Many Lutheran congregations were 
now forming 10 various regions of 
Germany, and the problem of church 

orgallizatioll and gOllefnment was pre
sented . Without consulting the Bjble 
to find out what type of church govern
ment Chrill had instituted in H is church, 
Luther thought out a system of hil own. 
··Luther now was convinced that such 
associations of believers had full power 
to appoint and depose their pastOrs. He 
held, also, however, that the temporal 
rulers, as in the positions of chief power 
and responsibility in the Christian com
munity, had a prime duty ro further the 
Gospel. The experiences of the immed i
ate future, and the necessities of actual 
church organization within extensive 
territories, were IQ turn Luther from 
whatever sympathy he now had with 
this free·churchism to a strict depend
ence on the state·· ( Walker, p. 351 ) . 

Because of this very type of man
delliJed church gOllernmelJi, we find that 
the Lutheran church has been politically 
COlllrolled and almost wholly dependent 
on the state down to recenr times. But 
Luther"s efforts to keep the fallo r of 
the Germa'l pr/IICeJ, and his tendency 
to retain coulltleH ideas aid CUl loml 
brought over from the pagan Roman 
church-all this caused him to be con
sidered very ··conservative."· In fan , he 
d id nor depart from the Roman Catholic 
traditions in man)' ways. 

Luther decided that great freedom was 
permissible in the details of worship, 
as long as the ·Word of God· was kept 
central. The differenr Lutheran congre
gations soon developed a wide lIa,iety 
of usages in their services. Instead of 
Latin, the German language was in
creasingly used. t uther retained much 
of the Catholic form of the Mau, and 
issued one in German in 1526. He 
also retained the Catholic praCtice of 
collfeHion, though not as obligatory. 
'"Jud,ged by the development of the 
Rt:formation elsewhere, Luther·s attitude 
in manners of worship was strongly 
conservative, his prin::iple being that 
·what is not contrary to Scripture is for 
S~ripture and Scriprure for it." He there· 
fore refai'led much of Roman usage, 
such as the use of candlel, the crucifix. 
and the illustrat ive employment of pic
tllrn'· ( Walker, p. 352). 

A Rift in Luther's Party 

At this time, the first serious rifts 
among Luther"s followers began to ap· 
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pear. The fitSI d isaffection arose among 
Ihe humanists, whose leader, Erasmus. 
had very liule sympalhy with lUlher's 
doccrine of "justification by faith a/Op/e." 
He feared t~ results of a teaching which 
practically dep/ied the moral reJpomj. 
bi!;t}' of map/. And the stormy writings 
of l Ulher, coupled with tumultuous OU(· 
breaks in .several places, made him in
creasingly alarmed. 

In the aUTUmn of 1524, he began to 
challenge luther's denial of free will. 
This doctrine, which we will discuss 
more fully in a later 5«(ion, asserted 
thal in the fall of Adam, man's natu re 
had become so radically corrupted thal 
he was ip/capable of obe}ing God or of 
doing aP/)' truly good thing. 

Realizing the gross error of thi s doc· 
tr ine and others held by Luther, and 
fearful of the increasing decline of in
terest in education and in public morals 
wh ich seemed to accompany Lur~r's 

teaching, Erasmus formall}' broke with 
Luther ( Alzog. p. 226-227). 

Another rift in the movement oc
curred because of the dissatisfactiOn of 
some with the half-way measures Lurher 
was laking as a reformer. Many sin· 
cerd y wanted to get back [Q the pallern 
of New TeJlament Christianit)'. BUI 
Luther now seemed determined to pre· 
serve as many of the Rom ish practices 
and dOCtrines as he could without over· 
throwing his basic doctrines of justifi
cation by faith alone and rejection of 
the papal hierarchy and sacramental sys· 
tern. He no doubt fel! he must do this 
to keep the political backi" g of the 
German princes. 

It is true that the leaders of some of 
these movements became radicals. An 
example is Thomas Munzer, who at· 

tacked Romanists and Lutherans alike 
for their doctrines, claiming himself 10 

be directly impired, and leading his 
followers in ransacking and deslroying 
monasteries and breaking all images in 
Ihe churches (W alker, p. 353). 

Yet it seems certain that if luther 
had been willing to trUSt in God alone 
for his proteclion, instead of courting 
the favor of the human princes, he could 
have led the people to a complete break 
with lhe pagan Catholic s},stem, doc
trines, and customs. He would have 
found many thollsands of sincere men 
and women in Germany alone who 
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would have gladly followed. For the 
masses were already fed up with the 
Roman and feudal system and were 
ripe for a change. 

Here was a grand opportunity to 
effect a genuine restoration of apoJtolic 
Christia"il),. If Luther and his associ· 
ates had surrendered thei r wills com
pletely to God. asked H is guidance i" 
every phale of th is reSTora tion, and hon· 
csd}' followed the plain literal word of 
the teachings and practiceJ instituted by 
Christ and H is apostles, much of Ger
many would probably have followed. 

But such was "ot to be the casc. 
Luther's refusal to ca rry through a com
plete reformation left many sincere but 
uneduca ted peasants and townsmen to 
bl: the prey of unbalanced leaders who 
in many cases rcstOred some of the trlle 
apostolic practices LUlher had willingly 
ignored, bur who all tOO often mingled 
these with Ilrallge excesses of thei r own 
devising. 

The Peasants' War 

The situation JUSt described brought 
on the now infamous revolt of the Ger
man peasants. The way LUlher blundered 
in handli ng this situation caused by far 
the most serious separation from his 
movement. 

The German peasantry had been op
pressed fo r generations and their stale 
was one of increasing misery. The 
preaching and religious excitemem of 
Luther's reform movemem acted as a 
~park to goad them into the long.delayed 
actiOn of rising against thei r masters. 

·· In March 1525, the peasants PUt 
fort h tweh'e articles, demanding the 
right of each community to choose and 
depose its pastor, Ihat the great (ithes 
(or grain ) be used for Ihe support of 
the pastor and other community ex
penst:s, and the small ti thes abolished, 
that ser fdom be done away, reservations 
fo r huming restr icted. the use of the 
forests allowed to the poor. forced labot 
be regulated and duly paid , JUSt rents 
fixed, new laws no longer enacted, corn· 
mon lands restored to communities from 
which they had been taken. and pa}'
ments for inheritance to their masters 
abolished. To modern thinking these 
were moderate and reasonable requests. 
To that age they seemed revolutionary" 
( W alker, p. 354). 

November, 1958 

Alt hough many Protestant historians 
maintain that Luther had no part in 
the peasant uprising, it is a perversion 
of t rllth 10 deny the faCI that the peasants 
were simply pUlling into pn.ctice some 
of the principles of freedom cont~ined 

in Lllther'J OWtl writingJ. And there is 
no denying the facl that if Luther had 
not turned againSt them in their hour 
of need, countless thousands of lives 
would have been spared-and the eco
nomic slavery of the German peasantry 
would not have been prolonged (Haus
ser, p_ 102 ). 

Bur Lut her was suspicious of the un
educated peasam class-i n spite of the 
fact that his own family had belonged 
to it. And, more important, Luther had 
put his trUSt in the backing of Ihe 
princes, and was ever careful not to 
offend Ihem-although he did send them 
a tempered warn ing and a reminder of 
their responsibility in the expeaed out
break (Hausser, p. IO}) . 

Luther Ad vocates Violent Suppression 

Although Luther had long advocated 
the counsel of love and restraint, and 
knew well Christ's injunction to "love 
rour enem ies," his about-face in the 
matter of the peasant revolt is no less 
than astonishing_ Furthermore, the si tua
tion did not c~1l for Juch via/enc. as 
he advocaled-even had such a course 
been consistent with Chris{ ian principles. 

Unquestionably, there were faults on 
both sideS. But luther's ranting appeal 
to the princes to mercileJIly ultroy the 
peasants reveals a spirit as far remote 
from Ihe Spirir that dire<ted Jesus Christ 
as it would ~m possible to imagine. 

Henry C. Vedder paints an accurate 
picture of the ugly situation: 

"Though the peasantS had a good 
cause, they had not always adopted good 
me{hods. Most of them were ignorant, 
all were exasperated, and some were 
maddened by their wrongs. In their up
rising some outrages were committed; 
castles had been burned and plundered 
and ruthless oppressors had been slain. 
These deeds were now made the pretext 
for a retaliation whose cruelty has rarely 
been surpassed in history. It is computed 
b)' hislorians who have no motive to 
exaggerate, tha{ filII), ~ hundred Ihou
sand were killed before the fury of the 
pr inces and the knights was appeased. 
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"Foremost among those who urged 
them on was Lurher. h would seem that 
he had become alarmed by the persist< 
ence of those who had sought to make 
him and his teachings responsible for 
the peasant war. Hil hope Wa! in Ihe 
proleaion and palro'lage of Ihe priutes, 
to whom the plai n words he had spoken 
must have given deep offense. So in the 
midst of the uproar he sent to the press 
a second pamphlet, in which he lurned 
complelely abolll, and denounced the 
peasants as violently as he had before 
rebuked the prioces. 

,. "They cause uproar, outrageously rob 
and pillage monasteries and casdes not 
belonging to them. For this alone, as 
public highwaymen and murderers, the'}' 
deserve a twofold death of body and 
soul. It is right and lawful 10 sla'}' at 
the first opportunity a rebellious person, 
known as such, already under God and 
the emperor's ban. For a public rebel, 
every man is both judge and executioner. 
J USt as, when a fire starts, he who can 
extingu ish it first is the best fellow. 
Rebellion is not a vile murder, but like 
a great nre that kindles and devastates 
a country; hence uproar carries with 
it a land full of murder, bloodshed, 
makes widows and orphans, and destroys 
everything, like the greatest calamity. 
Therefore wholoever can should smile, 
strangle, and $lab, s«retly or publicly, 
and should remember that there is 
noth ing more poisonous, pernicious, and 
dev ilish than a rebellious man. Just as 
when One muSt slay a mad dog: fight 
him nOt and he will fight you, and a 
whole country with you . 

.. 'Let the civil power press on con· 
fidently and strike a~ long as it can move 
a muscle. For here is the advantage : 
the peasants have bad consciences and 
unlawful goods, and whenever a pearant 
il killed therefore he har Iou bod'}' 
and loul, and goer forever to the de"i/. 
Civil authority, however. has a dean 
conscience and lawful goods, and can 
say to God with all security of hea rt: 
'Behold, my God, thou hast appointed 
me prince or lord, of that I cannOt dOubt. 
and has entr usted me with the sword 
against evi l doers ( Rom. 13:4) . 
Therefore J will puniSh and smite as 
long as J can move a muscle; thou wilt 
judge and approve: ... Such wonderflll 
limer are these Ihal a prince can more 

The PLAIN TRUTH 

easil'}' win heaven b'}' Ihedding bloQd 
Iha" olherr with prayer''' ( Vedder, A 
Shorl History oJlhe Baplim, p. 173·4). 

Well may we ask ou rselves, "If these 
are the words of a reformer sent from 
God, then what is the measure of true 
religion?" Are these the words of a man 
di rected by ,he Holy Spirit of God ? Was 
the risen Christ using Ihir man to purify 
His "little flock"? 

By this cruel act of turning SO bit· 
terly against the peasants, Luther had 
gained greater esteem with the pro/ea· 
ing princer. But, even humanly speaking, 
the COil was great. From th is time forth, 
popular sympathy for his cause among 
the peasants of southern Germany was 
alienated. 

Erasmus rebuked Luther for his hypo. 
critical conduct in this sordid affair. He 
wrOte: "We are now gathering the fruit s 
of your teaching. You say indeed that 
the W ord of God should, of iTS nature, 
bear very different fruit. Well, in my 
op inion, that gready depends on the 
manner in wh ich it is preached. You 
disclaim any conncction with the in· 
surgents, while Ihe'}' regard you as their 
pareOl, and the author and expounder 
of their principles" ( Alz.og, p. 223). 

After this, it is easy to understand the 
peasants' lack of sympathy for the man 
who urged the princes to "Imite, stran · 
gle, and Jlab" them and their lo\'ed ones. 

The Di vision of Germany 

The bloody suppression of the peasant 
uprising now left the pri'lCl!r and the 
cities in complete control of Germany. 
Political alliances were now formed for 
or agains{ the Reformation. A league of 
CathOlics was organized by Duke Gcorge 
of Saxony and other Cathol ic princes 
who met at Oessau in July, 1925. An 
opposing Lutheran league was formed 
at Torga u. A renewal of the emperor's 
struggles-this time against an all iance 
of the pope and the French king- kept 
Charles V tOO occupied to interfere 
with the religiolls struggles in Germany 
( Walker, p . 3% ). 

At the Diet of Spi res, in 1526, a de· 
cree was made giving each German 
prince the righl 10 handle religiolll 
marrerl in his own terr itory- for the 
time bcing-as he fclt responsible to 

God . This act gave the Lutheran move
ment its first legal existence, and was 
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regarded as a triumph for the German 
rdormers. However, from this time 
forth Luther was tied to the apron 
strings o f his princely protectors. As we 
shall see, he was forced to employ com 
promiIe and deceil in order to continue 
in their good graces. Because of his 
own system, he was not allowed to 
preach the Word of God "without fear 
or favor. " He and the Protestant cause 
were inextricably bound up with the 
politics of this world . 

But the emperor was soon victorious 
over all his enem ies, and the princes 
were summoned to the Diet of Spires 
in I 529. T he Cathol ic party was now in 
the majority, and issued an edict which 
forbade the progress of the Reforma
tion in the States which had not accepted 
it, and g ranted full liberties in the re
formed territories to all who remained 
Catholics. 

To this unequal ruling the Elector of 
Saxony and several other princes made 
a formal prOtest. From that time the 
term ProteHanl was applied to the 
Lutheran party and to their doctr ines 
( Fisher, The Hinory of Ihe Chrinian 
Church, p. 304 ). 

From this rime the development of 
territorial churchel became an estab
lished policy. Germany was to be d ivided 
between [he Catholic territories in the 
south. and the PrOlestanu in the north. 

Now where a man lived often deter· 
mined his relig ion. And the spread of 
Lmheranism depended more on poli/ier 
than on prophets. 

In the next installment, we will dis
cuss the outcome-the "fruit"--of this 
eeligio·political movement. Then we will 
proceed with the exciting events in other 
phases o f the Reformation. To keep our 
perspect ive, we must always bear in 
mind these quest ions : Was this move· 
ment mo{i\'ated and guided by God's 
Holy Spirit ? Was it a genuine return to 
the "faith once delivered to the saints" ? 

For more of the answers, don't miss 
next month's gripping installment in this 
important series! 
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The Plain Truth about the 
PROTESTANT Reformation 

Did the Protestant reformers bring about a return to pure New 
Testament Christianity? Were the reformers led by Godls Holy 

Spirit? The TRUTH conta ined in this series is astonishing. 

PART VI 

SHOCKING and sobering rrUlhs have 
come to light in this series. We 
have learned that "Christendom" 

has undergone some radical changel 
since the lime of Jesus and His apostles. 

From authentic history, we have seen 
that pagan ceremonies and traditions 
were introduced imo the professing 
Christ ian church soon after the death 
of the original apostles. We found 
spiritual corruptio'I , power poliliCl and 
worldlineJl dominacing in the ruling 
Catholic Church during the "Dark" 

Ages. 
In recent insr311mems, the real FACTS 

about Luther's early life and frustrations 
- his rebellion against authority and the 
need lor obedience-have been dis
cussed. We have seen that naJi(maliJm 

and politicJ were the guiding forces in 
the Lutheran reformation. Last month, 
we discussed the painful episode of 
Luther's hypocritical involvement in the 
German peasant war and his ranting 
appe3l to the princes to "Jmite, Jlrallgle 
and Jlab" them in rhe name o f God. 

Now we will discuss rhe continued 
growth of Lutheranism, and his con
tinued reliance on princel and politio. 

The Gro wth of Lutheranism 

Divisions and scandals plagued the 
PrOtestant camp during Luther's later 
years. The armiel of princes and political 
pou/er might guarantee that the re· 
formed rel igion would be outwardly 
maintained in certain territOries. BUI 
they had no power to cleanse the fa ith 
and morals of subjects, nor were they 
able to make of one spirit the warring 
factions that rose within the P rOlestant 
movement. 

During these years began a Contro
versy between the German and Swiss 
reformers concerning the true meaning 
of Christ's institution of the Lord's 
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Supper, as it was now called. This con
test caused a laui'lg breach between the 
Lutheran and Reformed churches, which 
we will consider more fully in a later 
section. 

~Ieanwhile, in January, 1530, the 
emperor sent a call to the German 
princes for a Diet to meet in Augs
burg. He proposed that the friendly 
adjustment of rel igious differences 
should be the primary object of its 
meetings. 

The Protestants therefore prepared a 
comprehensive st:l.tement of their beliefs 
and of their criticisms of the Roman 
Dtholic doctrine and praClice. It was 
chiefly drawn up by Luther and Me
Ilnchthon, the latter doing most of the 
lctual construClion. 

The "Augsburg Confession," as it was 
called. is very important to understand. 
le is the official I1alemem of the position 
of the Lutheran Church, and has re· 
mained the basis of their docuines to 
this day. 

Let us nOtice a scholarly summary of 
the Lutheran position as set forth by 
Melanchthon (with Luther's advice) in 
this creed : "H is purpoJe was to show 
that the l..ntheram had deported ill '10 

vital and euelllial reJPect from the 
Catholic Church, or even from the 
Roman Church, 3S revelled in its earl ier 
writers. That agretmlelll is expressly 
affirmed, and many ancient heresies are 
carefully repudiated by name. On the 
Other hand, Zwinglian and Anabapt ist 
positions are energetically rejected. The 
sole authority of Scripture is "owh~e 
expressly asserted. The papacy is no
where categorically condemned. The 
uni \'ersal priesthood of believets is not 
mentioned. Ye! ; .... Ielanchrhon gave a 
thoroughly Protestant tone to the con
fession as a whole. Justificarion by faith 
is admirably defined. the PrOtestant 
notes of the church made evident; in-

vocation of saints, the mass, denial of 
the cup, monastic vows, and prescribed 
fasting rejected" (Wal ker, p. }72). 

PrOtestants Acknowledge Their 
Unity with Roman System 

Notice fi rst of all that this Confession 
affirms the unslY of the Lurherans with 
the Roman Catholic Church. Stress is 
given to the fact that Protestant and 
Catholic are essentially o'le church-one 
IYlIem of belief. 

Reference to the sole authority of the 
Scriptures is by rh is time omitled. T he 
PrOtestant doctrines of justification by 
faith alone and rejection of the Catholic 
sacramental system are the only reid 
pOillll of dsfJere'lce. 

Instead of advocating a return {o the 
belief and faith and prflctice of Jesus 
Christ and {he true apostolic church 
founded by H im, the reformers now 
stress the UllilY of Protestantism with 
the pagan philosophies, beliefs and 
practices of the c01'rupred Roman efltho· 
lic l]ltem. 

As we have seen, the Romish chu rch 
had now strayed aJ far from the teach· 
ingJ and practiceJ of Chr,Il and the 
aportlel al would Je811l poslible. Yet, 
time and again, we will see the Protes
tants stressing {heir "unity" with this 
reprobate system. 

In spite of the conciliatOry tOnt of 
this Confession, it was rejected by 
Charles V and the Catholic dominated 
Diet. They ordered the complete res
[Oration of the Catholic fai! h ~nding 
a general cou ncil wi thin a year ( Haw
ser, p . 1B). 

Luther Now Urges War 

Fearing punitive measures and the 
loss of church property which the] 
had Jl?ized, eleven cities unired with 
eight Protestant princes in formi ng the 
Schmalkaldic League as a defense against 
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the emperor ( Alzog's Un;vefJal HiJlory, 
p. 240·241 ) . It is interesting to nme at 
this juncture that Luther once again 
changed hif policy for the sake of ex· 
pediency. 

He had formerly held, with Scripture 
( Romans 13)' that it was a fin to op
pose the emperor or any legally con
stitUled authority ( Walker, p. 375). 

But now he urged them to employ 
violence to defend his doctr ines. ''The 
Protestant princes, together with certain 
imperial cities of South Germany, united 
in the League of Smalcald to resist the 
arbitrary proceedings of the emperor in 
his efforts to crush OUt the new opinions. 
[Nlher, who had hilherlo oppoud a 
relorl 10 arms, now declared that Chris
tians were bound to defend their princes 
when unlawfully assaulted. The league 
strengthened itself by an alliance with 
France, Denmark, and the Dukes of 
Bavaria. The territories of the emperor 
were again threatened by an irruption 
of the T urks under Soliman. Under 
these circumstances, it was impossible 
to carry OUt the measures of repression 
which had been resolved upon at Augs· 
burg. Accordingly, the peace of N urem
berg was concluded in 1532, which 
provided that religious affai rs should be 
left as they were unti l they could be 
arranged by a new diet or a general 
council" ( fi sher, The HiJlory of Ihe 
Chrillian ChJlrch, p. 305-6). 

From the peace of Nuremberg. the 
sitUation of the Protestant terri tories 
remained substantially the same for 
several years. But many enlightening 
events took place within Luther's camp 
as the "fruits" of his teaching became 
more apparent. And in many cases, 
Luther's resort to an immoral IUI as 
being "'expedient"' to his cause is to be 
observed. 

Luther Condones Bigamy 

Perhaps the most outstanding exam
ple of Luther"s willingness to altet' hi! 
lIandardJ in order to accommodate his 
princely protectors is the well known 
case of the Landgrave of Hesse. His 
constant adulteries made him anx ious 
as to his salvation, and he began to 

reason that perhaps a second marriage 
to a more attract ive wife would be the 
solution to his problems. He appealed 
to the Old Testament example of this. 
H is reasoning was strengthened by his 
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acquaintance with an attractive seven· 
teen-year-old daughter of a lady in his 
sister 's court. 

It will be helpful at this point to in
clude extracts from a complete account 
of this maner by Michelet. In it, we 
fi nd quOted the direct answer of Luther 
and his associates to the Landgrave's 
application: 

"The most warlike amongst the prot
estant chiefs, the impetUOUS and choleric 
landgrave of Hesse, caused. it to be rep
resented to luther, that the Ilale of hil 
health reqJlired him la cohabil with 
more Ihan one wife. The instructions 
given 10 Bucerus for negotiating this 
matter with the theologians o f Wittem· 
berg offer a curious mixture of sensu
ality, or religious apprehensions, and of 
daring frankness. 

'"The application of the landgrave of 
Hesse occasioned extreme embarraJJ
menl to Luther. The whole of the theolo
gians at Wittemberg assembled on the 
occasion, to frame a reply. in which 
they determined upon effecting a com
promiJe with the prince. They acceded 
10 hiJ reqlleJt for permilsion 10 take a 
second wife, but upon conditiOn that 
she should not be publicly recogn ized. 
"Your highness: they state in their an
swer, ·will. of your own accord, readily 
suggest to yourself the difference which 
c:xists between laying down a law to be 
universally promulgated, and one to 

serve a privale and Jl rgenl ~xigency. 

We cannot publicly introduce or give 
our sanction, as by a law, to a permission 
for marrying a plurality o f wives. W e 
implore your highness 10 reflect upon 
the danger in which that man would 
be placed who should be convicted of 
having introduced into Germany a law 
such as this, whereby d ivisions would 
be instantly created amongst fami lies, 
and a series of eternal law-suits arise. 
Your highness is of a frail comlitlllion; 
rou sleep little, and it is requisite to 
adopt very great precaJltionJ in YOllr 
cale. The great Scanderbeg frequently 
exhorted his soldiers to observe chastity, 
telling them that nothing was so detr i
mental 10 their pursuit as the pleasures 
of love. May it please your highness 
to examine seriously the various con
siderations involved in this matter; the 
scandal, the labours, the cares. the grief, 
and weakness, which, as has been shOWn 
to you, ate involved in it. If, however, 
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your highness is utterly determined upon 
marrying a second wife, we are of opin· 
ion that it ought to be done Jecrelly. 
Signed and sealed at Wittemberg, after 
[he feast of Saint Nicholas, in the year 
1539.-Martin Luther, Philip Me!anc
than, Martin Bucer, Antony Corvin. 
Adam John Len ing. Lustin Wintferr, 
Dyonisius Melanther' '" ( Michelet, The 
Life of [lIther, p. 25 1, 253 ) . 

Luther's counsel to make a "secret 
sin" of this matter was to go unheeded. 
H is relpomibilily for advising the Land
grave to br~ak God'l law was now to 

exaCt its penalty. When the news began 
to leak OUt, Luther now adv ised the 
Landgrave to break anolher of God's 
commandments.' 

Now Luther Counsels a Lie 

'"Though an attempt was made to 
keep the affair private, that soon proved 
impossible. Luther could only advise 
'a good StrOng lie'; but Philip was manly 
enough to declare : 'r will not lie' " 
( Walker. p. 378) . 

The scandal resulting from this epi
sode did great damage to the Protestant 
cause. Thoughtfu l men were beginning 
to wonder where Luther's doctrine of 
"grace alone" might lead. 

But the main point to remember is 
that Martin Luther-p rofessing to be a 
servant of God-had knowingly and d,
liberaleiy advocated that a man should 
break two of God's commandmentS. 

In the meantime, the deterioration of 
morals continued through all classes of 
Protestant society. "'The p rotestantS had 
already begun to relax in the severity of 
their demeanor and practice. They re
opened the houses where debaucheries 
were WOnt to be carried on. 'Better,' 
observed Luther, 'wou ld it have been 
that the devil had never been banished, 
than that he should return in seven
fold strength' (t3 September, 1540 )" 
( Michelet, p . 25~). 

Luther's Death 

T he course of Protestantism was now 
firmly in the hands of the Lutheran 
prinClJ, and. with constant threats from 
the Catholic League. they continued to 
hoJd on to the ground gained thus far . 

The Catholic Council of T rent opened 
in 154~. W ith var ious interruptions for 
war, It was to continue to meet in it
regular sessions unti l 1 ~63. Its purpose 
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was mainly to investigate and dear up 
some of the abuses which had led [Q the 
Reformation. The result was a conserva
tive reformation within the Catholic 
Church, but along strictly Roman lines, 
of course. 

Soon after this Counci! began its 
sessions, and at a time when the em
peror had made peace with th~ Turks 
and his other enemies and now seemed 
ready for a fresh assault against the Prot
estant princes, Luther made a trip [Q 

Eisleben, his birthplace. 
In view of the subsequent history of 

Germany, it will be well to note that 
Luther's final Sermon was a railing at
tack against the Jewish people. He seems 
[Q have been possessed with the same 
vicious hatred and jealoulY of the Jews 
as later characterized the rule of Adolph 
Hitler. 

Alzog describes this tendency : "As
cending the pulpit of SI. Andrew's 
Church, in Eisleben, for the last time, 
Luther once more called down the ven
geance of heaven upon the Jews, a race 
of people whom he had so unjustly and 
virulently assailed in his earlier writings, 
that his followers after his death were 
confused at the very mentiOn of his 
malignant denunciations. In his first 
pamphlet against them, he called upon 
Chri stians to take the Bible from them, 
to burn their books and synagogues 
with pitch and brimstOne, and to forbid 
their worship under penalty of death; 
and in his second, entitled 'Of Shem 
Hamphoras,' he describes them at the 
very outset as 'young devils doomed to 
hell: who should be driven out of the 
country" (U niverJaf History, p. 271). 

Thus, when we read of the atrocities 
committed against the Jews by Hitler's 
Third Reich, we may be reminded that 
this has been a tendency among many 
German zealots and was remarkably 
displayed in the founder of German 
Protestantism. 

Luther himself was unhappy and 
wretched duri ng his last months. Dis
turbed by the terrible state of morality 
to which his dOCtrine of faith alone had 
brought the inhabitants of Winenberg, 
he wrote his wife in July, 1845, "Let 
us go out from this Sodom" (Alzog, 
p. 270). 

"It was while prospects were thus 
darkening that LUfher di,d on a visit 
to Eisleben, the tOwn in which he was 
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born, on February 18, 154G, in conse· 
quence of an attack of heart-diJeaJe or 
apoplexy. His last years had been far 
from happy. His health had long been 
wretched. The quarrels of the reformers, 
to which he had contributed his full 
share, distressed him. Above all, the 
failure of the pure preaching of justifi
cation by faith alone greatly to transform 
the social, civic, and political life about 
him grieved him" (Walker, p. 379). 

Thus it was even apparent to Luther 
that his doctrines had in large measure 
failed 10 cause men to lead lives more 
consistent with spiritual principleJ. He 
often had periods of despondency, in his 
last years, when he seriously wondered 
if he were not dragging many souls with 
him to eternal condemnation ( Plummet, 
The Comirmilal Reformation, p. 132). 

After Luther's death, the PrOteStant 
princes suffered a military defeat at the 
battle of Muhlberg. in 1547. The em· 
peror granted an imerim, which was 
essentially a victory for the Catholics, 
until another session of the Council of 
Trent could be called. 

The Reformation Settlement 

But in 1554, the Lutheran prince 
Maurice of Saxony united with Henry 
11 of France to infliCt a crushing defeat 
on Charles V. The Lutherans now de· 
manded full rdigious freedom and the 
right to keep all ecclesiaJtical property 
Jeized thlli far ( Alzog, p. 279·280). 

A compromise was finally reached, 
called the Peace of Augsburg, in Sep· 
t(~mber, 1555. Ir permitted each prince 
to determine whether Catholicism or 
LUlheranism should be professed in his 
terriwry. No choice was given his sub· 
jects. 

A!i ecclesiastical properties seized ~. 
fore 1552 were w be retained by the 
Lutherans; all seizu res since that time 
were to be retUrned. 

Only Catholicism and Lutheranism 
( as defined in the Augsburg Confession ) 
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were permitted in Germany. All other 
deviationists were re continue to be 
punished as "heretics" ( Walker, p. 382), 

Therefore, in 1555, rhe division of 
Germany between Catholic and Lutheran 
was made permanenr. In after years, the 
mOSt serious challenge to this state of 
things was made in the Thirty Years' 
War ( IGI8·1648). In the course of 
this terrible war, between the princes 
of the Catholic League and those of 
the Protes/anl Union, nearly hlllf the 
population of Germany is said to have 
periShed by the sword, famine, or the 
plague. But, by the Peace of Westphalia, 
it finally ended in relatively the same 
religious division of Germany as had 
been decided upon in the "Peace of 
Augsburg." 

Thus, religious hatred, political divi· 
sion, and unceasing war continued to 
follow in the wake of the Lutheran 
reform. The decline in public morals 
was also a noticeable factor, which we 
shall consider later. 

The political and religious al/iance of 
LUlher with the German princes placed 
the destiny of his cause in their hands 
from the first . And this religious patri. 
otism, in turn, prepared the way for the 
Jlrong national slale in Germany-a 
state which has since bathed much of the 
world in blood under Kaiser Wilhelm 11 
and Adolph Hider. 

Before analyzing the dOCtrines and 
practices of the Lutheran movement and 
the ul!imate remll of this religious up· 
heaval, we will first recount the course 
of the Reformation in other lands. 

Since all authorities agree that the 
"prime mover" in the Protestant camp 
was Luther himself, and that the Re
formation as a whole was activated more 
from this source than any other, we will 
only OUlline its course in Sw itzerland, 
France, England, and other lands. 

LeSt we lose our perJpeClive in the 
maze of historical events, places and 
personalities, let us again ask ourselves: 
Was the Protestant Rdormation a move
ment aClivaled of aposrolic Christianity? 
Were its "fruits" the result of the Holy 
Spirit's operation? 

Bearing these points in mind, the 
hisrorica! answers should be abundanti), 
clear. 

Don't miss nc:xt month's installment 
about the dramatic events which be
gan the Reformation in Switzerland. 
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The Plain Truth about the 
PROTESTANT Reformation 

Did the early Reformers actually return to the IIfa ith once 
delivered to the saints"? Here is startling TRUTH about the 

beginn ings of modern Protestantisml 

I N THIS shocking series of anicles, we 
have learned from the Bible and 
the re<"ord of history how pagan

;Jm ellrly came into the professing Chris
tian Church. We have discussed the 
cO""Plicm and spiritual depravity which 
permeated the Catholic Church during 
the Middle Ages. 

The stan ling facts of history have re
veiled how Martin Luthec's doctrine of 
"faith alone" led 10 spiritual decay in 
many areas. They have shown how 
Luthec's political involvement with the 
German princes led him to condone 
bigamy and urge the nobles 10 ft1mite, 

Jtrangle and Jlab, secretly or publicly" 
their peasants in the infamous Peasam's 
War. Even at the end of his life, we 
nOted Lurher"s ranting attack against 
the Jews--a prelude to their persecution 
by Hitler's Third Reich. 

Throughout, we have asked: Was the 
Protestant movement a genuine "refor· 
malion" of the one true Church which 
Jesus promised to build? ( Mat. 16: 18). 
Was it a sincere, Spirit.led return to 

the "faith once delivered to the saints?" 
Now we shall continue this revealing 

analysis of the Reformation with the 
dramatic Story of its p rogress in Swit· 
zerland. We shaH first consider the man 
who began the reform movement in 
that land. He is little known to most 
modern church·goers, yet he has exerted 
a powerful influence on the beliefs and 
practices many Protestam churches hold 
to this day. His name is Ulrich Zwingli. 

The Zwinglian Reform 

During the early years of the Lu· 
theran reform, a movemem which was 
similar in many respects began in 
Switzerland. The guiding force of this 
movement in its early stages was 
Vlnch ZwingH. 

Zwingli was born in 1484 in the 
mountain village of Wildhaus and was a 

by Roderick C. Mered ith 

bright student from his youth. He 
studied at the University of Vienna and 
then went to Base!. He became absorbed 
in humanism, and later began srudying 
the Greek Testament publ ished. by Eras· 
mus. From this, he copied with his own 
hand the episdes of Paul that he might 
commit them to memory. 

In addition to his scholarly interestS, 
Zwingli was also a %ealOIl! patriot and 
wished. to reform the corrupt !ocial and 
political life of his coumry. Bribes and 
ecclesiastical positions were commonly 
offered influential Swiss to gain their 
~ple as allies in fight ing the battles 
of the pope or of the French king 
( Hausser, p. 127·128). 

After receiving his master's degree at 
the University of Basel, Zwingli was 
appointed. as a parish priest through the 
influence of his uncle. He himself re· 
ceived for a time a pension from the 
pope by consenting to the mercenary 
hiring of Swiss youths as soldiers in 
the pope's army ( Walker, p. 360 ). 

He was finally led to denounce this 
practice of mercenary hi ring because of 
vigorous French activities to this end 
in his own parish. Zwingli then was 
able to effect a transfer of his activities 
to the famous pilgrim shrine of Ein· 
siedeln, which greatly enlarged his in· 
fluence and reputation. 

Zwingli's Doctrinal Development 

Ouring this time Zwingli was led ro 
see the futility of the superstitious pil· 
grimages made each year to the re
ligious shrines in Einsiedeln, and was 
led to preach against one Samson, a 
seller of indulgenCe!. 

He also continued at this time his 
study of Scripture and began to develOp 
a doctrine of jUltijication similar (Q 

Luther"s. He remembered some of the 
humanist lectures he had heard in the 
un iversity exposing the worthlessness 

of indulgences, and affirming the death 
of Christ as the only p tice of forgiveness. 
He began to feel that Scripture was the 
only authority and, through its study, de
veloped many pointS which came 01.1( 
in his later teaching. 

In 1518, Zwingli was transferred. to 
the cathedral church of Zurich. He 
now refused his papal pension, and op
posed all foreign entanglements of the 
Swiss. It was not: unt il 1522 that Zwingii 
definitely broke with Rome. Some of 
his parishioners broke the lenten fast, 
citing Zwingli's doctrine of the sole 
authority of the Scriptures ( Hausser, 
p. 132) . 

Zwingli now preached and published 
in their defense, and the bishop of Con
stance sent a commission to put down 
the innovations. Zwingli now appealed 
to the civil allthon tje!, and the Zurich 
burgomaster eventually ruled. that only 
those things taught in Scriprute were to 
be preached.. Thus the road was open for 
a religiolll and political revolution. 

Rapid Changes Occur 

News of the Reformation iD Ger
many under Luther had now reached 
most of Switzerland, and rhis was an 
additional encouragement to their awe. 
Many of Luther's writings were aUo 
being distributed among the German 
speaking Swiss, and his dOCtrine of 
jMltijication by faith alone was now 
widely understood ( Fisher, The R,for· 
mation, p. 147). 

But, as we shall see, wich the aid of 
the civil allthCffitiel who were already 
fed. up with Roman tyranny, Zwiogii 
was able to bring about an even grelll" 
change than had Luther. 

'·Zwingli believed thac the uiti1lUlle 
allthority was the Christian community, 
and that the exercise of that authority 
was through the duly constituted. orgaos 
of civil government acting in accord· 
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ance with the Scriptures. Only that 
which the Bible commands, or for which 
distinct authorization can be found in 
its pages, is binding or allowable" 
(Walker, p. 361) . 

Bcause of his mong belief that the 
Bible ought to be the complete guide 
in doctrine and practice, Zwingli went 
much further than Luther in his reform. 
His attitude toward the heathen cere
monies and feasts that had crept into 
the Catholic Church was much mOre 
strict than that of Luther. "While Luther 
was disposed to leave untouched what 
the Bible did nOt prohibit, Zwingli was 
more inclined to reject what the Bible 
did nOt enjoin" (Fisher, The Reforma
tion, p. 145). 

Zwingli now began the process of 
getting cantonal government officials to 
back his teaching. He arranged for a 
public debate on sixty-seven articles, 
involving the Catholic doctrines on the 
mass, good works, intercession of saints, 
monastic vows, and the existence of 
purgatory. The Bible was to be the 
authority on which the discussion was 
to be based. "In the resulting debate the 
goverrunent declared Zwingli the victor, 
in that it affirmed that he had not been 
conviCted of heresy, and directed that he 
should continue his preaching. It was 
an indorsement of his teaching" (Walk
er, p, 362). 

Many changes now took place. The 
priests and nuns began to marry. Im
ages, relics, and organs were done away. 
The confiscation of ecc/esia!tica/ prop· 
ertier by the State began in 1524. 
Zwingli himself married in this year 
a woman with whom he had lived since 
1522, not without consider"ble sc"ndal 
(Walker, p, 363 ). 

Because of the political value of 
Switzerland in the wars, the pope had 
not directly interfered with the Zwing
lian movement all this time. Zwingli en
couraged the spread of his movement 
throughout Switzerland. Most of the 
cities soon came under the inAuence of 
his teaching, and even the great Ger
man city of Strassburg had been won to 
the ZwingJian, rathet than the Lutheran, 
point of view, 

It is important to note, however, that 
the changes were nOI actually accom
panied by the wholesale conversion of 
the individuals in these cities to 
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Zwingli's teachings. Rather, it was a 
combination polilico·religious m ove
me1ll aided by the Sw iss republican 
party which came to oppose aJl thing! 
Roman, It was this very alliance with 
politiC! which soon led to Zwingli's 
death on the battlefield. 

Zwingli's Basic Doctrinal Position 

In 1525, Zwingli published his main 
theological work, the "Commentary on 
True and False Religion," Fisher sum
marizes his doctrinal position : "Al
though in mOJl points he held the 
ordinary PrOlestanl viewJ. he differed 
from them in the doctrine of the Sacra· 
ment, as will hereafter be explained, He 
held to predestination as a philosophical 
tenet, but taught that Christ has re
deemed the entire race. He considered 
original sin a disorder rather than a 
state invoh'ing guilt. He believed that 
the sages of antiquity were illuminated 
by the Divine Spirit, and in his catalogue 
of saints he placed Socrates, Seneca, the 
Catos, and even Hercules'· (The Hislory 
oflhe CbriJliall Church, p. 308 ). 

Here we note that Zwingli so 10Iall)' 
miSUtlderstood the purpose and nature 
of God's Holy Spirit as to imagine that 
it was guiding the pagan philosophers 
of antiquity whose immoral lives and 
teachi"gJ are clearly alluded to by the 
apostle Paul in his letter to the Romans 
(Rom. 1: 18·32) . 

Of course, many Protestant writers 
acclaim Zwingli for his "broad" views 
on the heathen speculators. Hasrie lauds 
ZwingJi's view: ··With a breadth of 
thought and feeling rare in his age, he 
recognized a divine inspiration in the 
thoughts and lives of the nobler spirits 
of amiquity, such as Socrates, Plato, and 
Seneca, and hoped even to meet with 
them in heaven" (Hastie, The The%g)' 
of the Reformed Church, p. 184 ). 

ZwingJi's desire to meet these ancient 
philosophers in heaven is illuminating 
to the real scudent of Scripcure. He had 
altered many outward Catholic forms 
for the bener, and had adopted Luther's 
fundamental dOCt rine of justification. 
but his entire concept of God and of the 
ultimate pUrpOJe of salvation was still 
essentially that of the Roman Catholic 
Church. 

The Lutheran and Zwinglian branches 
of the Protestant movement had scarcely 
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begun to develop when they came into 
a violent controversy on the doctrine of 
the Lord's Supper, as they called it, It 
was a basic matter for both parties, and 
neither would give ground or yield [0 
the other. 

The Controversy Over the 
Lord's Supper 

Luther insisted that the objective 
presence of the glorified body and blood 
of Christ was actuaJly in [he bread and 
wine, In some mysterious way, H is body 
and blood are actually received by the 
communicant whether he believes or 
not, 

On the Other hand, Zwingli den ied 
that Christ is present in any such sense, 
and believed the Lord's Supper to be 
simply a memorial of his atOning death, 

In the dispute, little love was shown 
on either side. Zwingli thought [hat 
Luther's idea of the ph)'sic'" presence 
of ChriSt in the Eucharist was a Cath
olic JuperJIilion. He said that a physical 
body could only be in one plac., and 
that Christ was at the right hand of the 
Father in heaven. 

Luther accused Zwingli of exalting 
human reason above Scripture. He tried 
to explain the physical presence of 
Christ on ten thousand altars at once [0 

be a scholastic assertion that the quali
ties of Christ 's divine nature were not 
communicated to His human nature and 
so, as spirit, He could be everywhere 41 
once. 

Perhaps the significant thing is that 
this dispute showed clearly that
whether either one was righl----(hey 
were not of the same spirit. From then 
on, they could n01 honel1/y claim that 
the one Holy Spirit of God was guiding 
them into truth-and that they were 
one in Christian fellowship. "Luther 
declared Zwingli and his supporters to 
be no ChriJtians, while Zwingli affirmed 
that Luther was WOrre than the Roman 
champion, Eck. Zwingli 's views, how
ever, met the approval nOt only of 
German-speaking Switzerland but of 
much of southwestern Germany, The 
Roman parry rejoiced at this evident 
division of the Evangelical forces" 
(Walker, p. 364). 

The heated controversy over this 
point extended for many years, and in
cluded a series of pamphlets, preach-
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ments and discussions. The principal 
and, as far as results, final discussion 
between the reformers on this point 
took place in the castle of the Land
grave Philip of Hesse in Marburg. Phil· 
ip, we remember, had such great rexual 
prob/emJ of his own at this time that 
he seldom partook of the Lord's Supper 
hffause of a guilty conscience (Walker, 
p. 377). We may add that it seems 
peculiar that an adulterer, a bigamiIl, 
and a drunkard should be one of the 
lay leaders in the Reformation move
ment. 

But he was one of the political main· 
JtaYJ of the Protestant movement, and 
desired that the twO reforming parties 
come to an agreement if at all possible. 
Therefore, he invited the leaders of both 
parties to meet at his castle and on 
October 1, 1529, the discussions began. 

Although Luther was suspicious of 
the doctrine of the Swiss on the tritlity 
and the original Iin, the main point of 
difference was the ptesence or absence 
of Christ's physical body in the Lord's 
Supper. Luther insisted on a literal in· 
terpretation of the words: "This is my 
body." Zwingli held that a phYIica/ body 
could not be in two plaCe! at one time. 
Though the discussions lasted for sev
eral days, agreement was impossible, and 
the twO parties finally parred-each 
doubting the "Christianity" of the other 
(Kurtz's Church HiItory, Vo!. 11 p. 
273 ) 

The Landgrave arranged one final 
meeting of the reformers, and urged 
upon them the importance of coming 
to some son of understanding. 

The Final Meeting of Lurher 
and Zwingli 

$chaff describes this meeting: "On 
Monday morning he arranged another 
private conference between the Saxon 
and the Swiss Reformers. They met for 
the last time on earth. With tears in 
his eyes, Zwingli approached Lurher, 
and held OUt the hand of brotherhood: 
but Luther declined it, saying again, 
'Yours is a diOerent spirit from ours: 
Zwingli thought that differences in 
non-essentials, with unity in essentials, 
did not forbid Christian brotherhood. 
'Let us; he said, 'confess our union in 
all things in which we agree; and, as 
for the rest, let us remember that we are 
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brethren, There will nevet be peace in 
the churches if we cannot bear diffet
ences on secondaty paims: Lurher 
deemed the corporal presence a funda
mental article, and construed Zwingli's 
liberality into indifference to truth. 'I 
am astonished; he said, 'that you wish 
to consider me as your brother. It shows 
clearly that you do not attach much im· 
portance to your docuine: Melanchthon 
looked upon the request of the Swiss as 
a strange inconsistency. Turning to the 
Swiss, the Wittenbergers said, 'You do 
nO( belong to the communion of the 
Christian Church. We cannot acknowl
edge you aI brethren! They were will· 
ing, however, to include them in that 
universal charity which we owe to our 
enemies" (HiItory of the Christian 
Church, vo!. Vii, p. 644-5 ) . 

Thus we see that Luther parted from 
Zwingli, not in the feeling that the 
Swiss party was guided by the Holy 
Spirit, but that Zwingli was guided by 
a diOerent "spirit" than himself. Indeed, 
there is ample testimony even among 
PrOtestant writers that the reformers 
did not have the "unity of the Spirit" 
which only God's Spirit can bring. 

Notice Plummer's account of Zwin
gli's desire to avoid this pathetic d is· 
agreement: "But thete is no need to 
doubt his declaration that he had care
fully avoided corresponding with 
Luther, because he says, 'I desired to 

show to all men the uniformity of the 
Spirit of God, as manifested in the fact 
that we, who are so far apart, are in 
unison one with the other, yet without 
collusion.' They did not remain in uni
Jon, as all the world knows; and it is 
one of the many sad facts in the history 
of the Reformation that l uther declared 
Zwingli's violent death to be a judg
ment on him for his eucharistic doc
trine" (The COn/inental Reformation, 
p. 141-2 ). 

Zwingli's Death 

Soon after the Marburg Conference, 
a war broke OUt between the cantons of 
SwitlerJand which resulted in the death 
of Zwingli. It began as a direct result 
of the attempt of the Protestant cities 
to starve the Catholic cantons into sub
mission, and ended with rhe Catholics 
repossessing some of the ground they 
had previously lost. 

The trouble developed OUt of the 
persecution of the Protestants in the 
Catholic cantons, The behav ior of the 
Catholic cantons became threatening, 
and Zwingli recommended a resort to 

"io/en! measureJ to force them into sub
mission. 

"The chief demands that were really 
made were that the Protestant doc
trine, which was professed in the lower 
cantons, should be tolerated in the up
per, and that persecution should cease 
there. But the question was whether 
even these demands would be enforced. 
Zwingli was in favor of overpowering 
the enemy by a direct attack, and of 
extorting from them JUSt concessions. 
But he was overruled, and half meas
ures were resorted to. The attempt was 
made to coerce the Catholic cantons by 
non· intercourse, by thus cutting 00 their 
JuppljeJ. The effect was the Catholics 
were enabled to collect their strength, 
while the Protestant cities were di vided 
by jealousies and by disagreement as to 
what might be the beSt policy to adopt. 
Zurich was left without help, to con
front, with hasty and inadequate prep
aration, the combined strength of the 
Catholic parry. The Zurich force was 
defeated at Cappel, on the 11 th of 
OctOber, 153 1, and Zwingli, who had 
gone forth as a chaplain with his peo
ple to battle, fell '" ( Fisher, The Refor
mation, p. 153-6). 

Why Zwingli Died in Battle 

The cruel truth is that Zwingli's 
violent death was a direct re!ult of his 
own aCtions. He had not heeded the 
Scriptural injuncrion to "keep himself 
unspotted from the world" (James 
1:27 ), Neglecting to apply Christ's 
declaration: "My kingdom is not of th;s 
world" (John 18:36), Zwingli had 
made constant use of politin and physi
cal power to gain the results he de
sired. 

As Fisher states : "Zwingli was a 
patriot and a sodal reforme," (The 
Reformation, p. 145) . Like Luther, he 
pur his trust in the princes of th;! 
world. 

Therefore, Zwingli's violent death on 
the battlefield-in an essentially re
ligioUJ war which he himself had urged 
-seems a striking confirmation of 
Christ's warning: "For all they that take 
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rhe sword shall perish with the sword" 
( Mat. 26:52). 

Afrer his death, the reformed parry 
could still have gained the victory. But 
they were diumited, and each city 
aspired to be rhe metropolis of a pro. 
posed confederation-and so was iea/oul 
of the others. Consequently, they were 
forced to conclude a humiliating peace, 
and had to yield some of the gains they 
had previously made ( KurtZ, p. 269). 

Thus we see diviJion among the fo[
lowers of Zwingli , and an even greater 
division between them and the i uther
ans. That same spirit of mutua/ an· 
lagonilm has possessed many of their 
Protestant successors to this day. 

One has only to look about him to 

see the hundreds of differing PrOtestant 
churches. On occasion, for a show of 
unity, they call themselves, collectively, 
the "Church of Christ." But they are 
not of one spirit by any means. 

At the very beginning of this division 
among the Protestant churches, MarTin 
i urher was will ing to /(lce Jhil /(let. 
Referring to Zwingli and his followers, 
he said : "Either one patty or the ocher 
mUSt neceu rwi/y be working in the serv
ice of Satan; the matter does not admit 
of discussion, there is no pOJJibi/it)' 0/ 
compromiIe" (Alzog, UniverS(li His
tory, p. 352) . 

Thus began the religious division and 
con/lIsion of our rimes_ Our purpose is 
rO determine if this PrOtestant system 
~r any part 0/ it-is a genuine res
toration of rhe one Hue Church Jesus 
Christ said He would build. 

Next month, we will continue this 
gripping series with rhe study of John 
Calvin's tremendous influence on the 
Reformation. You will be Jllrprised to 

find out how many modern Protestant 
ideas really gOt STarted! 

The PLAIN TRUTH ).nuuy, 1919 
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The Plain Truth about the 
PROTESTANT Reformation 

Did the Protestant reformers get back to the IIfaith once delivered ll? 
Were they led by God's Holy Spirit? The noked FACTS in this series of 

articles are a revelation of long-hidden truth! 

THe STARTI.ING fact that rank I'a· 
ganiJm came in and took over the 
early professing Christian church 

is difficult for some to believe. Yet this 
has been prov~d. 

We have s~n from numerous hiS(Qri· 
aos the admission that pllgan ceremonies 
and l,aditionJ were embraced by the 
early Catholic Church. W e have seen 
that many pllgtln beljejJ also injected 
themselves inco professing "Christen· 
dom" after the death of Christ and the 
original apostles. 

Martin Luther rebelled against the 
corrupt and aposrarc organized "Chris
tianity" of his day. But at the same time 
he rebeBed against all the authoritative 
commands of God and His Word. We 
have seen that Lurher presumptuously 
added Q word to the Bible and taught : 
"The JUSt shall live by fa ith alone." 

Having an aversion to the stress James 
PUtS upon obedience to God's law, Lurher 
called this inspired. book "an episde of 
straw:' Courting the political favor of 
the German princes to back his move
ment, we have seen that during the 
Peasant War, he urged. the princes to 
"Jmile, J/rQnge and JlQb" the peasants in 
the name of God. 

When the I f!xUQI IUJ I of one of his 
political backers became tOO strong, Lu
ther and his fellow theologians gave 
wNllen pnm;u ;on to the landgrave of 
Hesse to take a second wife and commit 
bigamyl Unl ike certain Old Testamem 
heroes with whom Lurher's followers 
like to compare him, Luther never reQl/y 
REPENTED of the-se vile ans and the 
whole principle which they represented.. 

laSt month, we began the SlOry of 
the Swiss reformation, and saw the part 
that Ulrich Zwingli played in it. Again, 
we were forced. to observe that Zwingli 's 
example, also, waS in striking contrast 
to the reaching and example of Christ 

by Roderick C. Meredith 

and the early apostles. For Zwingli 's 
violent death in a war he himself had 
urged. certainly confirms Jesus' warning: 
"For all they that take the sword shall 
perish with the sword" ( Mat. 26:52). 

Often, we have paused to ask: Was 
the Protestant movement a reformation 
of God's true Church gone wrong ? Was 
this movement inspired and gu ided. by 
G(x!"s Holy Spirit? 

Now we will come to the story of 
the man who really dominated the Swiss 
reformation~and much of Protestantism 
since. 

The Reformation Un der John Calvin 

John Calvin now enters the Reforma
tion drama. Although intluenced by both 
Luther and Zwingli before him, the 
powerful impress of his mind and per
sonality shaped the doctrinal system of 
the reformed congregations for genera
tions to come ( Kum., p. 304-5). 

Like Luther and Zwingli before him, 
Calvin was trained for the Catholic 
priesthood. Thus, he tOO had deeply 
ingrained in his mind many concepts 
imparted by the Roman church, although 
his doctrinal break with the papacy was 
more complete than Luther's had been. 

It is significam, nevertheless, that the 
three most prominent leaders among the 
eady reformers were al l trained. as "Ro
man" theologians before entering on 
their reformatory activities. Perhaps this 
fact may excuse, in parr, the fact that 
they all retained many pagan concepts 
and traditions which had crept into the 
Roman system during the Dark Ages. 

W hile Zwingli was busy transforming 
the religious and political life of Switzer
land, John G.lvin was still a youth
training for the Catholic priesthood. 

Calvin was a Frenchman, and he was 
born in the year I,}09, at Noyon, in 
Picardy. His father was a fiscal agent, 

and Calvi n was educated with children 
of noble birth. When but twelve years 
of age, he was appoimed. to a Chaplaincy 
with an income sufficient for his support. 

Soon after, he was sent ro Paris to 
study for the priesthood, but his father 
later changed his plans and wished Cal· 
vin to become a lawyer. He then went 
to Orleans and Bourges, and studied 
under celebrated doctors of the law. He 
was such a briJliam scholar that he was 
often invited to take over in a professor's 
absence. 

At this time, he came under the in· 
tluence of a relative, Peter Olivetan, 
who was the fi rst PrOtestant to translate 
the Bible into French. By studying the 
New Testament in the original Greek, 
his imerest was further strengthened in 
the Protestant doctrines. 

Not long after publishing a learned. 
humanistic (fearise on the writings of 
Seneca, his "sudden conversion"-a.s he 
later described it-took place_ He now 
desired to throw himself upon the mercy 
of God, and began an earnest study of 
the Bible ( Fisher, T he Hiuory of th, 
CiJriJtlan Church, p. 319). 

Calvin returned to Paris and soon 
became a recognized leader of the PrOt
estants there. Persecution drove him OUt 
of the city, and Calvin eventually settled. 
for a time in PrOtestant Base!. 

It was at this time that the French 
monarch, Francis I, was rrying to get 
the aid of the German Lutheran princes 
against the emperor, Charles V. In order 
to justify his persecutions of French 
Protestants, he accused them of all the 
lawless fanaticism of some of the ex
treme Anabaptist sects. 

This called. fonh from Calvin an elab
orate defense of his French fellow be· 
lievers. This work was intended. to prove 
{he falsity of these charges, and to set 
forth the PrOtestant beliefs in a syStem· 
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atic and logical way that might win 
sympathy from the king and others 10 

the reformers' cause (Kurtz, Church 
HislOry, p, 302), 

Calvin's " Insti tutes" 

This work was entitled, "Institutes of 
the Christian Religion," It was regarded 
as a tremendous contribution to th~ology, 
and to /iter4tMre as well. No French 
PrOtestant had yet spoken with such 
logic and power, This work is sriJI 
regarded as the most orderly and system
atic presentation of doctrine and of the 
Christian life that the Reformation pro
duced (Walker, A Hiuo,., 0/ th~ Chru
tUm Ch'lf'Ch, p. 392 ). 

To brieBy comprehend Calvin's doc· 
trine as contained in the "Institutes," we 
can do no better than quote excerpts 
from Walker's summary of Calvin's p0-

sition in this work : "Without luther's 
antecedent labors his work could nor 
have been done. It is Luthu's conception 
of justification by /4;th, and of the sacra
ments as seals of God's promiSes that he 
presents. Much he derived from Butter, 
notably his emphasis on the glory of 
God as thac for which all things are 
created , on electjon as a doctrine of 
Christian confidence, and on the conse· 
quences of election as a Strenuous en· 
deavor after a life of conformity to the 
will of God. But all is systematized and 
duified with a skiIJ that was Caivin's 
own. 

"Man's highest knowledge, Calvin 
taught, is that of God and of himself. 
Enough comes by nature to leave man 
without excuse, but adequate knowledge 
is given only in the Scriptures, which 
the witness of the Spirit in the heart of 
the believing reader attescs as the very 
voice of God. The Scriptures teach that 
God is good, and the source of all 
goodness everywhere, Ob~di~n" to 

God's will is man's primal duty, As 
originally created, man was good and 
capable of obeying God's will, but he 
lost goodness and power alike in Adam's 
fall, and is now, of himself, IIblOlut~ly 
incapllble 0/ goodneJl, Hence no wo,l! 
of man's can have any merit ; and all 
men are in a state of ruin meriting only 
damnation, From this helpless and hope
less condition some men are undeserved· 
Iy rescued through the work of Christ," 
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"Since all good is of God, and m4n 
il unabl. to initillJ~ 0' relist hiJ conller
lion, it follows that the reason some are 
saved and others are lost is the dilline 
chojc.~lection and reprobation. For a 
reason for that choice beyond the will 
of God ir is absurd to inquire, since 
God's will is an ultimate fact." 

"Three institutions have been divinely 
established by which the Christian life 
i5 mainrained-the church, the lacra· 
menU, and ,,-"j/ gOllernmem, In the last 
analysis the church consists of 'all the 
elect of God'; but it also properly de
notes 'the whole body of mankind, , . 
who profess to worship one God and 
Christ: Yet there is no true church 
'where lying and falsehood have usurped 
the ascendancy'" (Walker, pp. 392·394) . 

Calvin's Doctrinal PositiOn Eumined 
We can see that Calvin's doctrine of 

justification by faith alone came from 
Luther, Yet Calvin did believe that a 
"saved" person is to produce good W(Wl!1 
as a necessary fruit of his conversion. 

Calvin emphasized man's responsi· 
bility to follow the law 0/ God as a guide 
10 the Christian life (Walker, p. 393) . 
However, in no I.nl. did he mean this 
to include the letter of the Ten Com· 
mandments, but only the "spirit" of 
God's moral law as it came to be defined 
by Call1in, In actual practice, as we shall 
see, there were mllny tim~1 when this 
led men to br~al! both the letter and 
the spirit of the literal Ten Command· 
ments. We shall cite examples of this 
later, 

Without question, the /oMndlllional 
prjncip/~ of Calvin's entire theological 
system is his doctrine 0/ pr~deltinalkm. 

In it, all other things were made to 

conform to the irrevocable will of God, 
As did Luther, Calvin derived many of 
his ideas on this subject from Augustine 
(Fisher, History o/the Chriltun Chlffch, 
p. 121). 

In the section on predestination in his 

"Institutes of the Christian Religion," 
Calvin dogmatically states: "No one who 
wishes to be thought religious dares 
outright to deny pred6Jtination, by 
which God chooses some for the hope 
of life, and condemns others to eternal 
death . , By predestination we mean 
the eternal decree of God, by which he 
has decided in his own mind what be 
wishes to happen in the case of each 
individual. For 4f1 men ar~ nol cre4l.d 
on an equal/ooling, but for 10m~ eternal 
lif~ ;1 pre-ordain~d, for other! etnn4f 
damnlltion ... " (Bettenson, Docum.nt!, 
p.l02 ) . 

As the PrOl:estant historians them
selves tell us, rhil is the essence of CaI· 
vinism! 

Let us consider the meaning of these 
dogmatic assertions. First, Calvin says 
that all men are not crellJ~d eqM4f before 
God. But the apostles Peter and Paul 
were both inspired to write: "God is 
no ,elpeeter of persons" (Acts 10: 34; 
Romans 2: 11). 

Next. Calvin tells us that_~ga,dl'JJ 

0/ what they may do-some men are 
absolutely predetermined for eternal Ii/e, 
others for eternal damnation, 

Calvin's Idea of Predesrilllltion 

Thus we find that the terrifying propo
sition that men are born to be "saved" 
or "lost" was one of the basic tenets 
of Calvin's doctrine. According to this 
theory, you are predestined from all 
eternity to either the JOYI of heaven, or 
the torment! of a burning hell. Of your 
own will, you are not able 10 repent 
and be conv~,ted, Th is is onl., possible 
for those whom God has "elected" to 
grace. 

As we have seen, Calvin also taught 
that once a person has been forgiven 
and justified through Christ, he can nn.' 
fall away, Viewing this practically, it 
means {hat no matter how wjd~d a 
"saved" person might become, no macter 
how utterly deprall~d, bla1phemouI and 
I'eprob4te he might be at the end of his 
days, he is nev~rtheless foreordained and 
bound to inherit the unspeakable de
lights of heaven through all " Mnit1, 
Those predestined to be "lost" are 
doomed-as the "reformed" preachets 

would PUt it-to an eternity in the 
(Please continM. on page 30 ) 
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REFORMATION 
(Co ntinued fr01ll page 10) 

burning, Jcreaming, horrifying tortureJ 
0/ a neller ending hell. 

Such was the doctrine o f John Calvin. 
And this became the tcach ing of the 
"reformed" congregat ions as they later 
spread throughout parrs of France, into 
Scodand, to other nations of Europe, 
and finally-through the "Puritans"
(0 the New England states. 

Cal viR at Geneva 

Shortly after publishing his "Insti· 
tutes," CaIvin visited for a brief time 
in Icaly. On his way back to Basel, he 
had to pass through Geneva. An event 
occurred here thar changed the course 
of his life. 

In 1'32, after the Protestant defeat 
at the battle of Cappel, a reforming 
preacher named \X!illiarn Farel had come 
to Geneva to revive the PrOtestant forces 
in their city. Like Calv in, he had been 
driven out of Franc~ by Cathol ic perse
cution. Because of his powerful and 
unrestrained preaching, h~ had at fi rst 
been expelled from Geneva. But he later 
recurned, and led the Prmestants to gain 
complete control of this city. 

Because all "worldly" pleasures and 
entenainm~nt were banned by his re· 
Iigious pany, a great deal of suife had 
aris~n and the city was in turmoil. Farel, 
therefore, knowing the great ability of 
Calvin and his interest in the Proresranr 
cause, persuaded him to stay and help 
th~ reformed party control the city. Cal· 
vin at first had preferred the quiet se· 
clusion of the scholarly life, but finall y 
yielded when Farel warned that "God's 
curse" would fall on him if he refused 
[ 0 help . 

Calvin then set to work immediately. 
H~ composed a catechism for the in
struction of the young, and aided in 
formulating a Stringent set of laws which 
forbade th~ people to wear "vain" orna-
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ments, participate in "obnoxious" sporTS 
or other worldly amusements ( Fisher, 
Th, HiItor)' of th, Christian Church, 
p.324 ) . 

But the Libef[in~s, as the opposing 
party was called, soon gained the upper 
hand and baniJhed Calvin and Far~1 

from the city. 
This was 1538, and Calvin Went to 

Srrassburg, where he spent most of his 
three years' absence from Geneva. He 
took charge of a Protestant church for 
French refugees there, and soon took 
to himself a wife. It was here also that 
he formed a personal acquaintance with 
Melanchthon, who gradually came over 
co his view of the Lord'S Supper, though 
he never did on predestination. 

He was now reolled to Geneva to 
help the triumphant reformed party 
found a political and "ci'JiaJlical gov
,'"me1ll upon th~ principles of th~ir 

belief. From here on we notice Calvin's 
increasing involvement in politics and 
resulting religiora strife ( \Xlalker, p. 
397-398 ) . 

Calvin's Return to Geneva 

Calvin returned viCtorious re Geneva 
in 1541, and set up a new political and 
eccles;aJt;cal order. It was surprisingly 
simila r to the Catholic church·state re· 
lationship of obedient nations within 
the Holy Roman Empire. 

The state was domi"ated by the re· 
ligious leaders, and was bound to foster 
Ihe interests of the church, carry OUt 
its orders, and to punish or execute all 
those who opposed the established re· 
ligion. Calvin had never rid himself of 
rhe Catholic concept of the ,h"r-ch r-"ling 
the Hate and mixing in worldly politics. 

"Not only profaneness and drunken
ness, but innocent amusements and the 
teaching of divergent theological doc
trines, were ser', rely pUII/·shed. Nor was 
this all. Tri Aing offences were visited 
with severe penalti~s. It was impossible 
that a city of twenty thousand inhabit· 
ants should rest cont~nt under such 
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stringent discipline and such St~rn enact· 
menrs. The elements of disaffection dis
closed themselves soon after Catvin'$ 
return. His chief opponents, as before, 
were the Libertines" ( Fisher, The Hil' 
tor)' of the Ch r-ht;a" Chur-ch, p. 325). 

Calvin tr ied to enforc~ this kind of 
dogmatic 1)'J"m on the entire city from 
this time until his death. Naturally, jt 
could lead to nothing but troubl" and 
the chron icle of Calvin's later life is 
mainly conc~rned with his problems in 
trying to IUpprell the city of G~n~va 

and COtr-" its inhabitants into yielding 
to his views. There is no denying the 
fact that he was a kind of religious 
dictator! 

Th~ Calvinistic Discipljn~ 

Except for the famous case of Micha~l 
Serverus, which will be cov~red in a 
later section, a detailed explanation of 
the cruelt ), and rigor- with which Calvin 
enforced his syst~m of belief on th~ 
hapless Genevans is unnec~ssary . Th~ 

only thing that needs to be said is 
that the "fr uits" of Calvin's teaching 
at Geneva make a striking contraJI to 
the inspired s tat~ment of Paul: "For 
the kingdom of God is not m~at and 
drink; but r-ighllouJ1l'ss, and peaCl, and 
;o}' in the Holy Spirit" ( Rom. 14:1 7 ) . 

The follow ing summary of th~ effect 
of Calvin's "Theocracy" on Geneva 
should provide ample basis for compari
son: 

"Let us give a summary of the most 
stri king cases of discipline. Several worn· 
en, among th~m the wife of Ami P~rrin, 
the captain-general, were impriIon,a 
fo r- dancing ( which was usually con
nected with excesses). Bonivard, th~ 

hero of political liberty, and a fri~nd 

of Calvin, was cited before [he Con
sistory because he had played at dic~ 
with Clement Marot, the poet , for a 
quart of wine. A man .... ·as ba"iJhea 
from the city for three months because, 
on hearing an ass bray, he said jestingly: 
'He prays a beautiful psalm: A young 
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man was plmiIhed be<:ause he gave his 
bride a book on housekeeping with the 
remark : 'This is the beSt Psalter: A 
lady ol Ferrara was expelled from the 
city for expressing sympathy with the 
Libertines, and abusing Calvin and the 
Consistory. Three men who had laughed 
duting the sermon were jmprisoned fat 
three days. Another had to do public 
penance for neglecting to commune on 
Whitsunday. Three children were pun· 
ished because they remained outside of 
the church during the sermon to eat 
cakes . . . A persOn named Chapuis 
was impriJo ned for four days because 
he persisted in calli ng his child Claude 
( a Roman Catholic saint ) instead of 
Abraham, as the miniSter wished, and 
saying that he would ,ooner keep his 
son unbaptized for fifteen years. Bolsec, 
Gentilis, and Castellio were expelled 
from the Republic for here<ical opin· 
ions. Men and women were burnt for 
witchcraft. Gruet was beheaded lor sedi· 
tion and atheism. Servetus was burnt 
for heresy and blasphemy. The last is 
the most Bagrant case which, more than 
all others combined, has ex~ the 
name of Calvin to abuse and execration; 
but it should be remembered that he 
wished ID substitute the milder punish· 
ment of the sword for the stake, and in 
this point at least he was in advance 
of the public opinion and usual practice 
of his age" (Schaff, Hillory of Ihe 
ChriJlian Church, vol. VllI, p. 490·492), 

Schaff's plea that Calvin's "mercy" 
was in advance of his age sounds some· 
what hollow when we realize that he 
and the other reformers condemned the 
papacy for the same brutalities and re· 
lerred to Christ's example of love by 
way of contrast. 

Perhaps we need to rem ind ourselves 
that Jesus taught Christians in this age: 
"Judge not, that ye be nOt judged" 
( Mat. 7:1). And aga in : "JI you forgive 
not men their trespasses, neither will 
your Father forgive your trespasses" 
( Mat. 6 : 15 ). 

This teaching certainly is in ContHs[ 
with Calvin's "theocracy" in Geneva. 
We continue Schaff's description ol that 
frightful system: 

"The official acts of the Council from 
1541 to 1559 exhibit a dark chapter of 
censures, fines, imprisonmentS, and exe· 
cutions. During the ravages of the pesrj· 
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lence in 1545 more than Iwenty men 
and women were burnt alive for witch· 
craft, and a wicked conspiracy to spread 
the horrible disease. From 1542 to 1546 
fifty-eight judgments of death and sev
enty·six decrees of banishments were 
passed. During the years 1558 and 1559 
the cases of various punishments for 
all sons of offences amounted to four 
hundred and fourteen-a very large 
proportion for a population of 20,000" 
(&h.Jf. p. 492). 

Thus we see that Calvin was willing 
nO( only to punilh, but to extcule those 
who lailed to go along with his theo
logical system. Two years after the burn· 
ing of Servetus, the Libertine party in 
Geneva made a last determined effort to 
overthrow the religious hierarchy that 
Calvin had set up. They fiCS[ attempted 
intrigue and secret diplomacy, but finally 
resOrted to armed con/Hct in May of 
ll ll. 

But Calvin's forces were the stronger, 
and this last rebellion was a death·blow 
to their pany. Many now had to flee 
for their Jives from the "justice" of 
Calvin ( Walker, p. 400 ) . 

At this point, we should take note of 
the fact-as evidenced by the foregoing 
examples of Caivin's system-that he 
was the primary reformer who stressed 
the idea that men are to forlllke .11 
p/eilJure in this life. 

Therefore, as we have seen, such trio 
fling things as card playing, dancing, 
jesting and theatre-going were treated 
as major lin!. In many cases, Geneva's 
religious courtS would punish such an 
offender with public whipping or even 
possibly death.' 

These harsh measures were the result 
of the concepl that God is a stern, unre
lenting Judge who wishes all men to 
suff.,. He frowns upon any of the com· 
man pleasures of man. Most pleasing 
to H im, taught Calvin, is a life of bf'r
renneu, poverty and sevenlY. 

Perhaps without realizing it, thousands 
of PrOtestants to [his day have been 
influenced by this concept and have a 
feeling of guilt e\'en regarding many of 
the innocent pleasures of life. The strier 
"blue laws" of the New England Puri· 
lans is an example of this, and the same 
tendency among many of the stricter 
Protestant seas is evident to this day. 

It is well to realize that this teaching 
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did nOI come ftom the Bible, For the 
most part, it came from John CttJw,,'s 
rigid mind. 

Calvin's Last Days 

After the Libertine rebellion had b«n 
crushed, Calvin was the undisputed mu
ter of Geneva. In 1559, he founded the 
"Geneva Academy"-Iater to be known 
as the University of Geneva. It soon 
became the greatest cemer of theologic&l 
instruction in the Reformed communi
ties, as distinguished from the Lutheran. 

Those in all nations who were strU8-
gling to advance the cause of Refonn.d 
Protellanlism looked 10 G,nftla for in· 
struction and support. It became the 
great seminary from which ministers 
went forth to France, the Netherlands, 
England, Scotland, Germany and Iwy. 
Almost as an abJolule ruter of Geneva, 
Calvin, as Hausser comments, "Acquired 
and maintained more power than wu 
ever exercised by the most powerful 
popes" (The Period of Ihe RefONntllion, 
p. 2l0 ). 

To the end, Calvin labored diligently 
in preaching and writing. He came to 
look upon the spread of the PrOI.slMll 
churchel over the world as being syn· 
onymous with the coming of the .mg
dom of God. 

"Here is one of the most significant 
differences between Calvin and the pre
vious reformers. He rejected their ex
pectation of the spudy coming of the 
Lord and projected the final cataclysm 
intO an ind,finite fUlure. Luther looked 
wist fully for the end of the age before 
his own demise and the Anabaptists 
often set dates. But Calvin renewed the 
role of St. Augustine who terminated the 
early Christian expectation of the speedy 
coming of the Lord and envisaged suc· 
cessive acts in the historical drama in 
which Ihe Church came well-nigh 10 

be 'qUilled with Ih. Kingdom of God. 
Even so Calvin substinlted for the great 
and imminent day of the Lord the dream 
of the Holy Commonwealth in the ter· 

restrial sphere. Its erection depended 
upon human agenlJ, God's chosen in
struments, the elect" ( Bainton, Th. R.f· 
ormafion of the Sixl,",h CnJ/fIry, p. 
114 ). 

This attitude caused men to become 
so absorbed in what we today must sadly 
speak of as "churchianiry," that they 
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failed to grow into more spiritual truths 
than Calvin had found and 10 correct his 
peculiar errors. It also caused a notable 
lack of interel! and undemanding of 
the prophetic portions of the Bible 
which has persisted 10 this day. 

Calvin's Death and the Spread 
of His Doctrines 

We will not attempt 10 cover in detail 
the spread of Calvinism, or the Re
formed theology, to other lands, because 
the doctrinal pattern remained substan· 
tially the lame. The same Jpirit guided 
the movement everywhere. Indeed, the 
Reformed churches to this day still bear 
the indelible stamp of Calvin's power
ful mind and personaliry (Wal ker, p. 

400 ). 
"From Geneva Calvinism spread into 

France, Holland, England, Scotland, and 
New England. The pattern of Geneva 
could not be reproduced in these lands, 
at least not at the outset. A single city 
might be turned into a select community . 
In the case of an entire land this was 
a very difficult matter. Eventually the 
ideal was most nearly achieved in Scot· 
land and New England" ( Bainton, p. 
121 ). 

When we read of the public whip. 
ping pOJl and of burning people at the 
Jlake in the "puritan" New England 
settlements, we may realize that this 
was JUSt a continuation of Calvin's sys
tem. As illustrated in New England, and 
with John Knox in Scotland, Calvin's 
adherents tried whenever possible 10 rule 
or at least dominate the political govern
ment and the entire population by force. 

Even to the time of Calvin's death. 
his mind was alert and sharp, although 
his body was wasted with disease. When 
he felt his time had come, he sent for 
the Senate, in whose deliberations he had 
so often parricipatcd and dominated. He 
urged its members to guard the State 
from enemies who still threatened ic 

Shortly after, he died peacefully. His 
fellow ministers were full of grief, for 
his great personality had inspired them 
all-and his death left a vacuum which 
no one else could fill. His dominant 
mind and personality was such that "he 
excited the most profound admiration in 
some, and an equaily profound aversion 
in others" (Fisher, The History of the 
Christian Church, p. 329). 

The PLAIN TRUTH 

This very domina1lce of LUl her and 
Calvin was in many ways a bad thing. 
For it led men to accept without queJtioll 
their doctrine and practice~never think· 
ing to prove these ideas by the Holy 
Word of God. 

Actually. as we have seen, many of 
the te1letJ and actions of the leading 
reformers are aJ far removed from the 
teaching and practice of Christ and the 
apostles as would seem possible in a civi
lized religious sociery! 

Perhaps the Protestant doctrine was 
an improvement over the corruptions of 
the Roman church and its authoritarian 
popes. But how much of an improve· 
ment was it ? Was it a genuine reJtora
tioll of the apostolic faith and practice? 

Even a respected Protestant historian 
has stated: 

"Protestantism deposed the infallible 
pope in a large part o f Europe and it 
did well. It was, unfortunately, tOO much 
disposed to make infallible popes of the 
Reformer] and to place Lmher and CaI
vin, the infall ible theologians, in the 
place of Christ Himself as an authority 
that could not be gainsa id. This tendency 
was, perhaps, its strength at a time of 
confl ict, when it avails much 10 have 
intense beliefs and no doubts, to march 
and to battle at the word of command. 
It was a source of weakness and stagna
tion when the battle was over and the
ology became more a matter of accepted 
dogmas than a creed 10 live by and fight 
for. Calvinism, like Lutheranism, de· 
generated into a son of scholasticism 
against which it had been, in parr, a 
protest '" (Mackionon, Calvin and the 
Reformatioll, p. 29 1). 

As Mackinnon has wisely observed, 
Protestants today - instead of open
mindedly seeking for more truth ~ have 
"accepted dogmas" which they strive to 
defend in the manner of medieval scho
lastics. God commands us: "Grow in 
grace, and in the knowledge of our Lord 
and Saviour Jesus Christ" ( li Peter 
3: 18 ). 

Protestants often have tended to make 
infallible popes Out of Luther, Calvin 
and the other early reformers. 

Next month, we will continue this 
factual and gripping series wi th the 
shocking account of the real facts behind 
the Reformation in Eng land. Be sure 10 

read it. 

February, 1959 
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The Plain Truth about the 
PROTESTANT Reformation 

Was the Reformat ion a return to the TRUTH preached by Jesus 
Christ? This series of articles contains startling FACTS which you 

need to consider! 

PART IX 

M ILLIONS of books, pamphlets 

and tracts boldly proclaim as 
the PrOtestant foundation : "The 

BIBLE, the whole Bible, and nothing 
bur the Bible, is the religion of Prot
estants," 

In the previous installments of this 
series, we learned from the Bible and 
the record of history that a remarkable 
change took place in nominal "Chris
tianity" soon after the death of the 
original apostles. Pagan philosophies 
and traditions crept into the visible 
Church. During the "Dark Ages" the 
religious heicarchy became a veritable 
cesspool of iniquities, whoredoms and 
abominations of every description. 

We have seen how Martin luther 
rebelled against this corrupt hierarchy, 
but Jtil/ retained mOJI of ill doctrines 
and traliiliom. In faa, he rebelled 
against all authority and presumptuous· 
ly added a word t o Ihe Bib/e. In his 
guilt-ridden desire to do away with 
obedience to God's law, luther trans
lated Romans 1: 17: "The JUSt shall 
live by faith alone." This attitude led 
luther to condone the bigamy of the 
landgrave of Hesse, and the slaughter 
of hundreds of peasants in the infamous 
PeasantS' War. 

LaSt month, we discussed the harsh 
teachings and actions of John Calvin 
based on his theory of predestination. 
Recall his statement: "For all men are 
'101 created on an equal footing, but for 
Jome eternal life is pre-ordained, for 
others eternal damnation. _ ." ( Betten
son, DocumenlI, p. 302) . 

The shocking result of Calvin's harsh 
system can only be understood by read
ing the account of how he burned at 
the ltake a religious opponent, Michael 
Servetus. 

Now we will discuss the amazing 
truth about the Reformation in England. 

by Rode ric k C. Meredith 

As in the previous phases of this move
ment, let us ask ourselves: Was this a 
teturn to the faith and practice of 
Jesus Christ and His apostles? Was this, 
indeed, a return to "the BIBLE, the 
whole Bible, and nothing but the 
Bible"? 

The English Revolt 

The third key reformatOry movement 
which needs to be considered as distinct 
in itself is that which took place in 
England. It was a reformation by force 
even more than that under John Calvin. 

The so·called "reformation" in Eng
land was due almost entirely to the 
actions of one man, Henry VIII. Si nce, 
under his influence, the English revolt 
produced no outstanding religious lead
ers and very few distinctive doctrines, 
a detailed analysis of its progress is not 
necessary for an understanding of ifS 
unique place in the Reformation as a 
whole. Yet, an understanding of its 
principal ongim and resulll is impor. 
tant to aid our comprehension of its 
later influence on the English speaking 
peoples of the world. 

King Henry VIII 

When Henry VlII ascended the throne 
of England in 1509, it was already an 
establishea royal policy for the kings to 
control mOSt ecclesiastical appointments, 
and to nil many of the chief polilica/ 
pow with highly educated churchmen. 
Naturally, this led to many abuJel, and 
often encouraged greed, dishonesty and 
worldly IhrewdneIl in the higher clergy. 

This situation also tended to subvert 
the religious allegiance normally felt 
by the Roman clergy toward Rome. It 
was replaced, through political office 
and interest, by a feeling of nafional 
loyalty. This was further strengthened 
by a growing national antagonism to 

all foreign encroachments, papal or 

otherwise (Walker, p. 401 ) . 
Under such circumstances, it was not 

at all difficult for Henry VIII, a young, 
handsome, brilliant and vain monarch, 
to sway and indmidate the English 
Catholic clergy according co his whims. 

Henry had inherited an ample treas· 
ury ftom his father, Henry VII. and 
enjoyed immense populariry with his 
subjects. But because of a political alli
ance with the Spanish, he had been 
pledged by his father co marry Catherine 
of Aragon, the daughter of Ferdinand 
and Isabella of Spain. Actually, she had 
first been his older brother's wife, 
though it was said chat the marriage 
was never consummated before Arrhur'$ 
early death. 

Catherine was about six years older 
than Henry. Although this had seemed 
to make lit tle difference at first, some 
fifteen years later the passionate, self· 
willed monarch found himself married 
to a fat, prematurely aging woman of 
forty. Henry began to look around and 
for many years satisfied his passions 
with a series of mistrel1eJ. This might 
have continued indefinitely but for twO 

circumstances. 
First, it appears that Henry became 

especially enamored of Anne Boleyn, 
and that she insisted on becoming his 
wife. Secondly, only one of the six 
children Catherine had borne him sur
vived infancy-a girl, Mary. A woman 
had neVe1 ruled England be/ore, and 
Henry may have feared thac the absence 
of a male heir to the throne would lead 
to civil war. He wanted another woman, 
and a male heir ( Hausser, p. 170.171 ). 

The Marriage Q uestion 

About the year 1526, Henry applied 
co Rome for a declaration declaring the 
nullity of his marriage co Catherine. He 
based his appeal on the fact that she 
had nrSt been his deceased brother's 
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wife, and that a papal diJpenrarion had 
been gramed to allow him to marry her, 
as this relationship normally constituted 
an impedimem to marriage according 
to Catholic law. 

Henry now wished to ha\'e this dis
pensation, and consequently his mar
riage, declared invalid. He tried to gain 
the suppon of Thomas Wolsey-whom 
he had made lord chancellor, and Pope 
Leo X had made a cardinal. 

Up to Ihis poim , Wolsey had been 
Henry's right-hand man. But he was 
also the pope'J repreJentative , and was 
trying to protect himself by steering a 
middle course in the matter. Conse
quently, the maner was delayed-the 
pope and Wolsey hoping that Henry 
might change his mind. 

This proceeding soon exhausted the 
king's patience, and he was ad\'ised by 
Thomas Cranmer and Thomas Crom· 
well to pur his case before the univer
sities of Europe. This Henry did, using 
bribery abroad and threalJ at home to 
gain a partial endorsement from some 
of the Protestant scholars and theolo
g ians for his divorce (Fisher, The 
Reformation, p. 319). 

In the meantime, Henry dism issed 
Cardinal Wolsey on trumped-up , bargeJ, 
and the disgraced catdinal died on his 
way to be tried for trealOn. From the 
beginning, Henry was willing ro kill 
those who opposed his unbridled lun 
lor women and power. 

Henry now bullied the English Par
liament intO passing measures which 
stated that he was "the PrOtector and 
SlIpreme Head of the Church and 
Clergy of England" after which was 
added, after a long debate, ""as far as is 
permitted by the law of Christ ," He 
then caused Parl iament to pass laws 
forbiddi ng the introduction of papal 
bulls into England, and curting off the 
papal retlenueJ from England ( The 
Reformation, p. 320 ). 

While his case was still pending at 
Rome, Henry rushed through a hasty 
divorce and secredy "married" Anne 
Boleyn on about January 25 , 1533. It 
seems evident that he had alreadJ ell' 
tered inlo illegal relarionl with her be· 
cause on September 7 of the same ye:H 
she bore a daughter, Elizabeth, later 
to be queen ( Walker, p. 403). 

Soon aiter, Henry's new fal/orite, 
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Thomas Cranmer, was appoimed as 
Archbishop of Canterbury. On May 23, 
he held an ecclesiastical coun and for
mally adjudged Henry's marriage to 

Catherine null and void. 

Th e Break with Rome 

The inevitable result of all these 
actions was soon forrhcoming. On July 
11 , 1533 , Pope Clement VII issued a 
bull excommunicating Henry. Henry re
plied in kind, and soon obtained from 
Parliament statUtes fo rbidding all pay
tnel/U to the pope, directing that all 
bishops were now to be elected on the 
king's nomination, and doing away with 
all other recognition of papal authority 
( Fisher, The Reformation, p. 320·321 ) . 

In November of 1534, Parliament 
passed the famous Supremacy Act. In 
it, Henry and his successors were de· 
clared "the only supreme head in earth 
of the Church of England," without 
any qualifying clauses, and with full 
power to redress "heresies" and "abuses" 
( Beuenson, Docume,m, p. 322 ). 

The break with Rome was now com
plete. Although it was pri marily a 
matter of Henry's own Jell-will, it could 
nor have been accomplished without the 
mong national feeling and dislike of 
papal authority already growing among 
the English people. 

What now made the breach with 
Rome irreparable was the policy Henry 
now proceeded upon of con{iJCating the 
1JlonasterieJ and abbey lands, and diJ · 
triblltillg pan of the plundered wealth 
among his coun iers and friends (The 
Reformation, p. 321). 

"For his work. Henry had found a 
new agent in Thomas Cromwell 
( 1485? ·1540 ) , a man of very humble 
origin, a soldier, merchant, and money· 
lender by turns, of whom Wolsey had 
made much use as a business and parlia
mentary agent. By 1531 CromwelI was 
of the privy council: in 1534 master of 
the rolls; and in 1536. layman that he 
was, vice-regent for the King in 
ecclesiastical affairs. Henry was hungry 
for ecclesiastical property, both to main· 
tain his lav ish Court and to create and 
reward adherents - the Reformation 
everywhere was marked by these con
fiscations-and late in 1534 he commis
sioned Cromwell to have the monasteries 
visited and report on their cond ition. 
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The alleged facts, the truth or falsity of 
which is still a disputed matrer, were 
laid before Parliament, which in f eb
ruary, 1536, adjudged to the King, 'his 
heirs and assigns forever, to do and 
use therewith his and their own wills; 
all monastic establishments hav ing an 
income of less than twO hundred pounds 
annually. The number thus sequestered 
was three hundred and seventy·six" 
( Walker, p. 404 ) . 

It is sign ifican t to note, as Walker 
states, that it was a common practice 
among the Protestant princes and nobles 
to cO'I{iscate the wealth of the Catholic 
Church whenever possible. It is evident 
that most of these influential "Protes
I:mtS" were much more concerned with 
enriching IhemselvtI than with any 
theOlogical changes that might be made. 
In faer , Henry's break with Rome re' 
suhed in practically no change whateller 
in doctrine except the rejection of papal 
authority and the substitution of the 
F.nglish monarchs as "head" of the 
church. 

The ent ire situation developed pri
marily because of Henry's Jexual paJJion 
~nd lust fo r power-not as a result of 
earnest men seeking to restore Scrip
tural truth. 

Theological Developments 

During this time, a number of re
ligious leaders had been influenced by 
the work of the Reformat ion on the con
tinent, One of them, William Tyndale, 
translated the N ew Testament into 
English. However, he was unable to have 
it published in England, So it was pub
lished on the cont inent in 1526, and 
many copies fou nd their way to England, 
ahhough churchly and civil authorities 
tried to suppress it. 

This placing of the Bible in the 
hands of the people helped prepare the 
way for laler doctrinal changes along 
Lutheran lilleJ. But for the time being, 
lhe Roman Catholic dogma was to be 
enforced ( W alker, pp. 404-405 ) . 

King Henry's own religious attitude, 
except for the papacy, was thac of 
Catholic orthodox,),. At limes, he would 
make limited doctrinal concessions to 
please the German PrOtestants when he 
needed their support. But in 1539, be
cause of fears of Franc~ and Spain, 
Henry induced Parliament to pass the 
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Six Articles Ac£. It maintained a strict 
doctrin~ o f transubstantiation, vows of 
chastity, auricular confession and other 
Calholic practices ( Fisher, The Re
/ormaticm, p. 324). 
M~anwhile, however, he proceeded IQ 

complete the c01l{ilcatio'l of all the mon
asteries in 1539, and suengthen his 
position as head of the church and state. 
His Jharing of the Jeized weallh of the 
ecclesiastical properties built up the for
runes o f the Protestant ruling class 
whose penonai intereJtJ now lay in con
tinued separation from Rome. 

The true fact is that they were 
CalholiC! ;n doctrine but PrOtestant in 
their confirmation of Henry's right to 

substitute himself for the pope as head 
of the church and to share with them 
the booty 0/ the plundered monaJleries. 

King Henry's Marita l Escapades 

As "supreme Head" of the church of 
England, Henry's conduct toward his 
enem ies and, strangely, even toward his 
wives, was as /ar removed from Chris
tian principles as would seem possible. 

In the summer of 1535, he cruelly 
executed twO of England's ableSt scholars 
and theologians, Bishop John Fisher and 
Sir Thomas More, because they refused 
to endorse his supremacy over the 
church and clergy of England. Many 
Other notable persons paid wilh Iheir 
lives for disagreeing with Henry's views. 

A helpful summary of Henry's vicious 
conduct toward his wives and nobles is 
given by Alzog : 

"Henry was as arrociously crud to his 
wives as he was to his ministers and 
other subjt'Cts o f inferior degree. Cath
arine of Aragoo survived her repudi
ation a little less than three years, dying 
a most exemplary death, January 8, 
1536. She was hardly laid in her grave, 
when Anne Boleyn, who had taken her 
place in her husband's affections, and 
was the cause of all her misfortunes, 
was tried on the charges of adultery, 
incest, and high treason, declared guilty, 
and beheaded on the green within the 
Tower, May 19, 1536. Cranmer, who 
had formerly, 'in virtue of his apostOlic 
authority,' pronounced the marriage be
tween Henry and Anne lawful and valid, 
was now called upon to reverse his 
former decision, and, 'j,1 the name of 
Chrill and /or the glory 0/ God,' de-
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dated that the same marriage was and 
always had been null and void. On the 
day of Anne's execution, as if to express 
his contempt for het memory, Henry 
dressed himself in a suit of white, and 
on the following morning was married 
to J ane Seymour, who died ( October 
24, 1537) in less than a fort night after 
giving birth to a male child, subsequent
ly known as Edward VI. Henry was next 
ma rried to Anne of Cleves in the beg in· 
ning of the year 1540. The marriage 
was a political one, brought about 
through the agency of Thomas Crom
well, who hoped to strengthen the 
PrOtestant cause in England and prop 
up his own power through the influence 
of the new queen, who was known to 

be a thorough-going Lutheran. Deceived 
as to her beauty and personal att ractions, 
Henry married her only because he 
could nOt well help himself, and, after 
living with het six months, procured a 
divorce mainly on these grounds (July 
13 ), Within a month ( August 8) he 
married Catherine Howard, who, being 
shortly after charged with having com
mitted adultery, was pronounced gui lty, 
and beheaded February 13, 1541. Hen
ry 's sixth and last wile, Catharine Parr, 
was on one occasion nearly losing her 
head for venturing to differ on theo
logical questions with the Head of the 
Church of England; but qu ickly detect
ing her mistake, she escaped the royal 
vengeance by adroitly fl at tering his great 
wisdom and theological learning, ex
pressing her most hum ble submission to 

his judgment, and professing that in 
differing from him she had only desired 
to draw him into a heated discussion, 
because when animated, he seemed to 
forget the pain of [he malady from 

which he was suffering. By this clever 
expedient, Catharine kept her head on 
her shoulders, and had the good fortune 
to outlive the brutal monster, who died 
in 1547. 

"Henry reigned for thi rty-eight years, 
and during that time he ordered the 
execution of tWO queens, twO cardinals, 
twO archbishops, eighteen bishops, 
thirteen abbots, five hundred priors and 
monks, thirry-eight doctors of divi ni ty 
and laws, twelve dukes and earls, one 
hundred and sixty-four gentlemen, one 
hundred and twenty-four commoners, 
and one hund red and ten ladies" ( Alzog, 
Manual 0/ Universal Church HiJlory, 
vol. Ill, pp. 322-3). 

Protestantism Advanced Under 
Edward VI 

At the death of Henry VIII, the great 
body of Englishmen stood with the late 
king in desi ring 110 comiderable change 
in doctrine or worship ( Walker, p, 
408), But deIpite this fact England was 
to witness the introduction of many 
Lutheran teachings during the reign o f 
Edward VI. 

Upon his ascension, Edward was only 
,/i'le Jean of age. The D uke of Somer
set was immediately created PrOIeClOr 
and headed the governmental council. 
He was a man of PrOteItanl lympIJlhi8s 
and was a fri end of the dispossessed 
lower agricultural dasses. 

Under the influence of Somerset and 
Archbishop Cranmer, a number of 
changes in doctr ine and worship were 
introduced. 

It was at this time that the Six Ar
ticles were repealed and the real basic 
doctrines of the Church of England were 
framed. Cranmer was a thorough-going 
Protestant In his sympathies, and 
brought over a number of Lutheran 
theologia1l1 for advice and counsel. 

Laws enforcing the cel ibacy of the 
priesthood were now repealed. Com
munion with both the bread and wine 
for the congregation was introduced, 
following Luther. T he use of Engl ish in 
the church serviCes was made manda
tory, and help in formulating prayer 
books and liturgies was given by the 
cont inental reformers'· ( Fisher, The 
History 0/ the Christian Church, pp. 
357·8) . 

During this period, the basis of 
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English Protestantism was definitely es
tablished. But, as we have seen, it was 
the Protestantism of the Ger~n re
former! that was brought in on a lim· 
ited scale. 

Bloody Queen Mary 's Reign 

The plans for reformation came to an 
abrupt halt with the early death of 
Edward VI in 1553, and the accession 
of the Catholic Queen Mary. Because 
of the conniving of some of the Prot
estant noblemen, Mary even had the 
sympathies of most of her subjects when 
she came to the throne ( Walker, p. 
4Ol). 

Mary proceeded with caution at first 
upon the astute advice of her cousin, 
Emperor Charles V. Before long Par/id
menr reverud ,uelf and declared the 
marriage of her mother re Henry valid. 
The whimsical attitude of the monarchs 
and political leaders of England tOW"ard 
the marriage state is appalling. Their 
actions are but a Ihameful parody of 
Christ's words: "What therefore God 
hath joined together, let not man pur 
aumder" (Mark 10:9 ). 

Also, these actions certainly indicate 
that the hearts of the British people 
were not strongly perluaded about their 
new Protestant "faith" at all. As one 
English scholar cynically comments : 
"With Parliament Mary had no diffi· 
culty. As a contemporary ironically ob
served, they would have V()(ed the estab
lishmenr of the Mahometan religion 
with equal alacrity and zeal at the bid
ding of the Queen" (Babington, The 
Reformation, p, 286 ) , 

With Ijllle oppolilion, Mary persuad
ed Parliament to repeal the ecclesiast ical 
legislation passed under Edward's reign, 
and public worship was restored to the 
forms of the last year of Henry VIII. 
But Cranmer was now impriloned, and 
many of the more earnest PrOleltantl 
fled to the continent. 

At this time also, Mary cont racted a 
marriage with Philip, son of Emperor 
Charles V, and soon to be Philip II of 
Spain. Fear of Catholic and Spanish 
domination made this an exceedingly 
Mnp opMlar marrwge with Mary's sub
jects, and she lost much public support 
through this action ( fisher, The HiJlory 
of th. ChriJlian Chllrch, p. ,59 ) . 

The English nobles now feared the 
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10$$ of the church property they had 
seized, and a series of mutinous upris
ings took place. During much of this 
time, it was difficult to tell whether their 
Protestant sympathies or their English 
' Ialionalism provoked these incidents 
(Hausser, p. 569 ). 

"Bloody" Mary now began the ex
termination of her enemies, and in f eb
ruary, 1554, fifty people were hanged. 
The entirely innocent Lady Jane Grey 
and her husband, the Duke of Suffolk, 
were both executed for alleged con
spiracy against the crown. Mary had 
never regarded her sister Elizabeth with 
much affection, so she was imprisoned 
in the Tower. But through all these 
years, Elizabeth prudently avoided. any· 
thing that would arouse Mary's suspicion 
of her, and so kept her Jife (Hausser, 
pp. 170·l7l) . 

Even at the beginn ing of this perse· 
cution, the Engl ish nobles and Parlia
ment were still ready to give liP their 
Protestantilm and "to regulate the 
Church and her doctrine in accordance 
with the Pope's pleasure if no one would 
interfere with the diJtriblltion of ChMrch 
propert), .." l Hausstr, p. 571). It 
shou ld certainly be plain that chese 
nobles were more concerned with their 
lUll for wealth and power than chey 
were in trying co find true religion. 

Once Mary allowed the erstwhile 
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Protestants to keep the lened chtwch 
property, Parliament reidily consented. 
to render obedience to tne Pope and 
to renew the edicts against heretics. 
Now those who continued to oppose 
the Roman religion began to be perse
cuted. in full force. In the three Yein 
before Mary's death, about two hundred 
and seventy Protestant "Heretics" were 
burned at the stake, among whom were 
fifty-five women and four children 
(Hausser, p. 57 1) , 

Many of these common people were 
faithful to their Protestant convictions 
10 the end. Their spiritual leader, 
Thomas Cranmer, who had been Arch
bishop of Canterbury under Henry VIII 
and Edward VI, was nOt quite as con
stant. He recanted of his Protestant sym
pathies under Queen Mary, in hope of 
laving hil life. But onCe it was de
termined that he should die anyway, his 
courage revived. He disavowed. his lor
mer recantation, declared that he was 
a Protestant, and died with dignity. As 
fisher states: "W hat course he would 
have pursued had he been permitted to 
live, it is impollibl, to tell ... " (Th. 
R,formation, p. ,28). 

Under Mary, the government prose
CUted the PrOtestants like criminals. This 
naturally developed a hatred of R ome 
among the English people. Not because 
of true religious feeling, but in a 
political leme, the idea now arose thar 
"Protestantism and English nationality 
were identical" (Haus5er, p. 573). 

Thus, when we read of the staunch 
"Protestant" feelings among the English 
peoples, we need to realize wby. It be
came a spirit of English nationalism in 
opposition to Rome. It is a nll/ional 
religion that has persisted in England 
to our day. And, as any informed. stu
dent knows, its course has always de
pended more on politiC! and power than 
on sincere religious motives. 

The English people continued in a 
panial state of rebellion until their 
Cacholic Queen Mary died in November, 
1558. The nat ion now welcomed her 
sister, Elizabeth, to the throne ( Fisher, 
Th, Hinory of the Christian Church, 
p. 362). 

English PrOteStantism Established 

Elizabeth soon established herself, as 
(P/eau continue on page 31) 

Page 43 of 56



Tb, PLA IN T RUTH 

RE FOR MAT ION 
(Continued f f'om page 14) 

Henry VIII had done, as head of the 
Church of England. Bm, since the title, 
"Supreme Head," had seemed objec
tionable to Catholics, she was now styled 
"Supreme Governor" of the national 
church (Walker, p. 414). 

Now, step by step, the Protestant 
principles formerly established under 

[ dward VI were reintroduced. By the 
Act of Uniformity, 1559, the Prayer 
Book of Edward VI was restOred for 
use in all the churches. All persons were 
required IQ attend the national church 
under penalty and fine, except for "law
ful or reasonable excuse" ( Moncrief, It 
Shorr H iJlof'Y of the Christian Chlm :h, 
p. 339 ). 

BabingtOn comments upon the hypo. 
crir jcal changeablCfless of the "religious" 
situation in England during this time. 
'Thus within the space of a few years 
the English Parliament for the thif'd 
lime formally f'eca1lled its religious be
lief. It is vain to give any creditable 
reason for this amazing fact. To suppose 
that in making these changes the 
hereditary legislators and the representa
tives of the English people were swayed 
by spiritual zeal or rel igious conviction 
would be the height of abJllrd#,/" ( T he 
Reformatjo" , p. 299). 

Although Queen Elizabeth herself 
dominated in religious as well as civil 
affa irs, Matthew Parker was now conse
crared as Archbishop of Canterbury. 
Under his direction, the lon y· two 
articleJ of failh originally formulated 
by Thomas Cranmer were reduced to 
thirty· nine. In 1571, Parliament adopted 
them as the baJiJ of doct rine of (he 
Church of England. They set fonh "a 
trpe of doctrine midway between Lu
theranism and Calvinism" (Kunz, 
Church History, p. 315) . 

Acrually, the religious b4JiJ of the 
Church of England was more of a mix
II/ re of Lutheranism, Calvinism, and 
Catholicism. But the Thirty-Nine Ar
ticles were primarily based on !.Mther
an confessions of fait h (Moncrief, p. 
339) . And, of cou rse, Lllthef" s theory 
ol justification by faith alone was held. 
Yet Ca/!'in'J doctrines on the "Lord', 
Supper" and on pf'edeslinalion were, 
in the main, accepted. 

But many Roman Catholic f'ifuis, 
ClIstoms and concepts were retained. 
·The Thirty-Nine Articles contain many 
ProteStant dogmas, but [her also retain 
much of the Roma" cult" (MonerieE, 
p. 340). 

Although there have been som. al
tera/iom from time to time, the doc· 
uineJ and form of religion established 
at this time under Queen Elizabeth re
main eJJentia//y the same to this day 
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in the Church of England ( Wharey's 
Church HiIlof'Y, p. 240). 

Summary 

It is not our purpose in the present 
work to go into a detailed history of 
the various splits and divisions of the 
thf'ee main Protestant ··trees."· As we 
have already seen, Luther's doclf'ines 
spread over most of northern Germany, 
from there primarily to the Scandina
vian countries, thence to the New 
World. Call1;n's theology eventually 
dominated in Switzerland, parrs of 
France and Germany, the Netherlands, 
and Scotland. Later, it tOO found its 
way, with adaptations, co America and 
particularly the New England states. 

AnglicaniJm held sway in its pute 
form only in England itself. But through· 
out the British Commonwealth and in 
America it has since taken the name 
"Protestant Episcopal" and other forms, 
holding practically identical beliefs. 

As a guiding principle, it is impor
tant to realize that ellef'Y ma;of' Pf'otes
tant body must rightfully re<ognize as 
its legirimate ancestor one of these key 
reform movements. And Lutheranism, 
Calvinism, and Anglicanism must ac
knowledge that they all came, in the 
rust.place, from the church of Rome. 

Referring again to England, we may 
s:lfely state that the three main churches 
rising out of the "puritan" movement 
of the seventeenth century-the Pres
byterian, the Congregational, and the 
Baptist-al! owe to Call1in the major 
pan of their aoctf'ines, customs and con
cepts. 

The later Methodist movement under 
John and Charles Wesley did not in
volve any change in the basic doc
trines of the Church of England. h was 
only intended as a reformation within 
the Anglican church, reje<ting pre
destination and emphasizing personal 
holiness and a consciousness of a "wit
ness of the Spirit" in the believer ( Hurl
but, The StOf'Y of the Chf'istian Church, 
p. 177 ). 

To the end of his life, Wesley urged 
his followers to f'emain in the Church 
of England, de<Jaring: '11 live and die 
a member' of the Church of England ; 
and none who regard my judgment will 
ever separate from it" ( Bettenson, Doc
uments, p. 361). 

So it is clear that even the Church 

Tb~ PLAIN TRUTH 

of England, sprung from Rome, herself 
is a parent of other religious bodies 
holding the same basic aoctrines. The 
point we wish to emphasize is that all 
of the major splits and divisions within 
Protestant "Christendom" are agreed 
upon most of their basic aoctf'inn. tra· 
ditions, and religious concepts. The 
significance of this will be considered 
bter. 

Returning to the English revolt, we 
find that the uncontrolled lusI of King 
Henty VIII for women and power te
sulted in a new religious body. The 
blunt truth is that the "reformation" 
in England was conceillea in lust, and 
guided to success through political pres· 
SU f'e and force of arms.' 

One eminent Protestant historian ad· 
mits: 'The remarkable feacure of the 
English rellolt is that it produced no 
outstanding religious leader- no Luther, 
Zwingli, Calvin or Knox. Nor did 
if, before the beginning of Elizabeth's 
reign, manifest any considerable spirit
ual awakening among the people. Its 
impulses were political and social" 
( Walker, p. 415). 

As we have seen, the English re
volt was conceived in the lu/I and /in 
of Henry VIII. It was promoted among 
the people by a spirit of nationalism 
and antagonism toward Rome. It was 
helped to success by the gf'eea for the 
wealth of the Catholic monasteries and 
lands which possessed the English no
bili ty. And it was placed on the throne 
by the royal realization of the unchecked 
power it conferred upon the English 
monarchs. 

It is acknowledged. that th is move
ment produced no religious leadef' 
worthy of the name. There was prac
tically no spiritual awakening among 
the people. Its motives were political 
and Jocial. 

Let us face honestly and squarely the 
questions : Was this a return to pure 
New Testament Christianity? Was it a 
Spirit-led restoration of the "faith once 
delivered"? 

In (he following installment. the real 
meaning of all that we have discussed. 
and the answers to these questions, will 
be made plain. We need to know where 
today's Protestant "Christianity" really 
came from-and where it is headed! 
Don't miss next month's installmenf 10 

this important series! 
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The Plain Truth about the 
PROTESTANT Reformation 

Did the Protestant reformers lead their followers bock to the 
"faith once delivered"? Read the shocking RESULTS of 
their activities in th is revealing series based on Mr. Meredithls 

PART X 

STARTLING though it seems, most of 
us have never really proved why 
we believe the things we dl>

espe<ially those things about GOD and 
eternity! 

WHY is this so? 
le is because of a quirk of human 

nature which makes us tend to aJJum, 

that whatever our parents, friends and 
associates tell us is completely Irue. And, 
once we have carelessly accepted from 
them various ideas and beliefs, we HA TB 
to change or to consider that we may 
be wrong! 

Thus, the plain faces of history 
brought out in this series seem shocking 
to many who have previously /UJumed 

that what is called "Christianity" today 
is in truth the religion taught by Jesus 
Christ and His apostles. But this is 
decidedly NOT the case! We can now 
say that the Biblical and historical 
proof of this statement has been abun· 
dantiy demon!lraUd in this series of 
articles. It is something every sincere 
person must face Jquareiy! 

let us not blind our eyes to the 
meaning of TRUTH! 

In this series, we have seen from 
authentic history that pagan ceremonies 
and traditions were introduced whole
sale into the professing Christian church 
soon after the death of the original 
apostles. It has been demonstrated that 
heathen philosophies and beliefs came 
in also at this time. 

We have discussed the spiritual cor
ruption and depravity of the visible 
church during the "Dark Ages." Examin
ing Luther's rebellion against this sys
tem, we found that at the same time 
he rebelled against all the authoritative 
commands of God and His Word. Hav· 
ing an aversion to the Stress James putS 
on the need to obey God's law, Luther 

forthcoming book. 
by Roderick C. Meredith 

called this inspired book "an epistle of 
straw," 

W e have seen how Luther relied on 
the political POW" of the German 
princes to see him through, and how 
this caused him to condone bigamy and 
counsel "a good strong lie" in order w 
keep in their political favor. 

John Calvin's dictawrial methods and 
involvement in politics have proved 
shocking w many. His willingness w 
burn alive a religious opponent will be 
discussed in this installment. 

Last month, we saw how the Jexual 
lUlt and greed for power caused Henry 
VlIJ to bring about the English Revolt 
-a movement that cannOt honestly be 
styled a religious movement at all in 
the true sense of the word. 

Often, we have asked the sobering 
question : Was the Reformation inspired 
and guided by God's Holy Spirit? Did 
it aCtually lead men to return w the 
belief and practice of Jesus and the 
apostles? 

Remember Jesus warning : "Beware 
of false prophets" (Matt. 7: 15 ). He 
said: "Ye shall know them by their 
fruilJ (verse 16), Surely the "fruiu" of 
the Protestant reformers contain a tre· 
mendous lot which is NOT good. Their 
motivlI, methodr and relullf were not 
by any measure those of Jesus and His 
aposdes! 

After having given the factr from 
authentic history throughout this series. 
let us now probe the motives and meth
ods of the PrOlestant reformers in the 
light of the book they profess £0 be· 
lieve, the Holy Bible. 

The Bible and the Reformation 

We have examined the basic founda
tions of the Protestant churches today. 
We have gone to the source of the 

"divided Christendom" of our time. 
If there is anyone thing that all re

ligionists agree upon, it is in lamenting 
the fact that the Pr()(estanr reformers 
have bequeathed to us a religious "baby
Ion" of monstrous proportions, For, as 
we have seen, nearly every major Prot
estant denomination must trace its his
£Ory-directly or indireCtly-from the 
Reformation of the sixteenth centwy, 
Until that time, their religwus anC.UMS 
were all within the pale of the Roman 
Catholic Church. 

Jesus Christ said: "J will build my 
Church (Mat. 16:18 ), We can only 
imagine His reaction at seeing hundreds 
of differing churches all laying claim 
to His name and approbation. 

We wonder what might be the judg. 
ment of Christ's faithf ul apostle who 
urged us "£0 keep the unity of [he 
Spirit in the bond of peace," and was 
inspired to state: "There is one body. 
and one Spirit, even as ye are called in 
one hope of your calling; On. Lord, 
one faith, one baptism, One God and 
Father of all, who is above all, and 
through all. and in you all" (Eph, 4 :3· 
6) . 

Needless to say, this unity is not to 
be found in the Protestant world today. 
There are many faiths. and many bodies, 
or churches. All tOO often, chey express 
the antagoniJm which Luther felt 
toward the Swiss reformers: "Y oul$ is 
a different Jpirit ... We cannOt ac
knowledge you as brethren" (Schaff, 
Hillory of the Chriuian Church, vol. 
VII, p. 645 ) . 

Jesus said: "Ye shall know them by 
their fruitJ" ( Mat. 7:16 ) . It is an un
deniable fact that the "fruit" of the 
Protestant Reformation is the divided 
churchjanity of our day. We muse say 
at [he OUtset that this is bad fruit. 
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Paul tells us that the Spirit of God 
produces unily-not division. Therefore, 
we should examine in retrospect to see 
what the spirit was, and what the moti· 
vating faClorJ were, that produced the 
religious ronfuJion resulting from the 
Reformation. 

Nationalism and lust 

We have seen how the spirit of 
nalionaliJm was growing throughout 
Europe JUSt prior to the Reform move
ment. The people of Europe were tired 
of the religious and financial oppressions 
of Rome. 

Therefore, Luther immediately gained 
a large following among the German 
nobles and middle class when he cried: 
"We were born to be maJterJ. Ir 
is time the gloriouJ Teutonic people 
should cease to be the puppet of the 
Roman pontiff' (Beuenson, DocumentJ, 
p. 278). And we have seen how the 
fnglish nobility were wedded to Henry 
VIII's "reformation" becauJe they had 
been allowed to uize the wealth of the 
monastic lands and establishments. But 
in the latter case, as we have noted, 
their Parliamentary representatives 
changed their "religion" three timeJ 
and "would have Voted the establish
ment of the Mohametan religion" at 
the monarch's bidding. 

And it was the Jexual luu of Henry 
VIII for Anne Boleyn that very clearly 
marks the statting point of the English 
revolt against Rome. 

Of course, there is no doubt that 
many thousands of the common people 
in all of these countries sincerely de· 
sired not only a release from the tyranny 
of Rome, but for a restoration of re
ligious truth and religious freedom. But 
people follow their leaden 

So the real question is not what might 
have happened, but what did happen, 
and what motivated the political and 
religious leaderJ of the Reformation . 

"In the end, it was a national JyJtem 
of Reformation that was carried out . .. . 
In those countries in which the national 
and political stimulus was absenr or was 
weak, the religious movement failed" 
(Plummer, The Continental Reforma· 
tion, p. 16). 

So we see that the spirit of national
ism was a major faClor in helping the 
Reformation to success. It is imporcant 
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to realize that this very exaltation of 
natiOn} has now resulted in the threat of 
human annihilation in our time! 

For political, financial and natiorJaliJ
tic reasons, men revolted against the 
church of Rome. They exalted private 
judgment and reason. And in place of 
the Roman amhority which was sup· 
posed to represent God, they have placed 
nationalinic authority-and the godJ of 
war.' 

It is true that Luther and Calvin had 
personal religious mot ivations. As we 
have described, Luther's mind was 
tortured with a perpetual sense of guilt. 
In his extreme emphasis on salvation 
by faith alone, he was trying desperately 
to devise some system where the law 
of God and the jUJlice of God would 
have no place. 

But Luther"s perJOna/ spiritual up
heaval would have had little effect on 
Germany or the world had he not ap
pealed to the political and financial 
instinCts of the German princes. And 
"it is true to say that the motives which 
led to the Lutheran revolt were to a 
large extent Jecular rather than spiritual"' 
( Plummer, p. 9). 

Thus, we may say that the original 
English revolt was motivated almost 
entirely by lun and greed. And while 
the reforms under Luther and Calvin 
contained an element of re ligious con
viction in the spiritual leaders, they pri
marily employed the materialiJtic griev
anceJ of rhe princes and the people as 
a stimulus to rebel against Rome. It 
was a spirit of nationaliJm which as· 
sured the widespread success of these 
movements. 

Violent Methods of the Reformers 

When it came to a showdown, the 
Protestant reformers were as ready to 

resort to violence, bloodJhed and peru
cution as their Roman Catholic ad
versanes. In any discussion of the 
methodJ by which the Reformation tr i
umphed, this faCt must be acknowl· 
edged. 

We have already seen how Luther 
won the German princes to his cause. 
How he uJed them to fight Catholicism 
and co perJecute those who d isagreed 
with him, is another matter. And the 
same principle may apply to Zwingli 
and Calvin, and the political councils 
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under their sway, and to King H enry 
VIII and his subservient Parliament and 
nobility. 

Do we remember Luther's raving ap
peal to the German princes to "Jmite, 
lIrangle, and Jtab, secretly or publicly" 
those peasants who had applied the 
principle of his teachings to their own 
circumstances? Do we remember that 
he reversed himself in 1529, and said 
that Christians were "bound" to feW f' 
to amlJ to defend their PrOtestant be
liefs? 

It is also a faer that Luther approved 
the penecutjon and maftyrdom of the 
Anabaptists and other sectS who re
jeered his teachings. Commenting on 
the beheading of Anabaptists in Saxony, 
he said that "their courage showed that 
they were possessed by the devil" 
(Plummer, p. 174) . 

The same treatment was given those 
who did not go along with the national 
church JYJtem which was forced upon 
the English people. Besides the Jeveral 
hundred nobles and commoners who 
lost their Jives through the personal 
and rel igious bigotry of Henry VIII , 
many hundreds of others lost their lives 
under the reign of his Protestant daugh
ter, Elizabeth. 

Those who refused to acknowledge 
the religiollJ Jupremacy of the English 
monarch were dealt with as if they were 
guilty of high treason_ "Before 1588 
twelve hundred Catholics had already 
fallen victims to the persecution. In 
England alone, during the last twenty 
years of Elizabeth's reign, one hundred 
and fony·two priests were hanged, 
drawn, and quartered, for their faith, 
ninety priests and religious [persons] 
died in prison, one hundred and five 
were banished for life, and sixty.two 
laymen of consideration suffered marryr
dom ( Deharbe, A Hi!tory of Relig;o,J, 
p. 484 ). 

And it was not JUSt the monarchs 
who practiced inrolerance in England, 
but the ProteJtant fe/igiou} leaden as 
well. During the reign of young King 
Edward VI, Archbishop Cranmer per
suaded him to sign the death warrant 
of tWO Anabaptists, one of them a 
woman. They were burned at Ihe Jtake. 
In relating this, Schaff tells us: "The 
English Reformers were not behind 
those of the Continent in the matter of 
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intO/Manu" ( Histo,.y of th, Christian 
Church, Vol. VIII, p. 71 1). 

After Calvinism was introduced intO 
Scotland, those who professed the Cath
olic religion were subject to the death 
penalty, and many paid with their lives 
for their religious beliefs ( Deharbe, p. 
485 ). 

Remember that these people were 
victims of ProreJltJn/ persecution! 

By appeal ing to financial or nalional
iSlic motives, and by getting into and 
domin4ting the political power, the 
leading Protestant reformers were able 
to foru their doctrines on the common 
people. Before gaining political power, 
the reformers all insisted upon the in
alien4b/, ,.ight of every Christian to 
search the Bible for himself, and to 
judge its teachings independently ( De
harbe, p. 620). But once they were in 
power, wo, be to the Catholic, the Ana· 
baptist. or to any other who continued 
to insist upon this "inalienable right" ·! 

As we have seen, it was the Jame 
pictu,.e under John Calv in's "theocracy" 
in Geneva, Switzerland. Fisher states: 
"Not only profaneness and drunkenness, 
but innocent amusements and the teach
ing of divergent theological doctrines, 
were Jelle,.ety punished" (The HislOf,,! 
oflhe Chrillian Church, p. 325). We 
have already catalogued some of the 
many hundredl of instances where peo
ple were subjected to imprisonment, to 

pllblic whipping or to Ihe death penal!}' 
because of some innocent amusement, 
or because they disagreed with John 
Calvin's religious ideas. 

But one instance stands OUt which was 
defended by almost nil the reformers of 
that day. It is one that we should espe
cially remember as an oUlstanding ex
ample of Ihe feasoning of the early 
reformers on the sub ject of religious 
loleration. It is the martyrdom of 
Michael Setvetus. 

T he Burning of Michael Serverus 

Serverus was a man about the same 
age as Calvin. Although he was born in 
Spain, he practiced medicine in France 
and is said to have anticipated Harvey's 
discovery of the circulation of blood. 
When still a young man, he published 
a book on the "errors of Ihe Trini ty." 
In it, he disagreed with the common 
doctrine of God as a Trinity held by 

Th , PLAIN TRUTH 

Catholics and ProtestantS alike. His po
sition was similar to that held by those 
of the Unitarian belief today ( Plummer, 
Th, Co ntit/ental Reformation, p. 170). 

For teaching and writing about this 
doctrine, and also fot holding a di
vergent view on the exaCt nature of 
Christ's divini!}" he was hated. and per
secuted by CuhoJics and PrOlestants 
alike. 

Fleeing from the Catholic Inquisition 
at Vienna, France, he foolishly passed 
through PrOlestant Geneva. Someone 
recognized him aoo reponed his pres
ence to Calvin, who had him arrested 
and imprisoned (Plummer, p. 172) . 

As Serverus· trial began before the 
Calvin-dominated Council, John Calvin 
wrote to a fellow reformer : '·1 hope 
that the judgment will be sentence of 
death _." (Plummer, p. 172). 

Plummer continues: "At the trial 
Calvin aCted as prosecutor and had no 
trouble in causing Servetus to incrim· 
inate himself hopelessly. It is one 
of the many painful features in the 
case (hat it was distinctly to Calvin's 
interest to get Serverus condemned, for 
such a triumph would gready strengthen 
his position in ~neva. The case dragged 
on, and, as in the case of Bolsec, there 
was much correspondence with other 
authorities, both ecclesiastical and civil, 
in Swilzerland. In the end it seemed 
to be clear that Calvin's enemies had 
failed, and that PrOtestant feeling was 
in favor of remov ing such a pest as 
Scrvetus from the earth. On October 26 
he was sentenced. to be burned alive the 
next day. Calvin asked for a milder form 
of death, bur his request was refused.. 
Through the clumsiness of the execu
tioner the agonies of Servetus were pro
longed. H is last cry was : 'jesus, Thou 
Son of the Eternal God, have pity on 
me: and it has been noticed that 'eternal" 
is the epithet. not of the Son, bur of 
God. The book for which Scrvetus was 
condemned was tied to his neck to be 
burned with him. It fell off, and was 
rescued from the Rames. It may still be 
seen, a ghastly memorial of Reforma· 
tion ethics,' in the National library at 
Paris. 

·'We have always to remember that in 
pUlling Servetus to death, neither CaIvin 
nor the Council nor the Swiss Govern· 
mentS whom they consulted had any 
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jurisdiction whatever. Their action was 
Irnch law of the most revolting kind" 
(The ContinenttJJ Refo,.mation, pp. 172-
173 ). 

We nodce that even the Protestant 
historian is forced to acknowledge that 
one of the two g,.eatest of the Protestant 
reformers resorted to an illegal "lynch 
law" procedure in order to des/,.oy a 
religious antagonist! 

The blunt /rulh is that this was noth
Ing but ",.elpec/abl," murder'! 

Jesus Christ said: "Love your enemies, 
bless them that curse you, do good 10 

them that hate you, and p,.ay for Ihem 
which despitefully use you, and perse
cute you" (Mat_ 5:44). 

The apostle Paul was inspired to 
write : "Dearly beloved, allenge not 
yourre/ves, but rather give place unto 
wrath: for it is writlen, Vengeance is 
mine; I will repay, saith the Lord. 
Therefore if thine enemy hunger, f"d 
him . . " (Romans 12: 19-20 ). 

In very clearly indicating that the 
right of civil judging or condemning 
to death of others in spiritual matters 
was 'lot given to fallible human be· 
ings, Jesus freed the woman taken in 
adultery (John B: ll). He commanded.: 
"Judge not, that ye be not judged" ( Mat. 
7 ,1) . 

Did John Calvin know these Scrip
tures? Did he understand these princi
ples which nearly all civilized men have 
since come to acknowledge? 

Did Calvin Act in Haste or Ignorance ? 

The PrOteStant historians answer : "He 
easily takes the lead among the system
atic expounders of the Reformed sys
lem of Christian doctrine." "Calvin's 
theology is based upon a thorough 
knowledge of the Scriptures" (Shaff, 
Hjstory, Vol. VIlI , pp. 260-261). 

Here was a man who really knew 
the Bible. He wrOle learned. commen
taries upon it, and was thoroughly fa
miliar with Ihe teaching and example 
of Christ and the inspired. New Testa
ment Church. 

Yet he was willing not only to con
done, but to directly cause a man to be 
burtled to death for disagreeing wilh his 
religious doctrines. In the absolute sense 
of everything that Jesus Christ taught, 
stood for, and lived for, John Calvin 
stands condemned as a murderM! But 
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did h~ msa11 to be? Was h~ Jince,e? Or 
was it a ,arh acl carr ied ou( in the heat 
of passion? 

To the last question w~ may answer 
in the negatire. For after plenty of time 
for muure consideration, John Calvin 
sought to defend this vile act and iUJlify 
himself. And, remarkable as it may seem, 
so did many of the other leading re· 
formers! 

In the year after the burning of Set· 
vetus, Calvin dogmatically asserts: 
"Whoever shall now contend that it is 
unjust 10 pUt heret ics and blasphemers 
10 dealh will knowingly and willingly 
incur their very guilt. This is not laid 
down on human authori ty; it is God 
who speaks and prescribes a perpetual 
rule for his Church" (Schaff, Vol. VIII, 
p.791). 

It is a Jobering t ,uth that if John 
Calvin's kind of "perpetual rule" against 
heretics were carried out today, very 
few of us would long remain alive! 

Fortunately for his name, luther was 
nOt living 10 pronounce a judgment in 
favor of Servctus' burning. Knowing his 
past record, however, il is almost certain 
Ihat he would have agreed with Calvin 
in puning ServefUs 10 death. 

However, Luther s closest associate 
and adv isor, Melanchthon, was quick 
to express his agreement with Calvin. 
He later wrote Bullinger, anOlher of the 
Swiss reformers: '" judge also (hat the 
Genev~se senate did perfeC/ly right , to 
put an ~nd to this obsti nate man, who 
could never cease blaspheming. And I 
wonder at those who disapprove of this 
severity" (Schaff, Vol. VIII. p. 707 ). 

Thus, we see that the German re
formers agreed with the Swiss in burn

ing to death a man limply becauJe he 
diJagreed with their theological opin
iom! 

We have asked if Calvin could be 
Jincere in all of this. It is a difficult ques· 
tion, the complete answer to which only 

God knows. The human mind sometimes 
plays tricks on us. Wc often willfully 
ot'erlook those things which we don't 
wish to acknowledge. As wc shall soon 
see, it is evident that both l uther and 
Calvin did this in the development of 
their doctrines and in some of their 
actions as welL 
Howev~r , judging from the facts at 

our disposal, and from contemporary 
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u:'stimony, it appears that Calvin mearJI 
to be sincere. Within his own sphere 
of think ing, Calvin was somehow sincere 
in feeling that it was right to burn 

5erlletuI for religious disagreement , even 
though he and the other reformers 
claimed the freedom of the individual 
conscience in their struggle with Rome. 

Th~ R~ason for Prot~S tant Violenc~ 

and P~rs~culions 

The answer to the killing of ServetUs, 
then, does not lie in rashness later re
pented of, nor does it lie in a compl~te 

I:!ck of sinc~rity on Calvin's part. But 
what iJ th~ answer? 

The same answer is given, in essence, 
by many Protestant historians. It is one 
that every honest student of the Bible 
and history must acknowledge. 
Th~ anJwer is that, ~v~n long after 

their separation from Rome and th~ir 

"conversion" to PrOlestantism, the early 
reformers and their followers wer~ still 
l i t ~ral1y Jaturated with the doctrineJ. 
the concepti and the practices of their 
"mother" church at Rome. "The reform
~rs inherited (he doctrine of peTJetulion 
from their mother church, and practiced 
it as far as they had the power. They 
fought intolerance with intolerance. 
They differed favorably from their op
ponents in the degree and extent, but 
not in [he p,inciple, of intolerance" 
(Schaff, HiJIOry, Vol VIII. p. 700 ) . 

As we shall see, this fr ank admission 
by Schaff reveals why so many of th~ 
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Protestant dOctrin~s and anions seem 
so totally inconsistent with their avowed 
intention of basing everything on "the 
Bible only." 

We have seen that Martin Luther 
played politics, condoned bigamy, 
counseled a lie, encouraged the slaughter 

of the peasants and the drowni'lg of 
Anabaptists. 

It has been shown that the Engl ish 
revolt began with the lUJI of H~nry 

VIII, and that he and Queen Elizabeth 
alld their Protestant theologians all had 
a part in Jlaughlering hundreds of 
Catholic, Anabaptist and, later, Puritan 
dissenters. 

Now we have r~viewed the part that 
John Calvin and the Swiss reform~rs 

played in the perrecut;on and drowning 
of Anabaptisrs, in th~ cruel puniJhmenl 
and execulion of th~i r own G~n~v~se 
cilizens fot failing 10 conform in all 
respects to Calvin's doctrine. Fi nally, w~ 
have described the agreement of n~arly 
all the early Protestant leaders in the 
famous "lynch law" ex~cution by burn
;,;g at the lIake which Calvin inflicted 
upon Michael Servetus for purely re· 
J;gioUJ realon!. 

We hav~ proved that these wer~ 

"cold·blooded" killings. They w~re not 
the result of the passion of the moment. 
Nor were those responsible afflicted by 
tempo,ary inJanity. 

These crimeJ in the name of r~Jigjon 
were calculated beforehand, and they 
were still d8/ended by theological argu, 
ment long after they had occUJ"red! 

Wc have seen that the real explana. 
tion lies in the fact thar the ~arl y r~· 

form~rs "inh~rited" much of the doc
trine and Jpi,.;, of their "mOl:her" 
church. They w~r~ as m~n Jpi,itually 

drullk-unab l~ to $~~ dearly th~ re31 
meaning and outcome of their t~achings 

and anions. 
Next month, we propose to r~vea.J 

the actual PURPOSE behind the PrO(· 
estaor movement-and the startling 
, ealOn behind t h~ rel igious con/llJion 
and spiritual drullkennesJ ~u~athed 
to our generation. 

The facts contained in this series have 
a direct bearing on your life and yOIl, 
futur~! Ask God for an OPEN mind. 
Don't m iJJ re3ding and studying th~ 

final installment of this vital series in 
n~xt month's PLAIN TRUTH! 
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The Plain Truth about the 
PROTESTANT Reformation 

The naked TRUTH is being laid bare! This shocking but fully 
documented series now concludes with an analysis of the real 
MEANING of the Reformation- and a hint of its true impact 

on modern religious thought, and on YOU! 

PART XI 

TH ERE is a basic but little uncler· 
stood REASON for the pitiful state 
of religious (:on/1I1;0# that now 

exists! 
It is time you really understood that 

reaJon. It is time you honestly faced 
the TRUTIi! 

We often hear modern rel igious lead
ers lament the faa that there exists 
such a veritable baby/on of modern 
religious denominations and se<ts - all 
caHing themselves "Christian," They 
sometimes admit that Jesus Christ 
founded only ONE Church--not hun· 
dreds of differing religious groups po
litically organiz.ed and directed by men. 

Admittedly. this babylon of con· 
Bicting religious denominations was 
spawned by the Protestant reformers. 
We need to understand the realon for 
this pathetic outcome of their effOrts. 

Instead of aJJuming- as so many 
people do - we nttd to "prove ALL 

things" in the light of God's Word, the 
Holy Bible. We need to honellly face 
the question of whether the ProteStant 
Reformation was in any way inspired 
of God. And we had better have PROOF 

for our beliefs! 
As you read the final installment in 

this series, may the living God help 
YOU to open your mind to the possi
bility that you may have been deceived 
in the past! 

With the constant threat of World 
War III and world luicide, we are near
ing the prophesied END of this age 
(Mat. 24 :2 1-22) . New truth and 
KNOWLEDGE is now being increased 
(Dan.12:4). 

Will you sincerely "prove ALL things," 
and quit assuming? Will you walk in 

by Roderic k C, Meredith 

the light as God gives it? Will you 
OBEY new tNth as God reveals it? 

A CHANGED "Christianity" 

In the previous installments of this 
series, we learned from the Bible and 
the record of history that a remarkable 
change took place in nominal "Chris
tianity" soon after the death of the 
original apostles. Pagan philosophies 
and traditions crept into the visible 
Church. During the "Dark Ages" the 
religious hierarchy became a veritable 
cesspool of iniquities, whoredoms and 
abominations of every description. 

\Vle have seen how Martin luther 
rebelled against this corrupt hierarchy, 
bur uill relained molt of il! doctrine! 
and traditiOn!. In fact , he rebelled 
against all authority and presumptuous· 
ly added a word to the Bible. In his 
guilt-ridden desire to do away with 
obedience to God's law, lurher trans
lated Romans 1:17: "The JUSt shall 
live by faith alone." This attitude led 
lurher to condone the bigamy of the 
landgrave of Hesse, and the !laughter 
of hundreds of peasants in the infamous 
Peasants' War. 

We discussed the harsh teachings and 
actions of John Calvin based on his 
theory of predestination. Recall his 
statement: "For all men are not created 
on an eqfkll footing, but for mme 
eternal life is pre·ordained, for others 
eternal damnation. ." (Bettenson, 
DocumentI, p. 302). 

The shocking result of Calvin's harsh 
system can only be understood by read.
ing the account of how he burned at 
Ihe Hake a religious opponent, Michael 
Servetus. 

let us again ask ourselves : \'{las rhis 

a return to the faith and practice of 
Jesus Christ and His apostles? Was 
this, indeed, a return to "the BIBLE, 
the whole Bible, and nothing but the 
Bible"? 

Why Protestant Violence? 

The answer to many peculiar and 
wicked Protestant deeds is that, even 
long after their separation from Rome 
and their "conversion" to Protestantism, 
the early reformers and their followers 
were still literally laturated with the 
doclrineJ, the conceptI and the prac
tJcel of their "mother" church at Rome. 
"The reformers inherited the dOCtrine 
of per!ecution from their mother church, 
and practiced it as far as they had the 
power. They fought intolerance with 
intolerance. They differed favorab ly 
from their opponents in the degree and 
extent, but nOI in the principk, of 
intOlerance" (Schaff, Hhtory, Vol. VIII, 
p.700). 

As we shall see, this frank admission 
by Schaff reveals why SO many of the 
Protestant doctrines and actions seem so 
tmally inconsistent with their avowed 
intention of basing everything on "the 
Bible only." 

We have seen that Martin luther 
played po/iticJ, condoned bigamy, coun
seled a lie, encouraged the It-ghter 
of the peasants and the drowning of 
Anabaptists. 

It has been shown that the English 
revo!t began with the IUlt of Henry 
VII!, and that he and Queen Elizabeth 
and their Protestant theologians all had 
a part in llaughlering hundreds of 
Catholic, Anabaptist and, later, Puritan 
dissenters. 

Now we have reviewed the part that 
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John Calvin and tht: Swiss rt:formers 
played. in the per-seal/ion and drowning 
of Anabaptists, in the cruel punishment 
and execulion of their own Gt:ne-veSt: 
citizens for failing to conform in all 
rt:Spt:Cts to Calvin's doctrint:. Finally, we 
havt: dt:scribt:d tht: agreemenJ of nt:arly 
all tht: t:arly Protestant It:aders in the 
famous "lynch law" t:xecut ion by bu,n· 
ing at the stake which Calvin inflicted 
upon Michael Servetus for purely re
ligious ,easons. 

We have proved that theSt: were 
"cold-blooded." killings. They were not 
the result of the passion of the moment. 
Nor wt:rt: thOSt: rt:sponsiblt: affl icted. 
by tempo,ary insanity. 

Tht:St: crimes in the name of rel igion 
wt:rt: calculated bt:fort:hand, and they 
wt:rt: st ill defended by tht:ological argu· 
ment long after tht:y had occurred.! 

We havt: seen that the real explana
tion lies in tht: faCt that tht: t:a rly rt:· 
formt:rs "inherited." much of the doc
trine and spirit of their "motht:r" 
church. They were as men spiritually 
drunk - una bit: to set: clt:arly tht: rt:al 
meaning and oulCome of tht: ir teachings 
and actions. 

Protestant Contradictions 

While this thesis is not dt:s igned or 
intt:nded to include arguments about 
the hundreds of differing Protestant 
doctrines and cret:ds, we do wish to 

consider tht: principles which guided 
tht: rdormt:rs in coming to their con
clusions. Indeed., we havt: al,eady out
lined. the basic doctrines upon which 
the Reformation was baSt:<!. But now 
wt: wish to examint: more thoroughly 
their origins and rellllts, and to examine 
the essential nature of Protestantism as 
a whole. 

We remember Chillingworth's claim: 
"The Bible, the whole Bible, and noth· 
ing but Ihe Bible, is the rel igion of 
Protestants." We recall the Protestant 
affirmation of t~ Scripturt:s as "tht: 
inspired rule of faith and practice." 

Fisher tells us: "Prou~stantism, under 
whatever diversities of fo rm it appeared, 
and notwithstanding the varieties of 
character and of opinion which are ob· 
served. among its leaders, is distinguished 
as a system of bt:lid by tWO principles. 
Tht:Se are justification by fa ith alone, 
and the exclusive authority of the Scrip-
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tures" ( The RefMmation, p. 459). 
Most PrOtestants have grown up be

li~1;;ng these statements are true. What 
most people do not rt:alize is that 
Luther, Calvin and tht: English reform
ers rejected entire books of the Bible 
or else completely negated their real 
authoriry. And they forced their inter
pretations into countless Scriprurt:s 
where the natural m~aning did nOt con
form to their preconceived. doctrines. 

W e recall that Martin Luther was so 
oppressed with a continual feding of 
guilt that he wanted to ov~rthrow evt:ry 
"erSt: in the Biblt: which taught that 
obedience is required. for salvation in 
",/dition to faith. He insisted. that w~ 
are saved. by faith alone. Remembt:r 
that he high·handedly introduced-con
Irary 10 Scripture-the word "alone" 
into Romans 3:28, his only deft:nse 
bt:ing: "It is the will of Dr. Martin 
Luther that it should bt: so" (Alzog, 
Univef'lal Church H islory, VoL III , p. 
199). 

EJpecially in r~gard to his insistence 
on faith alone and his rejection of 
countless Scriptures tt:aching the n~d 
for obedience, he was a JlubbMn, Jelf
willed Tnan. 

The Bible teaches : "Sin is the rrans· 
gression of the law" (I John 3: 4 ). This 
is dearly speaking of tht: spiritual law 
written by the very finger of God- the 
Ten Commandments. Tht: inspired 
James explains this : "For whosoever 
shall keep the whole law, and yet off~nd 
in one poi nt, he is guilly of all. For 
he that said, Do nOt commit adultery, 
said also, Do not kill. Now if thou 
commit no adultery, yet if thou kill, 
thou an berom~ a 1r4mgrellM of the 
law. So speak ye, and JO do, as they thar 
shall bt: judged by the law of liberry" 
<James 2: 10- 12). 

What law forbids adultery and kill
ing? Obviously, it is the Ten Command
menll to which } ames refers. And he 
concludes by telling us to speak and 
act according to this law. 

To this the words of Jesus Christ 
agree. For when a young man came to 

ask Him the way to eternal life, He 
answered : "If thou wilt enter into life, 
keep th~ commamimenll," and Ht: pro
c~ed to name some of tht: Ten Com
mandments ( Mat. 19:16-19). 

Completely ignoring the direct par-

M.y, 19'9 

allel between the tt:aching of James and 
of Jesus Christ, Luther haughti ly de
clared. : "Compared. with the Epistles 
of St. Paul, this is in truth an epiJlle 
of straw; it contai ns absolutdy nothing 
to remind one of the sryle of the Gospel" 
(Alwg, Vol. Ill , p. 208 ) . Thus, Luther 
stubbornly , ejected the entire book of 
James because it does not ag,ee with 
his dOCtrines! 

In re jecting the first five books of the 
Bible, Luther declared: "We have no 
wish either to ~ or ht:ar Moses. Let us 
leave M OleS to the Jews, to whom ht: 
was given to St:cve as a Mirror of 
Saxony; he has nothing in common with 
Pagans and Christians, and we should 
,ake no notice of him" ( Alzog, Vol. 
lII, p. 207) . 

Since Luther regarded Moses as hav
ing to do with God'sl4w-which LMther 
hated-he wished to have "nothing to 
do" with Moses' inspired. writings! 

But since Paul was Lutht:r's favorite 
writer, we wonder what his reaction 
was to Paul's inspired reminder to Tim
othy: "From a child thou hast known 
the holy scriptures. wh ich are able 10 
make thee wile unto salvation through 
faith which is in Christ }t:sus. All sc';'p. 
tu,e is given by inspiration of God" 
( 11 Tim. 3:15-16). Remember that 
only the Old T es/ament Scriptures were 
written wh~n Timothy was a child. 

And, since Luther stubbornly wished 
to "take no notice" of Moses, we might 
remind him of the apostle John's de
scription of the victorious saints of God 
singing "the song of M OleS the s~rvant 
of God, and the song of the Lamb" 
(Rev. 15 :3). But Lurher's own writ ings 
promptly answer: ") look upon the 
revdat ions of John to be neith~r apos· 
tolic nor proph~tic" ( Michelet, LiJe of 
i..Mlher, p. 273). He might tht:n add: 
"Everyone may form his own judgment 
of this book; as for myself, I feel an 
aversion to it, and to me this is sufficient 
reason fo , re;eCling ir" ( Alwg, Vol. 
Ill, p. 208). 

And it is a fact that Martin Lutht:r 
willfully rejected the authority of any 
book in the Bible to which he felt an 
"aversion 

Now, perhaps, wt: bt:gin to und~r 

stand the real meaning of the religious 
confusion of our time. Modern Prot
t:stants have inht:rited. from Manin 
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Luther-acknowledged as the greatelt 
leoder of the Reformation-a spirit of 
Jetf·will and a tendency [Q reject the 
all ·inclusive authority of God's Word! 

Seeing the foolishness and futilit y of 
the Roman Catholic penitential system, 
Martin Lucher had rebelled against the 
idea of any "works." He had grown up 
as a Roman Catholic, was trained and 
schooled as a Catholic pr iest, and was 
filled with the Catholic concept of law 
and works. 

Being, therefore, in a condition that 
amounted [Q Jpiritual drunkenneJJ, he 
was unable to see clearly the difference 
betw«n the Bible teaching of obedience 
[Q spiricual commandments, and the 
JewiJh and Roman Catholic teaching of 
subservience [Q physical "works" and 
to man·made ecclesiastical laws and tra
dit ions. 

Rebelling againJt obedience to God's 
law, which we have seen constitutes 
Jin, he wTote to Melanchthon: "Sin, sin 
might ily, but have all the more con· 
fidence in Christ; rejoice more ve· 
hement[y in Christ, who is the con
queror of sin, of death, and of the world. 
W hile we are in this world, we can do 
no other than sin, we must sin. This 
life is nm the abode of righteousness; 
no, we merely await here, as Sc. Peter 
says, 'new heavens and a new earth, 
wherein dwel[eth righteousness.' 

"Pray earnestly, for thou art a great 
sinner. 

" I am now full of the doctrine of 
the remission of sins. I grant nothing 
to the law, nor [Q all the dev ils. He 
who can believe in his heart this doc
{fine, is saved" ( Life of Luther, p. 304). 

Harboring a sense of guilt and 
condemnation anyway, Lucher's mind 
evolved a doctrinal system whereby he 
could overthrow all law and the rule 
of God over our lives! 

John Calvin was in much the same 
position. He had also grown up as a 
Catholic and was steeped in Catholic 
doctrines and concepts. Rebelling 
against the Roman chu rch as a young 
man, he accepted Luther's arguments 
on salvat ion by faith alone. 

But Calvin went one step fu rther and 
developed his own theory of absolute 
predeJtination. As we have seen, this 
theory states: "For all men are not cre· 
ated on an equal footing, but for Jome 

The PLAIN TRlITH 

eternal Life iJ pre·ordained, for otherl 
eternal damnation" (Bettenson, Docu· 
ments, p. 302). 

We have already shown that this does 
\' io[ence to the frequent statement in 
the New Testament: 'There is no re· 
spect of persons with God" ( Rom. 2: 11 , 
Acts 10:34; Eph. 6'9). It also Contra· 
dicts Paul's inspired description of "God 
our Saviour; Who Ul m have all men to 
be Javed" (I T im. 2:4). Is GOd'l will 
to be thwarted by the reasonings of 
John Calvin? 

And,of course, we must remember not 
only the actions but the false doctrinn 
by which Calvin, Luther and the English 
reformers tr ied to justify themselves for 
impriJOning, publicly whipping, hang· 
ing , drowning, or burning alive those 
who disagreed with their "pure" gospel 
teachings. 

Rejecting o r Distorting Scripture 

At least in order to clear their own 
consciences, the PrOtestant leaders were 
forced to diltort or reject many passages 
of Scriprure which did not conform to 
thei r doctrinal ideas. 

In defending his view on the "Lord's 
Supper," Lurher argued that the un
broken tradition of the Catholic Church 
ought to be proof in itself. Luther 
stated: "To deny such testimony is 
virtually to condemn not only the holy 
Christian church as a damned heretic, 
but e\'en Christ himself, with all his 
aposdes and prophets ... " (Schaff, 
Hiltory of the Chriuian Church, Vol. 
VII, p. ~3I) . 

Schaff proceeds to comment : "A Ro· 
man controversialist could not lay more 
stress on tradition than Luther does in 
this passage. But trad ition, at least from 
the sixth to the sixteenth centu ry, 
strongly favors the belief in transubstan· 
tiation, and the sacrifice of the mass, 
both of which he rejected" (Schaff, Vol. 
1lI , p. ~32): 

Thus, wc see that Luther was incon· 
JiJtenl. When the Bible did nO( prov ide 
the answers he wanted , Luther looked 
to Roman Catholic uadition.' 

But when this same tradi tion taught 
a doct rine or custom Lucher d isagreed 
wit h-such as IranJubUanJlation- he 
turned with supposedly righteous indigo 
nation back to the Bible again. He 
wrote : "For that which is asserted wi th· 

out the authority of Scripture or of 
proven revelation may be held as an 
opinion, but there is I/O obligation to 
believe it ... Transubstantiation ... 
must be cons idered as an invention of 
human reasoning, since it is based 
neither on Scripture nor on sound rea· 
soning" ( Bettenson, DocumentJ, p. 
280) . 

In plain language, Luther was de· 
ceiving himJt!lf.' 

He wanted to think he had the Bible 
on his side, yet whenever h is unsound 
views of ScriptUre became apparent, he 
would run like a child to the arms of 
his "mother" church-and claim Roman 
Catholic tradition as his infall ible gu ide. 

Noted Protestant histOrians are fo rced 
to admit that Calvin and Z wing/i-as 
well as Luther--a;J/orted [he plain 
meaning of Scripture to make it fit their 
own theories! "That principle Calvin 
took up and carried on; and as Luther 
found fault with the sacred wri ters 
whose utterances failed to fit in with 
his view of justification, so d id Zwingli, 
and Calvin even more cOnJiJlemly than 
Zwingl i, explain away all that seemed 
to limit or condition [he truth on which 
they built" ( Moore, Hiltory of the 
Reformation, p. 389). 

Again, commenting upon the tend
ency of the English theologians to fol
low Luther's interpretal ions of the Bible, 
Moore comments: "They cannot, there
fore, shul their eyes to the fact that even 
Luther's devotion to the Bible was so 
tainted with oneJidedneJJ that it con
tained in itself the seeds of decay" 
( Moore, p. 479). 

So we find that the PrOtestant leaders 
often used one'lided realoning to "ex· 
p lain away" any passage in the Bible 
chat did not conform 10 their doctrines. 

They would reject such Catholic doc
trines as tranJubJlant;at;on and Ihe sell
ing of indulgenceJ by appealing to the 
Bible. BU I when they did not agree with 
what God said in the Bib[e, they would 
resort to their own tainted human rea
Jon or appeal to the troditiQn of the 
Roman Carbolic Cburch. 

The PrQ[esta nts Followed Rome 

What is the meaning of rh is apparent 
hypocrisy? Was this "the Bible onlyl" 
Was this a restOration of the true 
Cburch? Here is the Protestants' own 
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surprisingly candid admission! 
Sptaking of LU[h~r, Fish~r srat~s: "In 

the r~t~ntion of rile! and CIIJlomJ h~ 
did not requir~ an explicit authorin
tion from Scriptur~. Enough that they 
were not fotbidd~n, and are ~xpedi~nt 
and useful, His aversion to br~aking 

loose from th~ essentia.ls of Lttin 
CMulilInity in matt~rs of doctrine is 
equally manif~st" ( N iltOfY of ChriJlian 
Doctrine, p. 283 ), "The R~formers 

inherited the docttin~ of persecution 
from their mother Church, ,," (Schaff, 
Vol. VIll, p. 700 ) . Far mor~ than 
most peopl~ ~ven dream of, the 
Prot~stant lod~rs - Ilnd the Tn4ny 
chMrcheJ Jpringing f, om Ihat movement 
-hav~ inherited m OJ/ of their doctrines, 
their concepn of God and religion, and 
their traditions from th~ Roman Catholic 
Church-their original "mothd' church. 

Luther wished to r~tain many of the 
riteJ and CUJtoms of "Latin" or Roman 
Calholic ptactice, and many of their 
doctrines as well. In earlier portions of 
this thesis, we hav~ seen how "some of 
th~ old heal hen feallJ became church 
festivals" (Hurlbut. The Story of the 
Chriltian Chllrch, p. 79) . We have no
ticed how the pagan festivals of Christ
mas and New Yearl originated in the 
WesJ-at Rome-nOt with th~ original 
Church in and around Palesrin~ ( Fisher, 
HiJlory of the ChriJtian Church, p. 
119). 

We remember Wharey's statement 
that by th~ dose of the second century 
"Christianity began alr~ady to w~ar the 
garb of heathenilm" (Church History , 
p, 39) . And w~ should consider again 
Plummer's comment : "And as soon as 
the revival of letters caused th~ con
tents of th~ New Testament and the 
teaching of th~ Fathers to be known. it 
was seen that what passed for Christian
ity at the dose of the fifteenth century 
was /Carcely ,ecogniztJble as such, when 
placed side by sid~ with what w~ know 
of Christianity at the dose of th~ Apos
tolic Age" (The Continental Refo rma
lion, p. 11). 

The unanimous verdict of Protestant 
historians is that the Roman Catholic 
Church was (dIed with plIganilm and 
iniqllily, Many of her riluail and chllrch 
fellivaiJ wer~ borrowed directly from 
the heal hen religions and the ancient 
cult of sun worship. 

Tht PLAIN TRUTH 

Why is it, then, that the Prot~stants 

retained so many of the Roman Catholic 
doctrineJ and ri/ualJ and , eligiouJ fell i . 
vlIlIl Why did they keep prof~ssing 

their unilY with the paganized Roman 
system? 

Part of th~ answer li~$ in th~ fact Ihat 
they somehow felt that Rome was the 
only histOrical d~5Cendant of the true 
New Testament Church of God. Since, 
without considering it, they w~re look
ing only for a big, orgllnized d~nomina

tion, they felt that Rome had to be th~ 
only remnant of the true Church-in 
spite of her almost lo/(d pllgllnum_ 

The Protestant historian D'Aubigne 
voices this common conception : "A 
myst~ry of iniquity oppressed. the en· 
slllved Church of Christ" (Hislory of 
rhe ReformtJIion, p. 20 ), The reformers. 
having grown up from little childr~n 

as Roman Catholics, believed that Ihil 
gtne'lIl ,eligiouJ l yJtem really consti
tUted Ihe tcue Church of God. But some
how God had permitted it to becom~ 

"enslaved" in a sink of iniquilY. 
Th~ir job, then, the reformers felt , 

was to purify this foul system, Yet they 
sought to prove that they had not parted 
from th~ "essentiab" of the Catholic 
system. 

Luther said : "No one can deny that 
we hold, believe. sing. and confeSS all 
things in correspondence with the old 
Church, that we mtJ,ie nothing new 
there;n no, add IInYlhing Iherelo, and 
in Ihis way we belong to the old Chllrch 
IInd are one wilh if' ( Lindsay, A Hil
lory of Ihe Reformalion, Vol. 1, p. 468)_ 

By their own statements, th~n, it is 
prol'ed that Ihe Protestants r~garded 

th~mselves only as a e01lli1lllllt;on of Ihe 
histor ic Calholie ChurCh, but under a 
different and "purified" form. Luther 
himself veh~mently affirms their essen
tial onenelJ with t h~ Catholic Church! 

Speaking of Calvin. Fish~r tells us : 
"He did not deny that th~ Christ ian 
soci~ti~s acknowledging the Pope are 
'churches of Christ' .. _ He indignandy 
denies that he has withdrawn from the 
Church'· ( Hinory of ChriSlian Doctrine, 
p. 304). 

Schaff tells us that it is speaking of 
the visibl~ or hiJloric Calholie Church 
that Calvin writes: "As our present de
sign is to treal of the viJible Church, 
we may learn even from her the title 
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of mOlher, how useful And even neces
sary it is for us to know her" (Schaff, 
Vol. VIII, p_ 450 )_ 

The jnsist~nce of the Protestant lead· 
ers--on their balic IInity with th~ 

Catholic Church, and their identifica
tion of her as their "mother" church is 
moJl Jign;"cIl1ll.' 

God Identi6cs the Carholic Church 

In the early editions of Mucin 
Luther's translation of the New Testa
ment, th~r~ are many illustrations pic
turing the "Whore of Babylon" as the 
Romlln Carholic Church, In describing 
this widely Mnderstood inlerpretation, 
Bainton tells us: "Fallen Babylon is 
plainly Rome" ( Here I SllInd, p, 258). 

Countl~ss Protestant books, pam· 
phlets, and tracts make that same identi· 
ficat ion today. They brand th~ Roman 
Catholic Church as the "great Whore" 
of Revelation 17. 

But, it must be admitted, most of 
th~ more conservative Protestant de
nominational writers hav~ StOPped mak
ing this identification. After those first 
editions of the Bible, and pamphlets and 
tracts. they suddenly came to the em-

( PletUe con/jnue on pllge 28 ) 
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REFORMATION 
(Conlinuea from Pdg~ 14 ) 

barrassing realization that Ihey wer, 
"lUng on IheTmelves! 

For in onC' of the" most easily under
stood passag~ in this inspired pro
phetic Book. God describes a gr~t false 
religious system which was to arise and 
labels it "Babylon the" Great" ( RC'v. 
17,1·6). 

In a typical sense, the Bible" clearly 
idC'ntifies a "woman" with a church. In 
II Corinthians 1l :2 and in Ephesians 
} : 23, Paul d(5Ccibes the" uue Church as 
being in the position of a wile. 

Anocher refC'tC'ncC' to this identifica
tion is the well known prophecy con
(corning the true Church of God found 
in Revelation 12. RemC'mber that Jesus 
spoke" o f His Church as [he "little flock ." 
He taught that it was to be lcalJerea 

and pers"uJed (Mat. 10: 16·23; John 
15 , 18·20). 

The" Church of Revelation 12 is pic
rured as being sm.JJ and wetJk of itself. 
It is pictured as having to flee into the 
wilderneJl during the Middle Ages 
( Rev, 12:'-6) . urcainly Ihis picture 
is exactly the opp01ile of the dominant, 
worldly, historical Catholic Church! 

This is Ihe Church the reformers 
Jhould have united with, but did nor. 
They could not because they reject the 
authority 0/ God'l law! For Ihe true 
Church is here pictured as a small "rem
nant" of believers "which keep the 
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commandments 0/ God, and have the 
testimony of Jesus Christ" ( Verse 17). 

In Revelation 19 :7-9. the true 
Church is again pictured as a woman 
- the bride of Christ. She is arrayed 
in clean, white l inen, which typifies 
"the righteoumel1 of saints" ( Verse 8 ) . 

Returning to Revelation 17. we see 
that the woman p ictured hC'rC' is a fallC'n 
woman-a "great who"." ShC' sits upon 
"many watC'rs." In verse I'.the prophC'cy 
itself idC'mifiC's these WatC'ts as "peoples, 
and multitudes, and nationl, and 
tonguel." 

This fallen church, then, is a great 
church-ruling over many ntltions and 
people/. ShC' is accuSC"d of having "com
milled fornicat ion" with the kings of 
thC' earth, SpiriruaJly, that could only 
mean that she is guilty of mixing in the 
poli/;cs and war1 of this world, 

Christ said that His kingdom is not 
0/ this world (John 18:36). James 
spc-aks of rhose who participafC' in [he 
matC'rial {uItS and war! of [his world 
as spiritual "adultererJ" (James 4 : 1-4). 

The prophecy now becomes plain! 
This apostate church is condemned be
cause shC' has played politics and par
ticipated in the war/are of this world. 

This fallC'n woman, or church, is ar· 
rayC'd in purple and Icarlet colotS. The 
purple symbolizes royal power and dig
nity, The scarlC't signifies her Ipiritll4l 
whoredom.' 

ShC' is a weal/hy church "decked with 
Bold and precious stones and pearls" 
( Verse 4). And, John writes: "I saw 
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IhC' woman drunken wirh the blood 0/ 
the laintl, and with the blood of the 
martYfJ of JC'sus: and when I saw her, 
I wondered with great tJdmWoIIion" 
(Verse 6), 

This church cruelly persecuted and 
martyred many of God's saints. But her 
weabh, her power, and her roylll majelty 
inspired a sense of awe even in John! 
LatC'r, God revtals : "ThC' woman which 
thou sawest iJ that greal C;ly, which 
reigneth over the kings of the earth" 
( VC'cse 18) . 

The Prophecy Ful611ed 

All of these descriptions apply per
/ectly to the Roman Calholic Church! 
Th;1 is the chucch that has persecuted 
God's scattered peoplC' down through 
the ages. T hiJ is the church which hu 
had its own army, and has actively par
licipated in the WII'I and politics of 
this world ! 

Only IhC' capital of Catholic "Christen
dom" at RomC' could truly be called a 
"great city" which has ruled over the 
kings of this world. There is no m;uak
ing Ih;1 identification.' 

Alexander Hislop, in his rC'markahle 
book, The T wo Bab)'lonl, States : "There 
never has heC"n any difficulty in the mind 
of any C'nlightened Protestant in identi
fying fhe woman 'sitting on seven 
moumains,' and having on hC'r forehead 
the namC' written, 'Mystery, Babylon Ihe 
Great,' with the Roman apostacy ( His
lop, p, 1). 

HC' lells us: " It has been known all 
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along that Popery was baptised Pagan
ism; but God is now making it manifest, 
that the Paganism which Rome has bap
tised is, in all its essential elements, the 
"'Bry PaganiJm which prevailed in the 
ancient Iiceral Babylon, when Jehovah 
opened before Cyrus the two-leaved 
gates of brass, and cut in sunder the 
bars of iron" ( H islop, p, 2) , 

In this most enlightening work, His
lop proceeds to prove that indeed the 
Roman Catholic Church adopted the 
philoJophieJ, the traditionr, and the 
church /euivais of the ancien! pagan!. 
Roman Catholicism is nothing more 
than haptiud paganism.' 

Hislop states that "Rome is in very 
ded the Babylon of the Apocalypse, 
that the essential character of her sys
tem, the grand object of her worship. 
her /esti vals, her doctrine and discipline. 
her rites and ceremonies, her priesthood, 
and their orders, have tJJl been derived 
from anciem Baby/on" (The Two 
BabylonI, p. 3). 

No wonder God calls this system 
"Mystery, Babylon the Great"] The 
Roman Catholic system conrains the 
very Jame doarines, ritua!; and pagan 
reiigiouJ holidays as the ancient, heathen 
city of Babylon-so often used 10 

typify lin, 
But thus far we have left out two 

importam poinu. The first is that in 
describing this great /alse church, John 
states: "The inhabitants of the earth 
have h«n made drunk with the wine of 
her fornication" ( Rev. 17: 2 ). Hislop 
reveals that in the original Babylonian 
religion, the worshippers were literally 
m4de drunk so that they would favor
ably receive the pagan ··mysteries" ( His
lop, p. 5). 

This indicates that, as this entire 
chapter is speaking spiritually, the 
worshippers of Rome are made spirit
ually drunk so that they cannot see 
spiritual truths dearly. God says: "For 
all nations have drunk of the wine of 
the wrath of her fornication" ( Rev. 
18, J ). 

These poisonous teachings and false 
concepts have crept into e1I,ry civilized 
nation on etUth. The peoples of the 
eanh have become spiritually drunk 9n 
these fa lse doctrines! 

When people approach the Bible and 
spiritual truths they become mixed up, 
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con/ul ed and divided. 
"Babylon" literally means con/ul ;on. 

It is great con/usion.' It is "Babylon the 
Great"! 

And doesn't rhis typify what we have 
seen of the Protestant reformers-argu
ing, bickering, divided even among 
!hemselves? And doesn't this describe 
the mixed-up, self-contradictory course 
taken by Luther, Calvin and the other 
reformers? 

The reformers were actually rebelling 
against only a small part of the Roman 
Catholic teachings. And they were as 
men Ipiritllally drunk-not knowing 
where they wanted to go, Of how they 
get there-still guided and misled by a 
background of paganized Roman doc
trines and concepts, And, as we have 
seen, when they came out of the Roman 
Catholic Church they brought mOll of 
her teachings and tradi tions right along 
with them. 

The Protestant Movement Identified 

Now we should be able to understand 
clearly the full name and description of 
this whole apostate system~ 

It is given in Revelation 17:'5: ·'And 
upon her forehead was a name written, 
Mystery, Babylon the Great, the Mother 
of Harlots and Abominations of the 
Earth." 

The corrupt Roman "mother" church 
has given birth to harlot daughterl.' If 
the clear, consistent principles of Scrip. 
tural identification are to be honestly 
applied, the Protestant churches are "har
lot daughters· ' of a paganized, apostate 
Rome! 

They came 01lt 0/ hu in protest. But, 
as we have clearly seen, they retained 
most of her pagan doctrines and con
cepts. They are still following Rome's 
example of mixing in che polilia and 
wars of this world, And we have seen 
abundant Proteltanl testimony that they 
recognize her as their "mother" church! 

One Protestant historian commems 
on Luther: ·'He stafled OUt to inaugurate 
a Church composed of thOse who had 
faith and spiritual vision, and who re· 
vealed an ability and power to proclaim 
the Word of God, But, in reality, he 
left in full operation a large rel ic of the 
ancienl creeds, an extensive 'rump' of 
supen/ition, uadition and magic, and 
a heavy inheritance of external author-

ity" (Jones, The Chureh'J Dd, 10 
HereticI, p. 228). 

As Dr. Jones clearly implies, the 
Protestants nill retain many pagtlfl tioe· 
trines and traditions which they in
herited from Rome. We have observed 
that some of these false traditions in
volve the pagan holidays which the 
early Catholics adopted and gave Otris· 
tian sounding names. We ought to look 
into thele things.' 

The Protestant churches stand duriy 
identified by God Almighty as the "hili" 
lot daughtus" of apostate Rome! 

Speaking of this entire Babylonish 
system, God commands: "Come OUI of 
her, my people, that ye be nor partakers 
of her sins, and that ye receive not of 
her plagues" (Rev. 18 :4 ). 

The question is whether or not we 
will obey our Maker.' 

The Real Meaning of the Reformation 

In evaluating the real meaning of 
the Protestant Reformation, we must 
bear in mind God't purpose-nOt mere
ly the pur~ and standards of mortal 
men. 

We are forced to conclude that the 
Reformation certainly did nol lead men 
to "the Bible only" as Chillingworrh 
would have us believe. And, even in es· 
sence, the Reformation did nOI return 
men to ·' the fai th once delivered" (Jude 
J ) . 

E\'en on some of the side issues of 
public morality, the reformers were 
ttry grievously diJappoiflted at the nrst 
fruits of their labours, "Such catasuo
phes as che Peasants' War and the 
monstrous behaviour o f the wilder Ana· 
bapt ists, to say noth ing of the bitter 
controversies among the Protestants 
themselves, were disquieting enou8h, 
without addin8 to the account any de
teriorarion, real or supposed. in the 
morality of private individuals" (Plum
mer, The Continental Re/"DrmaJiofl, p. 
184 ) . 

In spiritual drunkenneu, groping their 
way Out of apostate Rome, the reformers 
were not guided by the .same SpiriJ 0/ 
God that empowered the original 
apostles to change men's lives. We must 
remember that they were only """1-
luring aUlhority to themselves wilbi,. 
the .same pa8an system, Naturally, the 
spiritual " fruiu" do not compare with 
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inspired, apostolic Christianity. 
"To a large extent the true way of 

stating the case is not that the teaching 
of the Reformers had made men worse, 
but, that it had failed to make Ihem 
bellu. And it is here that the parallel 
between the Reformation and the first 
preaching of the Gospel breaks down" 
(Plummer, p. 189). 

However, although they complelely 
fajJed to restore the true religion of 
Jesus Christ, we may correctly say that 
luther and the other reformers were 
used to accomplish at least two very 
worthwhile purposes. First, they freed 
men from the binding authorilY of the 
Catholic Church, and the superstitious 
fear under which they were continually 
held (Plummet, p. 136). And, se<ond· 
Iy, misdirected as it sometimes was, they 
did give all men more real encourage· 
ment to read Ihe Bible for themlelves. 

Even in the accomplishment of these 
twO purposes, they were often aided by 
outside forces. The most potent of these 
was the Renaiuance, which was already 
beginning to sti! men to think for them
selves even befote the Reformation 
proper began, and the growth of na· 
tionalilm, which was a powerful aid 
in breaking down any universal church 
authority, 

W e muS[ acknowledge that in freeing 
men's minds from IOme error, the re
formers added much e,.,.or of their own 
devising, They did not turn men to 
the Irulh. Rather, they turned them to 

independent, Jell-wjJled human realOn. 
This has multiplied the already elt", 

isting religiouJ confulion, As we stated 
at the beginning of this thesis, tHe Prot
estant Reformation has spawned a ver
itable "baby Ion" of religious denomi
nations, sects and religious movements. 

This is not the "unity of the Spirit." 
This is not the one true Church Jesus 
Christ said He would build ( Mat. 
16:18). 

Perhaps the only reason that Al
mighty God has allowed such confusion 
to exist in this age is so that the true 
Church of Revelation 12, Jesus' "little 
flock," may be permitted to carry the 
real meuage of Christ [Q the world just 
before He comes again. 

For Jesus, the Son of God, said : "And 
this gospel of the kingdom shall be 
preached in all the world for a w;tneJJ 
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unto all nations; and then shall the end 
come" ( Mat. 24 :14) , 

Meanwhile, God tells us that we 
should Slrive to recapture "the faith 
once delivered." We Jhould live "by 
every word of God." 

And in His Word, God describes 
this apOJlale, divided Catholic-Protes
tant religious system as "Babylon the 
Great." He commands us: "Come oul 
of her' (Rev. 18:4). 

God help you to HEED what you have 
learned from this article! If you are not 
afraid of the TRUTH, be sure to read the 
exciting sequel to this series in next 
month's PLAIN TR.UTH. It will show 
you what 10 do about the knowledge 
which has ~n revealed to you. It will 
reveal FACTS aboU( God's plan, about 
prophecy, about His /fue Church which 
you never understood before. 

DoN'T R.UN from the Irulhl The END 
of this age is near.' "The kingdom of 
God is at hand, repent ye, and believe 
the gospel" (Mark 1: 15) , 

M.", 19S9 
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